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PREFACE TO THE NEW EDITION.

[MHIS work has now been out of print for several years,
L and an apology for the delay in bringing out a new
lition is duc to the many kind friends who have been inquir-
Z after it. I was very sensible that the book needed revision,
id I did not find it easy to secure the necessary leisure.
wtterly, another consideration weighed with me, [ thought
| might be expedient to delay completing the revision until
e publication of the Revised Version of the Old Testament
ould have enabled me to take advantage of the Revisers'’
sours. The examination which I have been able to make of
e Psalms, in their new dress, has left on my mind so favour-
w1le an impression that, in the. present edition, I have, as a
le, made the necessary quotations from the Revised Version,
id have dropped the translations which I had myself ventured
give in the former edition. A large proportion of the
nendations which I had deemed necessary find a place in the
evised Version, which is, besidecs, much more perfect in
her respects, than my attempts at translating could pretend
 be.
But while quotations are usually made from the Revised
ersion, there are a few exceptions. One of these is in
e instance of the Alphabetical Psalms. Without calling in
1estion the wisdom of the Revisers in declining to repro-
1ce these Psalms in the form of English acrostics, it still
emed to me that, in such a work as the present, it would
> a pity not to make at least an attempt to exhibit to the eye
" the English reader a form of literary structure so remark-
le.  For a similar reason, I have not been content to adopt
erely the Revisers’ “arrangement in /ines, so as to exhibit
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the parallelism which is characteristic of Hebrew poetry,” *
but have, moreover, grouped the lines so as to exhibit the
strophic arrangement which is likewise found in Hebrew poetry,
especially in the Psalms. The Revisers have tacitly done this
in a few instances, such as the Second Psalm; but there are
many others in which the strophic arrangement is quite as
unmistakable, and I have treated them accordingly. 1 may
refer for examples to Psalms xxxvii., xlix., Ixxx., and 1xxxii., as
they are quoted at pages 9o, 148, 263, and 335 of this volume.
During the sixteen years which have passed since the former
edition appeared, all questions relating to the Old Testament
have been deeply affected by the new reading of the history of
Israel which has been worked out and strenuously advocated
by the ‘“advanced ” section of the critical school. According to
this reading, the account which the Pentateuch gives of the pro-
mulgation of the Levitical law, the appointment of the Aaronic
priesthood, the erection of the Tabernacle, the organisation and
marshalling of the Tribes, is not true history. What the
Pentateuch relates as the ferminus a quo of the Israelitish
history was in reality the terminus ad quem. The Levitical
system, unfolded in the Pentateuch along with much else which
purports, like it, to have been delivered to Israel by the ministry
of Moses at Sinai, is now held to have been put together, for
the first time, during the Captivity or shortly afterwards, and to
have been largely composed of rites and ordinances which had
grown up spontaneously under the kings. As for the Zorah—
the great compilation styled in the Old Testament “the Book
of the Law of Moses "—its true date, we are told, is to be sought
in the age of Ezra the scribe. It is not denied that the sacred
writers, to whom we owe the historical books from Joshua to
Chronicles, took the same view of the Old Testament history as
that which has hitherto found general acceptance, and that ma
passages in those books distinctly imply it. It is admitted, .
example, that the old view is everywhere implied in the accot
given in the Chronicles of David's rearrangement of the Tabernac:
service. But then it is maintained that the compilers of the

* Preface to Revised Version of Old Testament.
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historical books misunderstood the old records in their posses-
sion, and that anyhow the true history of Israel is that which
has now at length been worked out by the advanced critics,

It is plain that if we are to accept this Reconstruction of the
Old Testament History, we must readjust our conceptions of
everything else relating to the Old Testament; and, among
other things, the history of the Psalter must be rewritten. For,
not to mention other considerations, the Law and the Psalter
are related to each other as the voice and its echo. In the Law,
God reveals Ilis mind and will to Israel ; in the Psalms, Israel
gives utterance to the thoughts and feelings which that revelation
has awakened in its soul.* This being so, you cannot throw
forward the date of the Law without being obliged to throw
forward the date of the Psalms also. There is a notable example
of this in the Fifty-first Psalm. The title ascribes it to David,
on occasion of his great fall, and the contents are so strikingly
accordant with this account of the authorship that it has been
approved all along by the general verdict of Jewish and Chris-
tian readers, and even Bleekt (who is universally recognised as
a worthy representative of modern criticism) declares that it is
““without doubt " correct. There is only one reason for calling
it in question. The writer of the Fifty-first Psalm was a man
who lived under the Levitical system. The allusions to the
Levitical rites are such as to make this perfectly plain. Ac-
cordingly, the advocates of the new reading of the History
attribute the Psalm to some unknown poct belonging to the age
of the Captivity, or to some age even less remote,

The anxiety of the advanced critics to apply to as many as
possible of the Psalms the same treatment which has been
found necessary in the instance of the Fifty-first is not dis-
creditable to their sagacity. They perceive that the allusions,
“one kind or another, to the Torah are much more numerous
nd more generally distributed than the ordinary reader has
1y conception of. They are haunted with a well-founded

© Compare Zhe Pentatouch, its Origin and Structure, by E. C. Bissell, D.D.,
ecially chapter x.. ““The Law and the Psalms.” T regret that Dr. Bissells
'k did not reach me till the present volume was in the press,

Linleitung, Wellhausen’s Ed., p. 512,
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apprehension that perhaps there is not a single Psalm of any
considerable length in which such allusions may not be detected.
This is well exemplified in the Eighteenth Psalm. One who
has not had occasion to scrutinise it closely might have supposed
that this Psalm, at least, would be suffered to pass as a genuine
product of David’s pen. It is ascribed to him in the title, and
the contents agree with this account of its origin. It is the
song of a warrior, of a royal warrior, of a poet who has the
true lyric touch, and there is in it a vein of powerful originality.
To crown all, the author of the memoirs relating to David, in
the great historical record which is the source of almost all our
knowledge of his life, not only mentions that David wrote such a
song, but engrosses it in his narrative at the proper place. But
there is one phrase in the Psalm which, in the judgment of
the new critics, outweighs all these proofs of Davidic author-
ship. It lurks in verse 22 :—

All His judgments were before me,
And I put not away His statutes from me.

His judgments and His statutes, or, to reverse the order -of
the words, His statutes and judgments; it is a Pentateuchal
phrase. It occurs six times in Leviticus, and some sixteen
times or more in Deuteronomy. Clearly, this psalmist is a
man who knows the LLaw, a man in whose ear the characteristic
phrases of the Law are familiar as household words. In
Professor Reuss's judgment, this is fatal to the Davidic
authorship. “ The mention of the laws and commandments
of God in verse 22 agrees better (he thinks) with a less
ancient date.” *

When so well-authenticated a product of David’s muse
is thus taken from him and thrown indefinitely forward, one
is not surprised to find that the new critics are more and more
inclined to doubt whether there exists a single Psalm belonging
to the age of David. “The doubt (says Wellhausen t) is not
whether there are any post-exilian, but whether there are
any pre-exilian Psalms.” Dr. Cheyne, with all his favour for

* Psautier, p. 107.
t In his edition of Bleek's Eénleitung, p. 507.
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the new reading of the Old Testament History, naturally
enough recoils from such a sweeping conclusion. With
reference to the question “whether any of the Psalms can
be Davidic,” he well observes that ‘“a reasonable respect
for tradition would incline us to reply affirmatively;” yet he
is so far carried away by the stream as to find it, ‘ at any rate,
a great relief to realise that only a very small number of
Psalms can reasonably be ascribed to David.”* 1 do not
doubt that, to those who believe in the post-exilian origin
of the Law, it really is a relief to think that poems, in which
allusions to the Law are so apt to turn up in unexpected
places, are being comfortably transferred by the critics to
some later age. Anyhow, Dr. Cheyne himself goes so far
in this direction that he ascribes the First Psalm to some
“Pharisce of the better sort,” who lived nobody knows when
or where, but certainly after the time of Ezra; and he sees
in the latter part of the Nineteenth Psalm (a Psalm hitherto
referred, without doubt, to David's pen, on the concurrent
evidence of the title and the contents) an example of a way of
regarding the Word of the Lord which grew up among the
Jews as the fruit of the teachings and exhortations of the
prophet Malachi!

The acceptance of conclusions differing so widely from those
hitherto prevalent among the learned, whether Jewish or
Christian, proves this at least, that if the Pentateuchal writings
and institutions are relegated to the age of Ezra, the Psalms
must not only follow suit, but must be thrust forward to a
time very considerably more recent. Writings and institutions
must have been in existence for several generations, men
must have grown up under them and been moulded by them
from their childhood, and this must have been going on
through successive generations, before hymns so thoroughly
imbued with their spirit and so full of all sorts of allusions
to them, as the Psalms admittedly are, could have been written.
This is true not only of such Psalms as the Hundred-and-
nineteenth, but of the Fifteenth, the Nincteenth, the Twenty-

* Psalms, pp. xi., xii.
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fourth, the Fifty-first, and others too many to name. I do
not know whether this has yet been fully realised by the
neophytes of the new school; but the venerable father of
it, Professor Reuss, of Strassburg, has certainly done so. In
his recently published work on the History of the Sacred
Scriptures of the Old Testament, he has, with iron consistency,
assigned to the Psalter the last place in the chronological series
of the Old Testament writings ; and this place is—where does
the reader suppose ? /In the age of the Maccabees! The bulk
of the Psalms belong not to the age of David, not to the age
of Isaiah, not to the age of Ezekiel and Daniel, not even to
the age of Ezra and Nehemiah, but to a time long posterior,—
a time which is later even than the conquests of Alexander the
Great and only about a century and a half earlier than the
birth of Christ! This conclusion is probably inevitable, on
the supposition of the post-exilian origin of the Levitical
institutions and the Pentateuch; but, in that case, the
supposition itself becomes liable to a glaring reductio ad
absurdum. Referring the reader to the fuller discussions in
Book I. (sce especially at pages 54, 112, and 118-120), it will
be enough to mention here that the Alexandrian translation
of the Psalms was executed certainly not later than the age
of the Maccabees, and the superscriptions to the psalms, as
they appear in that Version, present features which have con-
vinced the critics (Professor Reuss, strange to say, among the
rest) that the Hebrew original was already so ancient that the
meaning of them had fallen hopelessly into oblivion !

At one time I thought it might be necessary to preface
this new Edition with an attempt to vindicate the credibility
of the received history of the Psalms. But I soon perceived
that such a vindication would, of necessity, involve the
discussion of the whole question of the Credibility of the Old
Testament History generally. The only serious assault on
the received history of the Psalms with which we have to
reckon at present proceeds on the assumed incredibility of
the Old Testament History in its main line, and particularly on
the incredibility of the parts of it delivered in the Pentateuch
and Joshua, and in the Chronicles. A discussion so extensive
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would, of course, be impossible in this place.* And it is by
no means of very urgent necessity. If the critics imagine
that they have extensively undermined the faith of intelligent
and serious Bible readers in the credibility of the Old Testament
Ilistory, they are certainly mistaken. With regard to the
new reading of the History of the Psalms in particular, I
cannot imagine that well-informed and thoughtful Christians
are likely to be shaken in mind by a hypothesis which requires
them to believe that an age like that of the Maccabees, which
knew and sorrowfully confessed f that it no longer enjoyed
the ministry of prophets, was nevertheless the golden age
of inspired Psalmody,—a hypothesis which, at any rate, asks
them to believe that great Psalms, such as the Fiftieth and
the Seventy-third, the Fifty-first, the Hundred-and-third, and
the Hundred-and-thirty-ninth, in which the Church, both Jewish
and Christian, has hitherto felt the hand of known and
distinguished men, like David and Asaph, were written by
men utterly unknown to history and tradition and so shadowy
that the authors of the hypothesis have not ventured to give
to one of them a name.

I ought perhaps to explain that, besides additions of smaller
extent which have been introduced here and there, especially
in the earlier chapters, the present Edition contains an entire
chapter which is new. I refer to the last chapter of Book II.,
entitled 7%e Law of the Lord, in which an endeavour is made
to open up the Teaching of the Psalms regarding Holy
Scripture, or the written Word, as the previous chapters had
opened up the Christology of the Psalms and their Teachings
regarding Personal and Sccial Religion. The remark made
before with respect to those earlier chapters is still more
applicable to the one now added. In preparing it, I have
not derived much assistance from previous writers. The
subject is of such uncommon interest and importance that
I suppose it must have been previously discussed; but, if so,

* The reader who desires to possess, in short compass. a learned and able
review of the whole controversy, may be confidently referred to the volume entitled
Moses and the Prophets, by W. . Green, D.D., Professor in Prinecton, N.J., 1883.

T 1 Maccab. iv. 46 ; ix. 27 ; xiv. 41I.
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I have not been able to lay my hands on any of the treatises
in which this has been done, and have been obliged to forego
the advantage which the perusal of them would doubtless have
conferred. In another respect, the present Edition has been
more fortunate. From several kind friends I have received
suggestions and criticisms of various kinds, which have been
very helpful, and for which I trust they will accept my warm
thanks.

In? sending forth this volume on its new voyage, I would
humbly commend it anew to the blessing of the Lord, and
pray Him to make use of it still for confirming the faith of
His people and for leading many into the green pastures and

beside the still waters which are disclosed to view in the
Psalms.

ABERDEEN, 15¢% Marck, 1886.
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PREFACE TO THE FIRST EDITION.

T will be seen at a glance that this volume is not a Com-
mentary on particular Psalms, but an Introduction to the
study of the Psalter generally. It is meant to be the kind
of book which Tyndale the Martyr would have entitled, a Path-
way mto the Psalter. 1 have long thought that there was room
for such a book. The objects it is intended to serve are not
fulfilled by commentaries on the Psalms in detail. For, in the
first place, the Psalter being a whole literature in itself, the
study of it, even for those practical purposes on account of
which it is resorted to by all Christian readers, is greatly facili-
tated by some prior acquaintance with the writers whose pens
were employed upon it, the circumstances which induced them
to write, and the literary qualities of their style. Moreover, it
is useful to know something of the history of the Psalter since
it was first launched into the public view, especially the use
that has been made of it by the successive generations of
God’s people. Beyond any other book that can be named, it
has moulded the sentiments of individuals, and influenced the
life and movements of whole communities. Some acquaint-
ance, therefore, with the place the Psalms have ocecupied in
the Church during so many centuries will add exceedingly to
the interest with which they are studied.
These considerations will explain the historical character of
two of the books into which the following work is divided ;
the [7rst being mainly occupied with the history of the Growth

of the Psalter ; the 7/urd containing some notices regarding the
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Use which has been made of the Psalms in the Church, and
the Estimation in which they have been held.

The Second Book is of a different character, being intended
to open up the views of divine Truth and of the divine Life
which pervade the Psalms. Referring the reader to the intro-
ductory remarks at the beginning of the first chapter of this
Book, I may be allowed to say here that the subject with which
it deals is one which has appeared to me peculiarly important.
The fact that the Psalter, like the Lord’s Prayer, is an authen-
tic and divinely approved utterance of the heart of God’s
people, and that, in a degree far exceeding even the Lord’s
Prayer, it is the utterance of their w/hole heart—that one fact,
I say (were there nothing else), would suffice to show how
important it must be to get a distinct and comprehensive view
of the features of the piety here expressed. It is only of late
that much has been done in working this vein. The first
attempt to open it up, as far as I am aware, was the one made
twenty-four years ago (in 18435) by the late Dr. Hengstenberg
of Berlin—a theologian to whose academic prelections and
published works I would take this opportunity of expressing
my deep obligations. In the Appendix to his Commentary, he
introduced some chapters on the 7heology of the Psalms, which,
although short, and dealing only with two or three topics, are
very valuable, and have moved succeeding writers to do some-
thing in the same direction. Of separate treatises on the sub-
ject, I know only two : the one being a little volume by Kurtz,
“ A Contribution to the Theology of the Psalms;” * the other
a considerable volume, “The Theology of the Psalms,” by Dr.
Keenig, Professor of Theology in the Roman Catholic Univer-
sity of Freiburg.t But the former deals with hardly anything

* Zur Theologie der Fsalmen, Dorpat, 1865, pp. 173.
t Die Theologie der Psalmen. Von Dr. J. Keenig.  Freiburg im Breisgau,
1857, pp. 521
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save the Messianic Psalms, and with them in a way that I
cannot regard as satisfactory. The latter, although written by
a Roman Catholic, follows close in the track of Dr. Hengsten-
berg. Its author manifests sympathy with the divine word
very pleasing to meet with in the Romish Communion ; but he
is fettered by the Tridentine Theology, and lacks the freshness
of insight into Seripture which can alone vivify these investiga-
tions. These works, therefore, have not been of much service
to me. DBesides—and the remark is largely applicable also to
the great commentaries to be presently mentioned—they arc
purely academic treatises; whereas the present volume ad-
dresses itself to a wider circle. This has so materially affected,
not only the style of treatment, but the choice of topics itself,
that, in the doctrinal part of the work, I have been obliged to
depend mainly on my own investigations.

The works to which I have been principally indebted for
assistance in the course of my studies in the Psalms are the
three great commentaries that have been published during the
last quarter of a century by Professors Hengstenberg, Hupfeld,
and Delitzsch. Of the value of these it would be difficult to speak
too strongly. Dr. Hengstenberg's work,* notwithstanding its
defects in point of literary taste and an occasional eccentricity
of opinion, marks an epoch in the reverent and erudite study of
the Psalms. The example set by the Berlin Professor has been
ably followed by the other two critics.  The former, Dr. Hupfeld
of Halle, whose massive commentary f is the ripe fruit of the
labours of some thirty years, may be regarded as representing
the more rationalistic side, while Dr. Delitzsch of Erlangen § (now

of Leipsic), who, for acquaintance with IHebrew literature and

* Commentar uecher die Psalmen, 4 vols. Berlin. 1842-1847.

1 Die Psalmen, 4 vols. Gotha, 1855-1862 ; 2nd Edition, edited by Riehm,
1867-1869.

T Commentar wcber den Psalter, 2 vols. Leipzig, 1859, 1850; 3rd Edition, 1874.
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deep spiritual insight into Scripture, is second to no living divine,
represents the orthodox and believing side, of modern German
theology. The present work had taken shape before the ap-
pearance of Mr. [now Dean] Perowne’s valuable Commentary
but it also has been found very serviceable. Perhaps Calvin’s
great work on the Psalms ought to have been mentioned first,
for the Genevan reformer retains his place as the prince of
commentators, and I have constantly consulted him.

The volume now laid before the reader has been the pleasant
companion of my leisure hours for a good many years. It is
sent forth, at length, with the prayer that the God of all grace
may be pleased to make use of it, to His own glory, in confirm-
ing the faith, advancing the knowledge, and helping the joy of

all into whose hands it may come.

STIRLING, December 1869.

ERRATUM.

At p. 97, L 22, for joining read writing.
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CHAPTER 1.
INTRODUCTION.

HE Psalter is distinguished from the other books of Holy

Scripture by peculiar features that are broad and obvious.
It is not one continuous composition, but a collection of one
hundred and fifty poems of various length. It does not come
from one pen, but is the product of very many. No one
generation can claim the honour of having given it birth, for
the history of the poems of which it is made up runs parallel
to that of the whole Hebrew Scriptures, beginning with Moses
and ending with the contemporaries of Ezra and Malachi.
Moreover, it refuses to be assigned as the peculiar possession
of either the Old Testament or the New. In language and
date and literary character, it belongs to the older dispensation ;
but, in a degree peculiar to itself, it has passed over into the
possessiou of the Christian Church. It has “become the sacred
book of the world, in a sense belonging to no other part of
the Biblical records.” ¢ Not only was it used more than any
other part of the Old Testament by the writers of the New,
but it is, in a special sense, the peculiar inheritance of the
Christian Church through all its different branches;” and, “if
we descend from Churches to individuals, there is no one book
which has played so large a part in the history of so many
human souls.” *

Such being the singular nature and history of the Psalter,
it becomes an interesting subject of inquiry, What are the
features which distinguish from the rest of the sacred writings
the compositions here collected ? In other words, What is a
Psalm ?

The question is one that cannot be better answered, than by

* Stanley, Lect. on Fewish Church, ii. 146, 147.



4 What is a Psalm ?

passing in review the several designations, or descriptive titles,
employed in the superscriptions with which so many of the
psalms are furnished. Whatever opinion may be entertained
regarding the origin and authority of the superscriptions, no
one can doubt that the designations employed in them bring
out, distinctly, the nature and scope of the psalms. Five of
them especially claim notice here.

1. The psalms are sometimes entitled PravErs. The term
Tephilloth (singular Tephillak), which is thus rendered by our
translators, occurs five times in the superscriptions.* It occurs
also in the note appended to the Seventy-second Psalm: ““The
prayers of David the son of Jesse are ended.” This note will
claim careful consideration when we come to speak of the Psalter
as a whole. Meanwhile I simply remark, that it relates not so
much to the particular psalm to which it is annexed, as to the
book or division of the Psalter which ends with that psalm—the
second of the five books of which the whole is made up. It
implies therefore that every Psalm of David may be correctly
described as a Prayer of David. There are other designations
in much more frequent use, but this of 7ephillah or Prayer
deserves to be mentioned first, because it not only seems to be
older T than any other, but is certainly more comprehensive than
any, and brings out the first characteristic of the psalms which it
is important to keep in view. A Psalm, whatever else it may be,
is a Prayer ; it is an utterance of the soul before God. It is not
a soliloquy ; much less is it the utterance of the soul's emotions
for the gratification of a human auditory ; it conducts us into
the presence-chamber of the great King, and teaches us how to
pour out our hearts before His throne. A psalm is the Church’s
response to those two primary articles of the faith, that God s,
and that He is a Rewarder of themn that seek after Him. The
psalms accordingly are pervaded everywhere with the con-
sciousness of God. The most of us are so much accustomed to
the use of them, so much accustomed also to the use of other

* Psalms xvii., Ixxxvi., xc., cii.. exlii,, also Hab. iii. 1, where the hymn which
filis the whole chapter is entiiled, ““ A Prayer of Habakkuk the prophet.”

1 Not only does it occur, as above noted, in the title subscribed to the oldest
Collection of psalms. viz., Bcoks 1. and II.; itis found, moreover, in the superscrip-
tion of the oldest psalm—the ¢ prayer of Moses the man of God” (Ps. xc.).
Comp. Delitzsch on title of Ps. xvii.
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sacred lyrics written under their influence and imbued with
their spirit, that we seldom give due heed to this quality; but
it has never failed to strike with astonishment serious persons
who have read much in the hymns and poems of pagan nations.
In these the gods are no doubt celebrated, their names come
up often enough, but there is no reality about the beings thus
addressed ; they are impersonal, unsubstantial, airy nothings.
It is the high prerogative of the psalms, that they not only
name the name of God, but bear us into [lis presence. They
bring us face to face with our Maker and Judge, a personal
God, who has an ear to hear and a hand to help, and of whom
the weakest saint on earth may say, ‘I am poor and needy,
yet the Lord thinketh upon me.”

2. The designation most frequently employed in the super-
scriptions is the one which almost all the modern versions
render PsaLm. It stands at the head of no fewer than fifty-
seven of the Psalms; so that we cannot wonder that it has
come to be the current designation of the whole book. When
the Jews of Alexandria, in the third century before Christ,
translated the Old Testament into the language which
Alexander’s conquests had made the common speech of the
world, they chose the Greek word psalmos, which properly
denotes a straii of music, to represent the Mizmor of the super-
scriptions ; and their example has been generally followed by
succeeding translators. Curiously enough, this Hebrew term
Mizinor, although of such frequent use in the superscriptions,
is never found anywhere else,—a circumstance which has led
some to conjecture that it was coined by David to describe his
sacred poems. Its etymology is doubtful. Not to mention
older Hebraists, Lowth thinks it properly denotes a poein cut
up tnto short sentences and pruned from all superfluity of words,
and with this agrees Hengstenberg's definition of it as a poemn
arlfully elaborated. Delitzsch thinks it rather denotes the musical
accompaniment, which is the opinion of Oehler * also, who
observes that ‘“among the religious songs it appears to denote
only such as were musically prepared for the purpose of
singing in public worship.” Gesenius and Hupfeld have each
set forth more than one interpretation in successive works.

* Art, ““PsaLyms” in Fairbairn’s Imperial Bible Dict.
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But amid this diversity, all the best authorities are agreed that
the general idea which the term expresses is that of a song
which is, or may be, wedded lo an appropriate strain of music.

This, then, is a second point to be noted in the psalms.
They are prayers, and they are something more. There are
elements essential to them which are not found in ordinary
prayers. A prayer is not a work of art. On the contrary, the
more artless a prayer is, the more perfectly does it answer its
end. Prayer is the simple, unadorned outpouring of the heart
before God. The true idea of it is seen in the petition pre-
sented by a child at its father's knee. This is the conception
of prayer taught by our Lord Himself, “When ye pray, say,
Our Father which art in heaven.” The true idea of a psalm
takes in more than this. Every psalm is a prayer, but every
prayer is not a psalm. To the production of the psalms art
was required,—the art of the poet and the art of the musician.
It is evident from the memorials of the primitive times pre-
served in Genesis, that Music and Poetry, as they rank amongst
the noblest of the arts, so they were amongst the first to be
cultivated ; and God has been pleased to sanctify them by
assigning to them a place and a function in the ordinances of
His worship. It is His will that we should worship Him not
only with the spontaneous and unstudied effusions of our
hearts, but also with the musical recitation of poems that have
been composed with care and cultivated taste.

3. The word Soxc is another designation that occurs with great
frequency. It stands for the Hebrew term Shir, which is found
in no fewer than thirty of the superscriptions. The fifteen
“songs of degrees” may be referred to as the most remarkable
of the class. Unlike the designation just explained, it is often
found in the body of the psalms, as well as in their superscrip-
tions. The general idea expressed by psalm and song is the
same ; they denote a poem of the lyrical order,—a poem framed
to be sung rather than read. And here it may be remarked,
that these two titles not only distinguish the psalms from
ordinary prayers, and from such prose compositions as we
possess in the Bible histories and epistles, but also from such
poetical compositions as are found in Job, in the Proverbs, and
in the Prophets. The poetry in these, with the exception of a
few passages here and therc, is of the didactic order, and was
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meant to be read or recited, not sung. The psalms, on the
contrary, were all meant to be sung. It may be doubted
whether sufficient heed has been given to the fact that the
element of song enters so largely into Scriptural devotion. No
one can have failed to observe that the expressing of any sort
of sentiment with the assistance of poetry and music reacts
powerfully upon the sentiment. The singing of a good song—
a song of which the words and the music give felicitous ex-
pression to feelings with which the mind happens to be charged
—who does not know how powerfully it moves the heart! It
adds fresh delight to every sort of gladsome emotion, and
assuages the tumult of sorrow. The book of Psalms bears
witness that it is the will of God that we should call in this
office of minstrelsy to the assistance of our religious emotions.
If a great prophet was fain to call for a minstrel to play be-
fore hin when he desired that the hand of the Lord might
come upon him,* much more may we expect powerful assist-
ance, in the cultivation of a right state of mind and feeling
towards God, from the singing of the psalms to appropriate
melodies.

Respecting the precise sense of the word Shir or Song in
the superscriptions, there is some difference of opinion.
According to Hengstenberg, it denotes a joyous lyric, and is
therefore less comprehensive than the modern song. To this
Dr. Oehler objects, and points to the circumstance that the title
in question is found in the superscription of the Eighty-eighth
Psalm, which is emphatically a cry out of the depths. He
supposes the Shir to have differed from the other psalms only
with respect to the musical execution. The S/ may have
been delivered in the way that we should still describe as
singing, whereas the other psalms may have been merely
cantillated, that is to say, recited in a musical tone of voice.
The two explanations are not altogether incompatible. The
more elaborate style of music, although it might, on a rare
occasion, be employed to deepen the effect of an elegiac poem,
would more commonly be employed in connection with songs
of thanksgiving and praise. With two exceptions, the psalms
which bear the title in question are characteristically joyous. It

* 2 Kings iii. 15.
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is repeatedly used* in addition to the more general title of
Mizmor or psalm. Thus the Sixty-fifth and the Ninety-second
Psalms are both entitled “a Psalm or Song,” and they are of a
peculiarly bright and sunny complexion.

4. The Hundred-and-forty-fifth Psalm is, in the superscrip-
tion, entitled Davia's Tehillah, that is to say, ‘“David’s PsaLm
oF Praise.” It is rather remarkable that this title, Praise, or
Psalm of Praise (it is one word in the Hebrew), should be
found only in a single superscription, for the word is of per-
petual occurrence in the Psalter, and is more or less applicable
to every one of the Psalms. A vein of praise runs through all.
It was, no doubt, a sense of this which led the Jews to fix on
this title, rather than any of those before mentioned, as the
fittest to describe the whole book. What the Greek translators
and the modern versions after them call 7/ie Psalter or Book of
Psalms is denominated in the Hebrew Bible Sepher Tehillim
—the Book of Praises. It is a beautiful title, and gives pro-
minence to an aspect of the Psalms as important as any other.
They are not only Prayers and Songs, but Hymns also; that is
to say, they are songs which have for their chief scope the
glory and praise of God. Like the golden censers in which
the sons of Aaron burnt fragrant incense in the Holy Place,
they are the vessels in which our thanksgivings are to be
oftered before the throne of God. There is a passage in one
of Augustine’s popular discourses on the psalms (it occurs
in the introduction to the one he preached, A.n. 411, on
Ps. Ixxii.) which strikingly brings out the combined force
of the three titles last mentioned: “ Psalms are the praises of
God accompanied with song; psalms are songs containing the
praise of God. If there be praise, but not of God, it is not
a psalm. If there be praise, and praise of God, if it is not
sung, it is not a psalm. To make a psalm there go these
three—praise, God’s praise, and song.” Let it be remembered,
then, that the Psalter is the Book of Praises. There are
several psalms which, like the five at the close of the book,
begin and end with Hallelujah; and that inspiriting word
is a kind of key-note to the whole book. The psalms are

* In thirteen places, viz.,, Psalms xxx., xlviii., Ixv., lxvi., Ixvii., Ixviii., Ixxv.,
Ixxvi., Ixxxiii.,, Ixxxvii., Ixxxviii., xcil., cviii., to which may be added xlv.
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Praises. We do not sing them aright unless we come before
the Lord with grateful adoration, as men who feel themselves
impelled to bless His holy name.

5. There is yet another word, of frequent occurrence in the
superscriptions, which claims a moment’s notice. I'refer to the
term Masclil, which is prefixed to thirteen psalms. The
English translators of 1611 did not venture to do more, in
the fext, than simply print the word in English characters ; in
the margin, however, they rendered it, as the Geneva version
had done before them, “to give instruction.” In the Revised
Version it is left untranslated. The interpretation set down
in the old margin, as it is the most ancient, so it is sustained
by the great preponderance of authority.* It agrees remark-
ably with the contents of the Thirty-second Psalm, which
affords the earliest instance of its use; for that psalm is pre-
eminently didactic. Its scope is to instruct the convicted soul
how to obtain peace with God and be compassed about with
songs of deliverance. The title, although prefixed only to a
few, is less or more applicable to -all the psalms. [t holds
forth, as one of the purposes they were designed to serve, the
edification of souls in the truth and ways of the Lord. It is
true, as we may afterwards have occasion to show, that there
is very little revelation, strictly so called, in this part of the
divine word—little disclosure of new truth to the Church.
The Psalter is rather the response of the Church to God’s
revelations elsewhere made, than itself the vehicle of new
revelations. But it is a very instructive response. Many a
time has it happened that the psalms learned by a child at
his mother’s knee have deposited in his heart the sceds of
divine knowledge, and kept them alive till they sprang up,
long after, in a harvest of salvation. The psalms, then,
besides being songs and hymns, are designed ‘“to give
instruction.”

* The LXX. and Vulgate are ambiguous, but Jerome in his version from the
Hebrew renders it eruditio ; and in this he is followed by the modern translators
generally. Of recent critics, Gesenius and llengstenberg render it a didactic
song, Hupfeld a doctrine or instruction, and Delitzsch a pious meditation. Ewald
and Mr. Perowne take the meaning to be, @ stilfully composed song, ein feines
Lied, and refer to Ps. xIvil. 7, where the same term is rendered *“with wnder-
standing’ (margin, 7n a skilful psalm).
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It may not be unnecessary to add, that in thus commenting
upon the designations of the psalms that are found in the
prefixed titles, I by no means wish to convey the idea that
they are all equally descriptive of every psalm. The way
they are severally employed in the superscriptions obviously
implies the contrary. Still it seemed expedient to gather them
together, inasmuch as they indicate the elements that princi-
pally enter into these Bible songs. Besides, although particular
elements may predominate, one in one psalm, another in
another, there is not a psalm but contains something of each.
There is not a psalm of instruction but contains something of
prayer and praise, and the psalms of praise are psalms of
instruction also.

One other remark here. The psalm differs from some other
kinds of sacred song in these two points, that it is, in every
instance, the fruit of supernatural inspiration; and that it is,
in every instance, designed for permanent use in the public
worship of God. The former point requires no demonstration
in this place. The manner in which our blessed Lord and the
apostles cite and comment upon this portion of the Hebrew
Scriptures clearly implies its supernatural inspiration and
divine authority.* The other point is also capable of abundant
verification. We find in the Bible many other sacred songs;
for instance, the Song at the Red Sea, the Song of Moses, the
Songs of Deborah and Hannah, the Song of Habakkuk, the
Songs of Zacharias, and Mary, and Simeon. But it is obvious
that these were, for the most part, meant to be sung only on
the occasions which gave them birth,—at least there is no
evidence that they were made a part of the stated services of
the public worship. It was otherwise with the Psalms. No
fewer than fifty-five of them are formally inscribed For THE
CHier Musiciay, that is, for the Leader of the service of song.
They were, therefore, from the first, in use in the sanctuary.
It is universally admitted that the Psalter was the one hymn-
book of the Jewish Church under the Second Temple. It is
true, some learned men, like Hupfeld, while concurring in this
admission, contend that many of the psalms must have been
written originally without any view to the public use to which

* Comp. Bengelii Gnomon at Heb. x. 8.
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they were afterwards put. They ground this opinion on the
circumstance, that some of them,—the Fifty-first, for example,—
are too personal to permit the thought that the writers ever
could have designed them for other than private use. But
this consideration, interesting and suggestive as it is, will not
sustain the inference grounded upon it. The case of Cowper
and his hymns is exactly in point. Not even the Fifty-first
Psalm is more intensely personal than one or two of the
hymns we owe to the bard of Olney; yet we know that the
employment of the Olney Hymns in public worship took place
within the poet's lifetime, and with his consent.

Passing from these prefatory explanations regarding the
characteristic qualities of the psalms, we proceed to trace the
History of Sacred Psalmody in the Iebrew Church. In doing
so, we shall take note of the men of God who, during many
generations, were raised up in Israel, endowed by the Holy
Spirit with appropriate gifts, and moved by His supernatural
energy to give voice to the feelings of the Church in divine
songs. The psalmists are not all known to us, even by name,
but enough is known to invest this part of the subject with
undying interest. We shall take note of those movements of
God’s providence towards the chosen people, which gave occasion
to very many of the psalms ; and we shall endeavour to estimate,
with such an approach to accuracy as may now be possible, the
amount of the contributions which the successive periods of the
history brought into the great treasury of holy song.

The first poem preserved in Scripture is Lamech’s Song, in the
fourth chapter of Genesis, addressed to his two wives, Adah
and Zillah. Lamech was of the seed of Cain; and his song,
however interesting as a relic of antediluvian art, has no
further relation to our present subject, for it was not sung in
worship of the living God. We do not possess a vestige of
sacred song that is more ancient than the time of Moses. The
poetry of the patriarchal blessings was didactic, not lyric.
Probably it would be unwarrantable to conclude from these
facts, that the antediluvian and patriarchal Church was never
cheered with the melody of hymns. Whether it be true or
not, that poetry and song were first cultivated by the race of
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Cain, it is not likely that God suffered those arts to be appro-
priated exclusively to the solace of the world and the inflaming
of earthly passions during the long centuries of the primeval
dispensations. It may be confidently assumed, that the first
hymn we meet with in the Bible,—the triumphal ode over
Pharaoh and his host, which was sung by the tribes of Israel in
responsive bands at the Red Sea,—could not have been sung
by a people unaccustomed to sacred music. How many com-
munities are there, even now, sufficiently trained in music to
attempt the responsive chanting of so elaborate a song ?

The Song at the Red Sea sufficiently proves that Moses,
besides his other manifold endowments, was a poet of the
highest order. This faculty was not suffered to slumber. His
dying legacy to the tribes he had conducted out of Egypt was a
song. It is of great length, occupying nearly all the thirty-
second chapter of Deuteronomy. The splendour of its imagery
is only surpassed by that rare combination of tenderness and
strength in virtue of which it still, after so many ages, stirs the
blood of every reader. The man of God was enabled to foresee
the temptations which were to befall the tribes in Canaan; and
he knew that as they could not in those days possess copies of
the law in their several dwellings, the hearing of it, once a year,
at the autumnal festival would be but an ineffectual barrier
against forgetfulness of the testimonies of the Lord. To fortify
and perpetuate the influence of the law, he was moved by the
Spirit to compose a song which the people might carry in their
memories, and teach to their children and children’s children—a
song which, being sung in the towns and villages and tents of
Israel, from Lebanon to the wilderness, and from Bashan to the
sea, might be an ever-present memorial of the Lord, of His
terrible majesty, His unslumbering righteousness, His mighty
acts in the redemption of His people.

During the period of the Judges, we meet with two odes of
great power—the Song of Deborah and the Song of Hannah
(Judges v.; 1 Sam. ii.). The latter, which has been aptly
styled the Magnificat of the Old Testament Church, possesses a
special interest for us at present, as having been composed by
the mother of the prophet whom God commissioned to call
forth and consecrate ‘“ the son of Jesse, the anointed of the God
of Jacob, and the sweet psalmist of Israel” (2 Sam. xxiii. 1).
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Respecting the Song of Deborah it may be mentioned, that it is
almost universally accepted as a genuine monument of the
period of the Judges, being recognised as such by the greater
number even of those who refuse to acknowledge the authen-
ticity of the books of Moses ; and that critics of every name are
agreed in estceming it one of the most perfect examples of
lyrical poetry extant in any language.

Besides the religious interest that must always attach itself
to the sacred lyrics which have come down from the times of
Moses and the Judges, they possess great literary and historical
interest in connection with the subject of Psalmody. They
demonstrate that the Israelitish people in those primitive times,
however rude their manner of life may have been, were not
barbarians, as some have hastily imagined. A poetical litera-
ture which included such songs as Deborah’s and Hannah's,—
songs which, considered simply as works of art, have never been
surpassed in their kind,—could neither have been produced nor
appreciated in a barbarous community. Reasoning back, as we
are entitled to do, from the literary style and the tone of senti-
ment exhibited in the songs, to the attainments in culture and
piety of the people for whom they were composed, and who
cagerly caught them from the lips of the authors, we can have
no hesitation in affirming that ““the Israclite of those remote
times was one whose religious beliefs, and whose modes of
feeling, and whose social habitudes, were such as to place him
far in advance of any among his contemporaries, or even of the
nien of much later times.”*

It is more important, for our present purpose, to remark, that
in this early period of the Jewish history, the first stone of the
fair edifice of the Psalter was laid. One of the psalms has come
down to us from the age of Moscs, and from the pen of the great
lawgiver himself. The Nizeriern is entitled, A Prayer of
Moses the man of God, and its contents are in remarkable
harmony with this account of its authorship. Some modern
critics, indced, discredit the testimony of the superseription.
Ewald, for example, would assign the psalm to the period of the
later kings. But this is simply to save his thcory regarding the
book of Deuteronomy, which he supposes to have been written

* lsaac ‘Vaylor, ZThe Spirit of the llebrew Loctry, p. 139.
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at that late period. He perceives that Deuteronomy and the
psalm are near of kin; and he admits that the latter is “so
full of vigorous originality that it might well have been attri-
buted to Moses, if we only knew better the historical grounds
which led the editor of the Psalter to prefix his name to it.” *
The truth is, that “there is hardly a monument of antiquity
which so brilliantly justifies the traditional account of its
origin. Both in its contents and in its linguistic peculiarities it
altogether agrees with Moses.” t

It would not be correct to say that there is anything personal
to Moses in the psalm, or anything pertaining exclusively to the
generation by whom it was first sung. It contains nothing local
or temporary. It is the first instalment of the inspired hymno-
logy of the catholic Church, and will never become obsolete till
the vicissitudes of time come to an end, and the songs of this
lower sanctuary are swallowed up in the songs of the heavenly
temple. Nevertheless, the interest with which one reads it is
greatly heightened by recollecting the circumstances of its
birth. It is the cry that arose from the congregation in the
wilderness when they beheld their ranks melting away, in
fulfilment of the oath of God that they should not enter into His
rest. It can hardly be necessary to repeat the familiar story,
how, after God had brought His people out of Egypt, and given
them the law at Sinai, and conducted them through the
howling deserts of Paran to the border of Canaan, and shown
them the pleasant southern hills of thatland of ancient promise,
their hearts fainted within them, they disbelieved His word, and
refused to enter in; and how, for their unbelief, they were
commanded to face the desert once more, not now to travel
through it, but to spend in it their lives and leave their bones
in its thirsty solitudes. Among the tribes, there were many
besides Caleb and Joshua who were ‘“ Israelites indeed.” Aaron,
for instance, was a saint of God, although he was involved in
the general penalty. There would be many, therefore, even of
the generation that had come out of Egypt by Moses, and many
more belonging to the generation which grew up in the wilder-

* Die Psalmen, p. 127.
t Delitzsch, Der Psalter, ii. 3. See more in Note at the end of the present
Chapter.
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ness, whose hearts were contrite under God’s mighty hand. To
them the psalm was delivered, that in its plaintive measures
they might utter their penitent grief in the ear of God. And it
was carefully framed to be the expression of something better
than a barren and hopeless sorrow. It opens grandly with the
profession of a strong faith in the Eternal, as the dwelling-place
of His people in all generations ; and it closes with an impor-
tunate and hopeful prayer for the generation that was to come
after and possess the promised inheritance.

1. Lord, Thou hast been our dwelling-place
In all generations.
2. Before the mountains were brought forth,
Or ever Thou hadst formed the earth and the world,
Even from everlasting to everlasting, Thou art God.
3. Thou turnest man to destruction;
And sayest, Return, ye children of men.*
4. For a thousand years in Thy sight
Are but as yesterday when it is past,
And as a watch in the night.
5. Thou carriest them away as with a flood; they are as a sleep:
In the morning they are like grass which groweth up.
6. In the morning it flourisheth and groweth up;
In the evening it is cut down and withereth.
7. For we are eonsumed in Thine anger,
And in Thy wrath are we troubled.
8. Thou hast set our iniquities before Thee,
Our seceret sins in the light of Thy countenance.
9. For all our days are passed away in Thy wrath :
We bring our years to an end as a tale that is told.
10. The days of our years are threescore years and ten,
Or even by reason of strength fourscore years;
Yet is their pride but labour and sorrow ;
For it is soon gone, and we fly away.
11. Who knoweth the power of Thine anger,
And Thy wrath according to the fear that is due unto Thee ?
12. So teach us to number our days,
That we may get us an heart of wisdom.
13. Return, O LorD, how long?
And let it repent Thee concerning Thy servants.
14. O satisfy us in the morning with Thy merey;
That we may rejoice and be glad all our days.
15. Make us glad according to the days wherein Thou hast afflicted us,
And the years wherein we have seen evil.

* Gen. ili. 19.
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16. Let Thy work appear unto Thy servants,
And Thy glory upon their children.

17. And let the beauty of the LORD our God be upon us:
And establish Thou the work of our hands upon us;
Yea, the work of our hands establish Thou it.

Three thousand years and more have passed away since the
congregation of Isracl made the solitudes of the wilderness
vocal with the plaintive music of this Ninetieth psalm. There
is probably not another song now sung in any nation under
heaven that possesses such a hoary antiquity.* And yet there
is about it the freshness of a perpetual youth. In what nation
have God’s people ceased to employ it? It forms part of the
English Order for the Burial of the Dead, and in all Christian
nations is, in one form or another, devoted to a similar use.
Moreover, as each New Year comes round, bringing its train of
saddening memories and summoning us to count our days, who
does not turn to the Prayer of Moses for the most adequate
expression of the thoughts and feelings awakened by the season ?
In the Protestant churches of Hungary it is sung every New
Year's Day, and the same custom is widely prevalent in other
countries. It is a solemnising and stimulating thought, that
when we lift up our voices to the Eternal in this psalm, we put
ourselves into communion with the Church of all generations
and of all lands, and yield our hearts to the guidance of a
song given three-and-thirty centuries ago by the inspiration of
the Holy Spirit, which has been a fountain of pensive com-
fort to God's saints in all the hundred generations that have
lived and died since its notes first awoke the echoes of the
desert.

Dr. Hengstenberg of Berlin, a divine who has done as much
as any other man of this age for the clucidation of the psalms,
remarks in his Commentary,f that the concurrence of three
conditions was requisite in order to an efflorescence of divine

* Professor Max Miiller assigns the same date, the sixteenth century B.C.,
to the oldest hymns of the Veda; but I suppose it is many centuries since the
Hindoo race sang these in their vernacular. They are therefore, at the best,
a kind of fossils, the long-disused memorials of a civilisation contemporary with
Moses.

1 Vol. IV., ii. pp. 212, 213 (Berlin, 1846).
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psalmody. There was required, in the first place, a wide-spread
Revival of Religion in the Church. A psalm is not the voice
of a solitary individual ; it is the voice of the Church, and new
songs can only proceed from the bosom of a quickened Church.
It was necessary, in the second place, that there should be found
in the Church persons, more or fewer, gifted with the Poetical
Laculty,—men of genius and cultivated taste, who might express
the thoughts and feelings of the quickened Church in poetry and
song. Lastly, there was required the Swupernatural Inspiration
of the Holy Spirit, elevating and contrelling the exercise of the
poct's genius, so that he might speak as onc who was moved by
the Holy Ghost. It is evident that these three conditions
found place at the time of the sojourn of the tribes in the
wilderness.  How genuine and deep was the revival of rcligion
in that age appears from the terms of regretful affection with
which it was commemorated long after, “1 remember thee, the
kindness of thy youth, the love of thine espousals ; when thou
wentest after me in the wilderness, in aland that was not sown.
lsrael was holiness to the Lord, and the first-fruits of his
increase " (Jer. ii. 2, 3). The poetical faculty and the super-
natural inspiration were both found in Moses the man of God.
And so the first of the Psalms was given to the Church in the
wilderness.

NOTE TO CHAPTER T.
THE MOSAIC AUTHORSHIP OF PSALM XC.

“ By a very singular caprice of tradition, or rather of the Jewish sazans,
this psalm passes for the oldest of all the psalms, and is attributed to
Moses, although there is in the text itself absolutely nothing of a kind
fitted to suggest such a high antiquity.”” Such is the judgment of
Professor Reuss,* and he expresses the mind of all the critics who go
in for the Reconstruction of the Old Testament History. The unwary
reader is apt to imagine that such a peremptory judgment must rest
on grounds of corresponding strength.  For this reason, and also
because of the intrinsic interest of the point at issue, room must be
made for a summary statement of the evidence available on both sides.

1. The Zestimony of the superscription was doubtless that on the

* Le Psauticr, 1875, p. 291.  This is Volume V. of the author's Commentary on
the Bible.
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ground of which the Mosaic authorship was accepted in the first
instance. It is a mistake, however, to suppose that this testimony
furnishes the sole reason for attributing the psalm to the great lawgiver.
The harmony between the contents of the psalm and the origin thus
assigned to it is (as we shall see by-and-by) so perfect that the Mosaic
authorship might well have been accepted on a more slender external
testimony than that furnished by the superscription. What is more,
the harmony referred to, although perfect, is so deep and unobtrusive
as to suggest that the superscription cannot have been the result of a
happy conjecture, but must have been founded on some documentary or
other evidence now lost.

2. The arguments urged- in disproof of the Mosaic authorship are
quite remarkably weak. (1) From the opening words, which he
renders, ‘Lord, Thou hast been unto us an asylum from age to age,”’
Mr. Cheyne * deduces the inference, ‘“ Israel then is no longer a young
nation;’’ asif Moses and the faithful of his time did not know, or had
forgotten, that the Eternal had been the asylum and dwelling-place
of Abraham and Isaac, of Jacob and Joseph, in their generations !
(2) Reuss and Hupfeld strangely assert that there is nothing in the
psalm answering specially to the circumstances of the exodus and the
long sojourn in the wilderness—strangely, I say, for to very competent
judges, like Herder and Ewald, and certainly to the majority of Christian
readers who have considered the matter, it has seemed that the psalm,
from beginning to end, breathes the air of the desert, and answers in
every feature to the circumstances implied in the Mosaic authorship.
(3) As for the difficulty some have felt on account of the place in which
the psalm is found—not in the Pentateuch along with the other Mosaic
songs, nor in the beginning of the Psalter, but in the heart of the book—
it disappears on fuller acquaintance with the history of the Psalter. (See
Chapter VI. of this book.)

3. The most important piece of evidence relative to the date of the
psalm is furnished by the surprisingly close correspondence subsisting,
at many points, between it and the book of Deuteronomy, as the follow-
ing table will show :—

PsaALm xc.

Zitle—‘‘ The Prayer of Aloses the
man of God.”

DEUTERONOMY.
xxxiil. I. “The blessing wherewith

Ver. 1. ““ A dwelling-place hast Thou
been to us” (ma'on, a habitation, re-
fuge, asylum),

““Un all gencrations” (lit. in genera-
tion and generation).

. Ver. 13. ““Let it repent Thee concern-
ing Thy servants.”

Ver. 15. “ The days wherein Thou
hast afflicted (lit. Aambled) us.”

Moses the man of God blessed the chil-
dren of Israel.”

xxxiii. 27. ““The Eternal God is
thy dwelling-place ” (ma’on).

xxxil. 7. ““Consider the years of
many generations ” (lit. of generations
and generations).

xxxil, 36. ¢ Will repent Himself con-
cerning His servants”. (comp, Exod.
xxxii. 12).

viil. 2.
thee.”

“To /lumble (or afilict)

* Book of Psalms, 1884, p. 246.
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PsaLM Xc.

Ver. 16. *“ Thy work™ (po'al, it is a
stately word, 7%y doing).

‘“ Thy glory”’ (%adar, Thy beauty and
majesty).

Ver. 17. *“ The work of our hands”
(ma’asek yadeni).

DEUTERONOMY.

xxxil. 4. ‘“ His work (go'a/) is per-
fect.” (The earliest occurrence of the
word in Scripture.)

xxxitl. 17.  * His glory (kadar) is
like the firstling,” etc.

ii. 7. ““Inall the work of Thy hands.”
(So at chaps. xiv. 29, xvi. 15, xxiv. 19,

xxviii. 12, xxx. 9, Xxxi. 29,

But, in truth, the coincidences between Deuteronomy and the Psalm
are eloser and deeper than a table of this sort can exhibit. In both
cases, the voice which we hear is that of a man who has attained a
great age, whose life has been spent in public service, whose heart is
filled with solicitude for the people whom he is soon to leave behind
amidst the temptations of the present life. In both cases, moreover,
we are conscious of a certain stern sublimity of thought and feeling —
sublimity as of a grander Milton—which is not found elsewhere.

The circumstance that Ps. xc. and the book of Decuteronomy can
be shown to have had a common author docs not, of course, suffice to
prove that Moses was he. [If it could be made out that Deuteronomy
was written in the age of Heczekiah, the identity of authorship would
only prove that the psalm was also written in that age. 1 cannot turn
aside to discuss the question of Deuteronomy here, and will therefore
only remark that to the other formidable difficulties which the impugners
of the Mosaic origin of Deuteronomy have to encounter—difficulties
critical, historical, and moral—this has to be added, that the prophet
who, on their hypothesis, concocted Deuteronomy must have beena man
capable of writing also the Ninetieth Psalm.

4. The testimony of the superscription is strongly supported by the
circumstance that, while the psalm contains po allusion to any passage
of Scripture or to any historical event of later date than the death of
Moses, there are in it allusions which remarkably accord with the
Mosaic authorship. Not to repeat what has been already said about
the coincidences between the psalm and Deuteronomy, which, if they
had not demonstrated a common authorship, would have certainly proved
that the author of the psalm was uncommonly familiar with Deute-
ronomy, I ask the readers to observe ver. 3, * Thou turnest frail man to
dust; and sayest, Return, ye children of men,”” or, as it is rendered
by Mr. Cheyne,

¢ Thou turnest mortals back to dust,
And sayest, Return, ye sons of the earth-born.”

There is here an unmistakable allusion to Gen. iii. 19, “In the
sweat of thy face shalt thou eat bread till thou return unto the ground ;
for out of it wast thou taken: for dust thou art, and unto dust shalt thou
return.””  Not only is the psalmist acquainted with that primal curse,
but his mind is very much occupied with the truth which it is the
leading purpose of the whole context to unfold, namely that death is
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the wages of sin. It cannot be said that this truth crops up often in
the Old Testament. Yet it must have been tamiliar to Moses ; for it
is everywhere implied in the ordinances of the ritual respecting death
and the treatment of the bodies of the dead. Coincidences like these,
so close and yet so recondite, strongly support the Mosaic author-
ship.




CITAPTER II.
DAVID THE PSALMIST OF ISRAEL,

OSES, the earliest writer of Holy Scripture, was also the
1 first of the psalmists; and it was long ere another stone
was built on the foundation he laid. For nearly four hundred
vears, his prayer stood alone, of its kind. During the times of
Joshua and the Judges, the harp of prophecy was not altogether
mute ; but those stormy centuries have bequeathed to us no
psalm. DMoses remained the only psalmist till David.

But if the efflorescence of sacred song was long delayed, it came,
at length, with a sudden and magnificent outburst, insomuch
that ere David was gathered to his fathers, the Church was in
possession of nearly two-thirds of the lyrical treasures laid up in
the Psalter. The half of the psalms, or thereby, are believed to
have been written by David himself; and there were other pens
besides his employed in the same work during the later years of
his life. This is offered for the present only as an approximate
estimate. There s still a good deal of obscurity, and consequent
difference of opinion, on several points necessary to be deter-
mined before the precise number of the psalms contributed by
David can be ascertained ; and the subject is so full of interest,
that we must revert to it hereafter. Meanwhile the approximate
estimate is sufficient to show that the reign of David was, beyond
all controversy, the Augustan age of sacred psalmody. It is
plain, therefore, that however deep the interest attaching to the
history of the one psalim of Moses, and however deep and
various the interest attaching to the history of the fifty or sixty
that were written between the time of Solomon and the cessation
of prophecy, the age which we are principally concerned to study,
with a view to the history of the psalms, is the age of King
David.

The Spirit and Providence of God had been making prepara-
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tion for the great outburst of holy song long before David was
born at Bethlechem. The Lord never works by unpremeditated
and extemporised strokes of power, least of all in the production
of those fruits of His wisdom and love which are the enduring
possession of His Church. Long before April clothes the trees
in their gay and hopeful livery of blossoms, there are hidden
motions under the bark, and the buds are being silently prepared
to unfold when their full time is come. So was it with the
psalms of David. Their history, if itis to be worthy of the name,
must not commence with the day when the first of them flowed
from David's pen, but must take note of the steps of God’s
providence and grace in raising up so great a psalmist in Israel.

Foremost among the influences which prepared the way for
the golden age of psalmody, we must make mention of the reli-
gious revival with which the Lord blessed Israel towards the close
of the period of the Judges. It is unnecessary to relate here
the life of Samuel, whom God honoured to be the principal
instrument in that revival: how he was raised up in a godly
house belonging to the tribe of Levi; how his mother, in parti-
cular, was eminent not only for piety but for spiritual gifts, being,
like Deborah, a prophetess, and the writer of one of the few
sacred lyrics which broke the silence of the long period between
Moses and David ; how, after years of childless wedded life, she
asked a son from the Lord, and received Samuel as God's answer
to her prayer; how from his mother’s womb the Lord separated
the child to be His servant ; how, as he grew up, ““the Lord was
with him, and did let none of his words fall to the ground ; and
all Israel from Dan even to Beersheba knew that Samuel was
established to be a prophet of the Lord” (1 Sam. iii. 19, 20);
how, with a disinterested zeal, which no man could impeach, he
from the first devoted his life to the nation and Church of
Israel, judging all the tribes, and labouring, as none of the
Judges who preceded him had done, to instruct the people in
the law of Moses and so to imbue them with the knowledge and
fear of the living God. It is more necessary, in relation to the
present subjcct, to observe that Samuel, no doubt by divine
direction, took steps to multiply and prolong the benefits of his
personal service by means of a remarkable Institution, the first
mention of which in the sacred history occurs in connection with
his rame. I refer to the famous Schools of the Prophets. It is
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possible some institution of the kind may have existed from the
age of Moses ; more probably Samuel was the founder. Itis
certain, at least, that it was in Samuel’s hands that the pro-
phetical schools became institutions of far-reaching influence,
and rose to the honourable place within the Hebrew common-
wealth which they seem henceforth to have occupied till the
Captivity. If the question is asked, What preciscly were these
prophetical schools ? for what end were they set up and
maintained ? this at least is to be said, that they were a kind of
College or Theological Ilall (if so modern a phrase may be
allowed), into which Samuel received such young men as scemed
to be qualified by gifts and piety to aet as prophets in Israel,
and regarding whom it might be presumed that the Lord was
calling them by His Spirit into that office.  The principal study,
we may be sure, would be the Book of the LLaw, which was now,
after the lapse of four hundred years, a somewhat ancient docu-
ment ; and we know for certain that, in addition to that supremely
important study, the arts of Music and Poetry were cultivated.
It may well be believed that, from his childhood, Hannah’s son
would be no stranger to arts in which she was herself so eminent.

The earliest notice of the company of the Prophets is that
whieh relates how Saul met them coming down from the hill of
God, onthe day that Samuel anointed him king ; and it describes
them as coming down from the 1ligh Place with a psaltery and
a timbrel and a pipe and a harp before them, and prophesying
as they went (1 Sam. x. 5), all which sufficiently attests the
assiduity with which the company had been trained in sacred
music and song. It is worthy of remark, that the prophesying of
these “sons of the prophets” is so deseribed, as to suggest that
the singing or chanting which greeted the newly-anointed king
on his homeward journey was, on this oecasion, prompted
and sustained by a supernatural motion of the Ioly Spirit. They
spoke and sang as men who were swayed by a divine and
irresistible energy ; for the same motion of the Spirit came on
Saul, and he prophesied also. [t seems to have been a motion
of the Spirit elosely resembling that which came down on the
disciples to signalise the Mission of the Comforter on the day of
Pentecost. It differed from that great New Testament miracle
chiefly in this respect, that the sons of the prophets were moved
to utter their hearts in song, whercas the disciples at Pentecost
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uttered theirs in divers tongues. This miraculous quality of
the prophesying of Samucl’s disciples is important to be noted ;
for it was a kind of seal affixed by God Himself on the newly-
founded Institution—a sign from heaven by which the Lord gave
testimony to the school and declared that His blessing rested
upon it. We might say of Samuel, what the Epistle to the
Hebrews says of the apostles, that God bare witness to him
““with gifts of the Holy Ghost ” (Heb. ii. 4).

It has not yet been ascertained what eminence of Southern
Palestine was the Ramah of Samuel’s residence and of the Pro-
phetical School. Dean Stanley * enumerates as many as eight
localities, on behalf of which claims have been urged. Of these,
Jour have respectively received the suffrages of such high
authorities as Dr. Robinson, Van de Velde, Gesenius, and Mr.
Finn, the English consul at Jerusalem ; and it is remarkable that
the four eminences fixed upon by these careful scholars and
investigators are all situated within a few miles of Bethlehem.
One of them, the site favoured by Gesenius and adopted by the
English surveyors, is in its immediate neighbourhood, lying
about three quarters of a mile to the east of the town.f We
may be very sure that such an institution as Samuel’s college
would have a powerful attraction for the godly among its
Bethlehemite neighbours ; and that such a youth as David, the
son of such a man as Jesse, would be no stranger among the
sons of the prophets. This supposition is confirmed by the
fact, that David had attained to such skill in sacred minstrelsy,
ere his boyhood was well past, that his fame had reached the
court of Saul, and he was spoken of to the king as the fittest
person to play before him when the evil spirit from God
darkened his mind. A further confirmation is found in the
circumstance, that some years later, when he fled from Saul's
envious javelin, he betook himself to the Naioth, or Cottages, at
Ramah, where the sons of the prophets dwelt in company with
the venerable man of God whom Providence had appointed over
them as their father (1 Sam. xix. 18). It is unlikely that David,
on the occasion of that first danger, would have thought of Ramah
if he had been a stranger either to the place or its inmates.

* Sinai and Palestine, pp. 222, 233.

T See the Palestine Exploration Fund map of Western Palestine, and compare
Gesenius's 7/esaurus, s.v.
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Whatever may be thought of the conjecture that David re-
sorted in his youth to the school of the prophets, it is certain
that he was anything but a novice in the peculiar exercises of
the place when persecution constrained him to seek safety
within its walls. He was descended from a family of great
distinction in Isracl. He was of the tribe of Judah, on which
God had, from the first, set a note of pre-eminence above the
rest ; and Nahshon, who was Prince of the tribe in the wilderness,
was his ancestor. After examining the several notices of the
family that occur in the Scriptures from first to last, one is
struck with the fact that its distinction in the nation was any-
thing but factitious—anything but the sort of distinction that
mere Heraldry can bestow. God raised the family to its pre-
dicted and predestined distinction, by bestowing upon it a rich
dower of diversified intellectual ability. The roll of the eminent
men whom it furnished to Church and commonwealth is a long
and brilliant one; and many facts concur to show that the
general mental power which characterised the family for
centurics and was transmitted like an heirloom from father to
son never shone out with more lustre than in Jesse and his
immediate descendants. Thus it is remarkable that David's
most distinguished generals, Joab, Abishai, Amasa, were found
in the circle of his near kinsmen, as were also several counscllors
who attained distinction during his reign.*

In David himself the general hereditary ability was associated
with the poetical faculty in its highest form. No competent critic
has ever affected to deny that the son of Jesse was a poet born,
and a poet of the first rank. And the family into which he was
born—was it not an admirable nursery for the man who was to
be, not the song-writer of his country merely, but the Psalmist
of God’s Isracl? I bave just referred to the force of mind which
perpetually showed itself in the line of our Lord’s ancestry.
Let the reader turn to the gencalogy in the first chapter of
Matthew, or to the other version of the same genealogy in the
third of Luke, and he will find that, all along the line from
Adam and Abraham to Mary and Joseph, #rue godliness also

* Jonathan, described in 1 Chron. xxvii. 32 as *“a counsellor, a man of under-
standing, and a scribe,” was either his uncle or his brother’s son: and Jonadab,
the ‘“very subtile” adviser of unhappy Amnon, was the son of Shimeah, and
therefore the king's nephew.
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can be traced, with only an occasional intermission. If I do
not greatly err, a perception of the mercy which God had thus
shown to the house of her fathers contributed to swell the
flood of tender thankfulness which filled the heart of the
“ blessed among women ;” for in her song, among the other
instances of the Lord's kindness which called for notice in
connection with the circumstances of the Incarnation, she tells
how ‘‘His mercy is unto generations and generations on them
that fear Him.”* It is certain that, during the stormy times of
the Judges, the family at Bethlehem was eminent among those
which remained faithful to the Lord. The delightful picture of
domestic piety that imparts such a charm to the Book of Ruth
1s a memorial of the manners prevalent among David’s im-
mediate ancestors, and of the benign and heavenly influences
that blessed his infancy and boyhood. I do not suppose that
the Twenty-third Psalm was written in the Psalmist’s child-
hood ; but it is at least a reminiscence of it, and brings vividly
before us the scenes and the feelings which his memory recalled
when it reverted to the golden morning of his life. 'We have
good reason to believe that the regenerating hallowing grace of
God'’s free Spirit accompanied—if indeed it did not anticipate
—the teaching and godly nurture he received from his parents.
There is not the faintest trace of his having passed through
such a crisis as we see in the lives of Moses and Paul. 1 am
much inclined to think that his was a case of infant regenera-
tion ; certainly it was a case of early piety. Touching proof
of this is found in the SEVENTY-FirRST Psalm. The psalm, I am
aware, is anonymous, and is by many recent critics referred to
some later writer ; but I am satisfied that Venema and Heng-
stenberg have adduced sufficient reasons for retaining the
opinion of Calvin and the older expositors, that it is from
David’s pen, and is the complaint of his old age. It shows us
the soul of the aged saint darkened by the remembrance of his
great transgression, and by the sorrows with which that sin
filled all his later years. But he finds comfort in reverting to
the happy days of his childhood, and especially to the irre-
vocable trust which he was then enabled to repose in God.
The thoughts and feelings expressed remind one of those which
invest with such a solemn, tender interest the second epistle to

* Luke i. 50.
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Timothy,—the repository of the great apostle’s dying thoughts.
Like Paul, David takes a retrospect of the Lord’s dealings with
him from the beginning, and utters himself in words which are
an anticipation of those in which the apostle declared his hope in
Christ, “I am not ashamed; for I know [Iim whom I have
believed, and I am persuaded that He is able to guard that
which I have committed to Him against that day” (2 Tim. i.
12). Only, there is this notable differecnce between the two,
that while Paul gathered confirmation of his faith from the
experience of a thirty years’ walk with his Lord, David’'s
experience stretched over a tract of more than twice so many
years; for it began with his childhood. Let us hecar the
confession of his faith : —

1. In Thee, O LLORD, do T put my trust :
Let me never be ashamed.
2. Deliver me in Thy righteousness, and rescue me :
Bow down Thine ear to me, and save me.
3. Be Thou to me a rock of habitation, whereunto I may continually
resort :
Thou hast given commandment to save me;
For Thou art my rock and my fortress.
4. Rescue me, O my God, out of the hand of the wicked,
Out of the hand of the unrighteous and cruel man.
5. For Thou art my hope, O Lord Gob ;
Thou art my trust from my youth.

9. Cast me not off in the time of old age ;
Forsake me not when my strength faileth.

17. O God, Thou hast taught me from my youth ;
And hitherto have 1 declared Thy wondrous works.
18. Yea, even when I am old and gray-headed, O God, forsake me
not;
Until 1 have declared Thy strength unto the next generation,
Thy might to every one that is to come.
19. Thy righteousness also, O God, is very high;
Thou who hast done great things,
0O God, who is like unto Thee ?
20. Thou, which hast showed us many and sore troubles,
Shalt quicken us again,
And shalt bring us up again from the depths of the earth.

23. My lips shall greatly rejoice when I sing praises unto Thee;
And my soul, which Thou hast redeemed.
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It is evident, then, that in David there was a remarkable con-
currence of circumstances favourable to the production of sacred
psalmody. He was raised up at a time when the Lord had
visited His people and vouchsafed a copious effusion of the
Holy Spirit ; so that there were in Israel a numerous people,
God’s “hidden ones,” in whose name a psalmist might sing.
He knew the Lord from his childhood. The poetical fzculty
with which his nature was so richly endowed he had been in a
position to cultivate, having had access to instruction in the
law of the Lord and in the arts ‘of music and poetry. For, as
Augustine, who was himself an adept in music, remarks in his
City of God, ‘“David was a man erudite in song, a man who
loved musical harmony, not for the sensible delight merely, but
of set purpose and from a principle of faith.”* It remains to
be added that David afterwards enjoyed the supernatural
motions of the Holy Spirit. He was a propHET. He is so
designated in Peter's Pentecostal sermon (Acts ii. 30). From
the day that Samuel sent for him to the field and anointed him
in his father's house at Bethlehem, the Spirit of the Lord
came upon him, and this not only to endow him with counsel
and might with a view to the kingdom, but also, and in the
first instance, to enable him to set forth the praises of God in
song. The courtier who first mentioned his name to Saul
did not speak of him as a mere harper or minstrel, but as a
man of valour and prudence, of whom it could be said, “ The
Lord is with him.” When it is remembered that Saul’s dis-
temper was not a mere case of natural melancholy, but was
the effect of ““an evil spirit from God upon him,” it will readily
be believed that the relief ministered to him by David was
somcthing more than the soothing effect of sweet music,—that
it was the effect rather of David’s wise and kindly use of @
spiritual gift, a gift of sacred song with which he was endowed
by the good Spirit of God, who had departed from Saul and
rested on him. It was the motion of this Holy Spirit, acting
upon, and by means of, rare natural endowments and cultivated
skill, which thenceforward impelled and enabled David to
indite psalms. Ilence the combination of titles .by which he
describes his place and function, in his ““last words” (2 Sam.
xxiii. 1): ‘“the man who was raised up on high, the

* Lib. xvii., ¢. 14.
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anointed of the God of Jacob, and the sweet psalmist of
Israel.” The combination implies, and was doubtless intended
to suggest, that David was raised up on high and anointed by
the God of Jacob, in order that he might be the sweet psalmist
of the Church. He was a prophet, not a whit behind the very
chiefest of the prophets; and it is the constant testimony of
the Apostles, and of the Lord Jesus limself, that it was “in
the Spirit,” that is, as one who was moved by the [Holy Ghost,
that he indited his hymns and songs.

The most of the qualifications hitherto enumerated, and
especially the one last named, were essential to the office of a
psalmist, and were found in others besides David. DBut the
son of Jesse possessed some, besides, that were peculiar to
himself. It has been remarked, and I think with truth, that
he is the only psalmist whose personal liistory comes up very
prominently in the Psalter. Reterences to the more remark-
able passages in David's life occur in places without number.
There are psalms not a few which it is impossible for any
one to read without bcing reminded that they are his. This
i1s to be accounted for by adverting to David's singular posi-
tion in lsracl. He was not only the king, but the man
after God's own heart; he was ‘‘an Israclite indeed,” the
genuine representative of the IHebrew nation and Church,
insomuch that when he expressed his personal experience and
diversified feclings in song, he produced psalms that were felt
by the whole people to be exactly suited to express their fecl-
ings also before God. lis psalms were from the first “the
Psalms of Israel.”* This, we may remark in passing, is one of
the points in respect to which David was a type of our Blessed
Lord. For we know that Christ, although He was in the form
of God, condescended to be made like unto the brethren whom
He came to redeem ; submitted Himself to a condition in which
He knew that He should, though without sin, be in all points
tempted even as we are ; condescended to be so perfectly made
like unto His brethren, that in addressing the Father He could
employ, and did employ, the very words of David and of the
Church in the Book of Psalms. It is impossible to do full

* ¢(David) the Anointed of the God of Jacob, and pleasant in the Psalms of
Israel ” (2 Sam. xxiii. 1, Heb. and margin of Revised Version).
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justice to David and his psalms without bearing in mind his
singular position as the man who was thus raised up on high.
He was not a private individual. He was ‘“ the Anointed One
of the God of Jacob,” the head or chief of the people of the
Lord; and so was both entitled to speak in their name and
moved by the Holy Spirit to do so.

To qualify David to be “the Psalmist of Israel” in this high
and honourable sense, to qualify him to write hymns in which
there should be a living, warm, true expression of the very
thoughts and inmost feelings of God's Israel, his experience
required to be, beyond example, intense and diversified. A
poet cannot give vivid expression to feelings to which he is
himself an entire stranger. Among uninspired hymns those
only succeed in rooting themselves in the minds and hearts of
God's people which (like Luther's Kine feste Burg and the
best of Cowper's hymns) embalm the actual feelings of a
believing soul in some season of high emotion. The Pigrim's
Progress (which is a poem too) owes as much of its fascination
to the wonderfully varied experience of its author as to his
matchless genius ; for the characters and scenes in the allegory
are the reflection or idealised reproduction of characters Bunyan
had known, and scenes he had passed through, in his time.
With respect to this qualification, the fact that they enjoyed
the inspiration of the Spirit did not alter the case of the sacred
writers, at least of the psalmists. It belongs to the very idea
of a psalm that it is the expression of the genuine feelings
of the writer. God may, in a few exceptional instances, have
employed the tongue of an ungodly man in the utterance of
a prophecy or the revelation of a doctrine; but it may be
affirmed with much confidence that He never employed, in the
composition of a psalm, any man whose heart was dead to
the sentiments expressed. There was a Balaam among the
prophets, a Judas among the apostles; but there was no
Balaam or Judas among the psalmists. There was required,
therefore, in the man who was to be, by way of eminence,
‘““the Psalmist of Isracl,” a saint of manifold experience.

And such a man was David. Into his single life were
crowded the vicissitudes of many lives. His boyhood made
him acquainted with the deep-flowing, tranquil joys of a godly
and well-ordered home (a better home than his manhood or
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old age ever knew); it made him acquainted also with the
hardships and the pleasures of country life among the pastoral
expanses of Southern Palestine. After he was anointed by
Samuel, Providence called him to ply the minstrel’s art before
Saul, and initiated him into the life of a court. Having
returned home, he received a second and more brilliant in-
troduction to the court in consequence of the victory over
Goliath. Thereafter, for a succession of years, his life was
spent amidst continual perils and trials. Perseccuted by Saul,
he had bitter experience of the worst vices of the ungodly
in Isracl; he was thrown for a time into the company of
outlaws, and was obliged, more than once, to reside for a
season among the idolatrous heathen, being driven forth, as
he complained, from the heritage of the Lord. Nor did his
trials cease when Saul's death on the field of Gilboa opened
his way to the throne. Israel in his recign was a figure of
the Church militant ; he ruled, but it was in the midst of his
enemies. First he had the Philistines to make head against
and drive back to their maritime plain. Then he had to
confront a succession of formidable coalitions among the
prineipal nations to the east and north—the Ammonites, the
Moabites, the Syrians—so that years were spent in wars
which taxed his utmost energies and the resources of the
kingdom. At length victory crowned his arms on every side,
so that his sway extended from the Euphrates to the river of
Egypt. This might have brought him peace, but he forfeited the
blessing by presumptuous sin. The evening of his life, which
had held out the promise of a serene, unclouded sky, was vexed
with storms more terrible than all that went before. The
transgression of an unguarded day planted in his house a root
of bitterness which troubled all his years. Incest and murder
showed their frightful visage in the palace. One son after
another rose in rebellions against him, which were only
quenched in their blood. Iiis heart—a heart that beat with
an intensity of natural affection never surpassed-——was broken
with anguish, and his gray hairs were brought down with
sorrow to the grave.

I do not think it needful to spend many words in vindicating
David's character from the reproaches with which some have
been pleased to load it. The fact is significant (I believe it to
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be a fact), that the quarters whence these reproaches come are
not those in which the highest ideal of moral excelience prevails.
It is not the men of unbending rectitude, of tender conscience,
of holy life, who find it most difficult to understand how David
should have been an eminent saint for all his sins, and who can
perceive nothing but whining hypocrisy in his confessions. The
psalms which he wrote on occasion of his great fall have gone
home to the hearts of the best and holiest men that ever walked
the earth. No sermon of Augustine’s betrays more tender
emotion, more deep and thrilling sympathy with his subject,
than the one he preached to the people of Carthage on the
Fifty-first Psalm. A great modern preacher gives similarly
touching expression to his sense of the indubitable truth and
sincerity of the king's penitence. “In commenting on some of
these psalms,” writes Mr. Spurgeon, ‘I have been overwhelmed
with awe, and said with Jacob, ‘How dreadful is this place! It
is none other than the house of God.” Especially was this the
case with the Fifty-first. I postponed expounding it week after
week, feeling, more and more, my inability for the work.
Often I sat down to it, and rose up again without having penned
a line. The Psalm is very human ; its sobs and cries are of one
born of woman ; but it is freighted with an inspiration all
divine, as if the great Father were putting words into His
child’s mouth. Such a psalm may be wept over, absorbed into
the soul, and exhaled again in devotion, but commented on—
ah! Where is he who, having attempted it, can do other than
blush at his defeat 2”7 * Nothing can well be plainer, than that
psalms which for ages have thus found their way to men’s
hearts must have come from the heart.

One who would appreciate the character of the Psalmist
must remember that he was a man of prodigious energy. What
he did, he did with his might. Moreover, he was a king, an
oriental king, to whom law and universal custom permitted
polygamy, and who was thus put in the way of being tempted
by the foul sin which was the death of his domestic peace.
Nor ought it to be forgotten that the sacred history has
narrated David’s fall with a judicial severity full of the terror
of the Lord. The chapter which records his offence sets down

* Spurgeon’s Zreasury of David, Preface to Vol. 11., 1870.
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every hateful feature in it with an unextenuating, inexorable cir-
cumstantiality, unparalleled in all biography, and, to a thoughtful
reader, suggestive of the indictment that might be preferred
against a criminal at the bar of the Most High. These considerz-
tions are not adduced to cloak David’s transgression. Its enor-
mity is undeniable, and is denied by none. He sank to a depth of
guilt into which few of God’s children have ever been suffered to
fall.  Yet this very fact contributed to fit him to be the Psalmist
of God's Israel. It was not in spite of his fall, but because of
it, that God made choice of him to be the spokesman of the
Church in penitential song. The Church jis not a company of
angcls, but of ransomed men ; of men who were sinners, who
are often sinning still.  David well knew that the record of his
fall and his forgiveness would furnish to sin-stricken souls
m after-times a strength of encouragement which nothing else
could yicld. In erying for mercy, this was the plea he urged,
“ Restore unto me the joy of Thy salvation ;—then will I tcach
transgressors Thy ways; and sinners shall be converted unto
Thee” (Ps. . 12, 13). DBeing forgiven, he felt, like the con-
verted persecutor of the Chureh, that his God had furnished in
him “ a pattern to them which should hereafter believe in Him
to life everlasting.” Ilow wonderfully has this anticipation
been realised! It is a merciful provision that, however pro-
found may be the depths into which a man may be cast by his
sins, he finds that the DPsalmist has been there before him,
and has furnished him with words in which ‘“out of the depths”
he may ery to the Lord. There is not a poor publican in all
God's temple who, as he smites on his breast and eries, “ God
be merciful to me a sinner,” does not find, on turning to the
Book of Psalms, that the mercy of God has there provided for
him songs that express every feeling of his convicted soul—
songs, too, originally written by as great a sinner as himself,
in the agony of his repentance.  Till the judgment day it will
never be known how many souls, who would otherwise have
cast themseclves down in despair, have been encouraged by
David’'s example, and assisted by his psalms, to embrace the
promise and to hope in the mercy of God.*

* “The force of David's character was vast, and the scope of his life was
immense. His harp was full-stringed, and every angel, of joy and of sorrow,
swept over the chords as he passed ; but the melody always breathed of heaven.
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We have not exhausted the catalogue of David's qualifications
to be the Psalmist of Israel. We have said nothing of his
remarkable love for the tabernacle and the solemn worship
there offered. Yet this was one of the strongly marked features
of his character. It impressed all who knew him, and, when he
was gathered to his fathers, the generation that came after con-
tinued to speak with affection of “David and all his affliction,”
all his anxious labour for the House of God—how he lamented
for the ark all the years it lay neglected at Kirjath-jearim—
how he coveted its presence in his own city, as the fairest
jewel in his diadem—how he pitched for it a Tabernacle, and
desired to build for it a Temple (Ps. cxxxii.). If David ever had
a ruling passion, it was his zeal, his consuming zeal, for the
House of God. He could say with rare truth, “The zeal of
Thine house hath eaten me up” (Ps. Ixix. 9). How strongly
is this expressed in the Twenty-seventh Psalm :—

4. One thing have I asked of the LORD, that will I seek after ;
That I may dwell in the house of the LORD all the days of my life,
To behold the beauty of the ILORD, and to inquire in His temple.
5. For in the day of trouble He shall keep me secretly in His pavilion :
In the covert of His tabernacle shall He hide me ;
He shall lift me up upon a rock.

In David’s position, and with his love for the tabernacle
service, an uninspired poet might have so framed his hymns
that, however suitable to the typical dispensation, they would

And such oceans of affection lay within his breast, as could not always slumber
in their calmness. For the hearts of a hundred men strove and struggled together
within the narrow continent of his single heart ; and will the scornful men have
no sympathy for one so conditioned, but scorn him, because he ruled not with
constant quietness the unruly host of diverse natures which dwelt within his
single soul?

““Such oceans of feeling did God infuse into his soul, and such utterance of
poetry Ile placed between his lips, and such skilful music He seated in his right
hand, in order that he might conceive forms of feeling for all saints, aud create an
everlasting psalmody, and hand down an organ for expressing the melody of the
renewed soul. The Lord did not intend that His Church should be without a rule
for uttering its gladness and its glory, its lamentation and its grief; and to bring
such a rule and institute into being, He raised up His servant David, as formerly
He raised up His servant Moses, to give to the Church an institute of Law. And
to that end He led him the round of all human conditions, that he might catch
the spirit proper to every one, and ntter it according to truth. He allowed him
not to curtail his being, by treading the round of one function, but by every
variety of functions He cultivated his whole being, and filled his soul with wisdom
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have become obsolete when the temple was given to the flames,
and the cumbrous ritual, in which the fathers of the Old Testa-
ment worshipped God, was finally supplanted by a system of
simple and spiritual ordinances. But David ¢ spake as he was
moved by the Holy Ghost;"” and, accordingly, in his character
of Psalmist, we may say of him, with Augustine, that ‘“although
he lived under the Old Testament, he was not a man of the
Old Testament.”* He seized on the spiritual elements and
import of the tabernacle service, and wove these alone into
the fabric of his songs; so that when ‘the things that might
be shaken” were removed, his Psalms were found to belong
to “the things which could not be shaken,” and remained fixed
in the worship of the catholic Church.

The most important, in some respects, of all David's qualifi-
cations, remains yet to be noticed. ‘“Ide was a prophet, and
knew that God had sworn with an oath to him, that of the
fruit of his loins he would set One upon his throne” (Acts ii.
30). Through Nathan he learned that the Promised Seed, the
IHope of Israel, was to be born of his family and to be the Heir
of his throne. Ile was thus taught to regard himself as a man
who had been raised up to foreshadow his Lord, and his king-
dom as one that was not only to foreshadow, but to pass into
the kingdom of that divine Son. Thus he was put in a position
to write, not only psalms that were strictly prophetical of Christ,
but other psalms besides, which, although in some sense appli-
cable to himself and his people, looked beyond him and them to
the person and kingdom of the Son.

and feeling. He found him objects for every affection, that the affection might
not slumber and die. s trials were but the tuning of the instrument with
which the Spirit might express the various melodies which Ile designed 1o utter
by him for the consolation and edification of spiritual men. And though we
neither excuse his acts of wickedness, nor impute them to the temptation of God,
Who cannot be tempted of evil, neither tempteth any man, we will also add that
by his loss the Chureh hath gained ; and that, out of the evil of his ways, much
good hath been made to arise; and that, if he had not passed through every valley
of humiliation, and stumbled upon the dark mountains, we should not have had
a language for the souls of the penitent, or an expression for the dark troubles
which compass the soul that feareth to be deserted by its God.”—Edward Irving :
Introduction to Horne on the Fsalms (Collected Writings, Vol. i. pp. 418-420).
* Expositio Fpistole ad Galatas, scct. 43,



CHAPTER IIL
DAVID'S PSALMS.

NE who is in search of the facts and testimonies which
must be taken into account in forming an estimate of
the number of David's psalms naturally turns, in the first place,
to the superscriptions. Of these no fewer than seventy-three
exhibit the name of the royal psalmist. Thus the number of
the psalms that are expressly ascribed to him wants only two
of amounting to half the entire collection. Proceeding on this
datum alone, we should be entitled to infer that his single
contribution is, as nearly as may be, equal to those of all the
other psalmists put together—so well is he entitled to be
denominated, by way of eminence, The sweet Psalmist of
Israel.

I am aware, of course, that the trustworthiness of this source
of information has been challenged. The “advanced” school
of critics, holding as they do, that much the greater number
of the psalms were written after the Captivity and that it is
doubtful whether David was a psalmist at all, have no patience
with the superscriptions, and brush them aside as so much
rubbish. Others (and this class probably includes the majority
of recent critics), while acknowledging that the authors of the
superscriptions, whoever they were, must have been in posses-
sion of genuine traditions regarding the authorship of a good
many psalms, so that their testimony is entitled to respectful
consideration, nevertheless are of opinion that the super-
scriptions neither proceeded from the psalmists themselves
nor from any other authoritative source, and that they can
not unfrequently be convicted of error. According to this
view (which, I repeat, is probably the one most in favour at
present among sober-minded critics) the titles resemble, in
respect to trustworthiness and authority, the little notes
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appended to the Pauline Epistles in the fextus receptus. These,
as every one knows, form no part of the original text, are full
of errors, and have been left out of the Revised Version.

This question of the superscriptions involves several points
of considerable importance, and 1 must revert to it in a note
at the end of the chapter. One consideration may be
mentioned at present as furnishing a presumption in their
favour. The case of the notes affixed to the Pauline Epistles,
which has been cited as parallel, shows this at least, that in
ordinary hands, and indeed in any hands except perhaps those
of men who happen to be uncommonly expert in the modern art
of criticism, the attempt to assign author and date to fugitive
compositions, after the lapse of many years, is precarious in
the extreme, or rather is sure to result in conjectures which
can be easily convicted of error. Do we find, then, that, like
the notes referred to, the superscriptions are always worthless
and often demonstrably erroneous ? Certainly not. On the
contrary, the indications of authorship and date and occasion
due to them are, in many instances, found to harmonise quite
remarkably with recondite features in the psalms themselves,
which have been brought to light in the progress of critical
research. One example of this has already fallen under our
notice, in the Ninetieth Psalm. Other examples are seen in
the *‘psalms of the Sons of Korah,” the ‘psalms of Asaph,”
and the so-called “songs of degrees.” It is as certain as any-
thing of the sort can well be, that the several collections of
psalms thus bound together by a common title constitute
groups which have much in common and really are of a piece.
What is even more to the purpose, the correspondences by
which the learned have been able to make out that the psalms
composing these several collections are near of kin to each
other are for the most part so covert as to show that the
titles were not suggested by thein. Facts like these sufficiently
prove that the scepticism with which it is the fashion at present
to regard the titles is unreasonable, and that their testimony
possesses great weight.

This conclusion is farther strengthened by the circumstance
that attempts made, soon after the completion of the Old
Testament Canon, to deal with the psalms as the early critics
dealt with the apostolic cpistles in the notes they appended,
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were quite as unsuccessful. The superscriptions, as they stand
in the Septuagint, contain statements regarding the authorship
and occasion of certain psalms, without warrant from the
original Hebrew, and which doubtless are the product simply
of the conjectural criticism of the Alexandrian Jews, to whom
we owe that priceless version of the Old Testament. Thus
Ps. xxvii. is entitled, ‘““a psalm of David before he was
ancinted ;” Ps. xcvii.,, “a psalm of David when his country
was restored ;” Ps. cxxxix., ““(a psalm) of David, a psalm
of Zacharias in the Dispersion.” In Ps. cxxxvii. the title
in the Septuagint not only names David as the writer, but
associates with him the prophet Jeremiah in the authorship,
although it is certain that neither of these holy men could
have had a hand in writing a psalm which celebrates the
sorrows of the exiles ‘“ by the rivers of Babylon.” The version
which contains these conjectural titles is believed to have been
executed about twe centuries after the age of Malachi; yet the
conjectures are not only quite unreliable, but, in a large pro-
portion of instances (as in the four just cited), demonstrably,
and by universal admission, erroneous. If the superscriptions
in the Hebrew had rested on no better basis than conjecture,
they must have, in like manner, bristled with gross and
palpable errors; which certainly they do not. Questions may
still be, not unfairly, raised regarding some of the instances
in which the name of David occurs in the titles. Thus it has
been observed that in four of these, near the end of the Psalter
(namely Psalms cxxii., exxiv., cxxxi., cxxxiil.), the name of
David is not found in the Septuagint. The four psalms from
which David’s name is thus omitted in the Greek include the
two which perhaps suit least the age of David; and it is not
impossible that this is a case in which the Septuagint has
preserved the truer reading. But any deduction which may
have to be made for such reasons as these will, after all, affect
only a very limited number of psalms, and we shall not be
far from the mark if, on the ground of the superscriptions, we
ascribe to David seventy or thereby of the psalms.

Do these constitute David’'s entire contribution'? or are we
to set down to his account some of the rest, although not
exhibiting his name? The whole of these he certainly did #o¢
write. That other pens besides his were employed on the
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psalms is not only universally acknowledged by modern
critics, but has been known all along. It is hardly fair in some
recent writers * to cite the opinion of Augustine and Chrysostom,
who imagined that all the psalms were David’s, as if that had
been the general opinion of the primitive times. ‘ We know,”
wrote Jerome, ‘“that they are in error who suppose that all the
psalms were written by David, and not by those whose names
are inscribed upon them.”t DBesides, we have already had
occasion to observe, that the title prefixed to the Book in our
Bibles, which seems to ascribe the whole to one psalmist, is not
the most ancient. The title in the Hebrew Bible is not “ the
Psalms of David,” but Sepher Tehillim, ““ the Book of Praises ;”
and the title found in the most ancient manuscripts of the
Septuagint is The Psalter, or The Psalms. 1t would have been
strange if the primitive students of the Scriptures had failed to
discover the truth in this matter; for the superscriptions are
quite as express in ascribing some psalms to Asaph and the sons
of Korah, as they are in ascribing so many to David. Moreover,
of those which are not furnished with superscriptions—* the
orphan psalms,” as the Jewish writers style them—not a few
can be demonstrated to be of later date than David's reign.
There are several which bear on the face of them indubitable
evidence of having been first sung, either by the exiles who
hanged their harps on the willows by the rivers of Babylon and
wept as they remembered Zion, or by the remnant who re-
turned with songs to the hills of Judah, and drank again of the
soft-flowing waters of Siloa.

All this, however, still leaves undecided the authorship of a
considerable number of psalms, especially towards the latter
part of the collection—psalms which, although not bearing
David’s name in their titles, cxhibit nothing, either in their
titles or contents, that is plainly inconsistent with his having
been the writer. What shall we say regarding these ?  Shall
we set them all down to David's account? or shall we refuse

* Stanley, Jewish Church, ii. 145.

t Epist. ad Cyprianum Presbypter (Opp. ed Migne i. 1166). Comp. Praf. in
Librum psalmorum, ad Sophroninm: “ Psalmos omnes eorum testamur auctorum,
qui ponuntur in titulis, David scilicet, Asaph, et Idithun, filiorum Core, Eman
Esrahite, Moisi, et Salomonis, et reliquorum ™ (Migne ix. 1123). Also Comment.
in Mat. xiit. 35 (Migne vii. 92).
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to attribute to him any save the seventy-three that bear his
name? It must be admitted that any answer that can be
given as yet to these questions can only claim to be regarded as
a more or less probable conjecture. Critics of great note have
taken up a position on either extreme. Dr. Lightfoot,* for
example, the famous Cambridge Hebraist, maintained that we
are to presume that any given psalm is David's unless the
contrary can be proved ; that all are his whose titles or contents
do not distinctly point to some other pen. So far as my
observation goes, this is the view that pervades the writings of
our older British divines, and indeed also of most of the
recent divines, who have not made the subject a special study.
The grand objection to it is the obvious one, that it seems
to leave nothing for the Davidic superscriptions to do. If the
Ninety-ninth Psalm, for example, although anonymous, is to be
ascribed to David, as a matter of course, simply because there is
nothing in it but might well enough have been written by him,
it is difficult to see what use there was in prefixing his name to
the Hundred-and-first. There is such obvious force in this
objection, that one is not surprised to find that the tendency of
late years has been to refuse to recognise David's pen except in
the psalms which bear his name. That this is a good general
rule to go by, I do not doubt ; nevertheless, room must be left
for a few exceptions. For example, the Second Psalm, like the
First, bears no title, and is on this account referred to some
later writer, not only by Hupfeld and Ewald, but by Delitzsch
and Perowne. But the contents are so hard to reconcile with
any reign except David's that the ancient opinion which assigns
the authorship to him seems likely to keep its ground ; and the
absence of his name may be accounted for by the position
occupied by the psalm, as constituting along with the First a
kind of Introduction to the whole book. A possible call for
other exceptions is suggested by the fact that the Greek version,
while dropping (as we have seen) David’s name from some of
the titles where it is found in the Hebrew, inserts it in more
than twice as many others in which the Hebrew does not ex-
hibit it.t However, any addition which may have to be made
to the number of Davidic psalms for these and such-like reasons

* Comment. on Acts, at chapter iv. 25 (Works, i. 761).
1 Psalms xxxiii., Ixvii,, xci., xciv., xcv., xcvi., xcvii., xcviii., xcix., civ.




Thetr Chronological Arvangement. 41

must be small, and will leave unaffected the conclusion to
which we have been led that nearly one half of the psalms pro-
ceeded from the pen of David.

In view of the eontempt so freely expressed for the super-
seriptions, it is right to observe that the conclusion deduced
from them regarding the comparative amount of David's contri-
bution to the Psalter is well sustained by other testimony. We
possess other odes from his pen which prove that the son of
Jesse was a poet of the first rank. Need I name the Lament
for Saul and Jonathan, the Dirge over Abner, or the “Last
Words of David” ?* In one signal instance, the testimony of a
title is expressly endorsed by the sacred history.t In 2 Chron.
xxix. 30, it is related that when Ilezckiah reformed the
psalmody of the Temple-serviee, the Levites were commanded
“1o sing praise unto the Lord with the words of David and of
Asaph the seer,” which shows that David was traditionally
known as having been a distinguished writer of psalms. Finally,
the description given of David in 2 Sam. xxiii. 1 as, by way of
eminenee, ‘‘the sweet psalmist of Israel "—egregius psalles
Israel f—implies not only that he wrote a great number of the
psalms, but that he oecupied a unique place in relation to this
honourable kind of service. It was he who wrote those odes
which served as models to all succeeding psalmists, so that the
popular voice has not failed to hit the substantial truth of the
matter in entitling the whole collection The Psalms of David.

More interesting than the computation of the number of
David's psalms is the attempt to allocate them to their respect-
ive periods in his chequered life. It must be admitted that this
cannot be done with anything like completeness or perfect
accuracy. The psalms have not been arranged in chronological
order; and although the titles, viewed in connection with the
eontents, sometimes indicate the date, they quite as often leave
us in the dark.

This impossibility of fixing the chronology of so many of the
sacred lyrics, let us remark in passing, is by no means to be de-
plored. It is fitted rather to awaken a sentiment of gratitude,
recalling as it does one of the most precious charaeteristies of

* 2 Sam. 1. 19-27 ; iii. 33, 34 ; xxiil. 1~7.
t Comp. title of Ps. xviii. with 2 Sam. xxii.
1 So the descriptive appellation is rendered by Jerome in the Latin Vulgate,
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some that are very memorable. Take the Nineteenth Psalm, or
the Twenty-third, the Thirty-seventh, the Hundred-and-third,
the Hundred-and-thirty-ninth, the Hundred-and-forty-fifth,
—these are all from David’s pen, but who will venture to affixa
date to one of them? They present an entire absence of such
allusions to David's personal history, or to other contemporary
events, as would have fixed them down to some particular period
in his life. If the superscriptions had not informed us that
they came from David’s pen, the psalms themselves would have
afforded no hint of their origin, except, indeed, that their ini-
mitable power, freshness, thoughtfulness, and beauty, might have
warranted the conjecture that they could have proceeded from
no other harp than David’'s. They are the most catholic songs
that were ever sung since the making of the world, the most
entirely free from those local and temporary elements which
might have bound them to the age and country of their birth.
One consequence is, that while the lyrics of Gentile antiquity
have, in every instance, failed to strike root in any nation of
modern Europe, these psalms of David are domesticated every-
where—‘ familiar in the ear as household words.” The metrical
version of the Twenty-third Psalm in use in Scotland is a trans-
lation and nothing more ; it is really David's psalm in English
verse; yet it has taken as kindly to the soil as any of the native
songs, and is lodged in the memory of every child. I mention
this singular quality of David’s finest lyrics at the present stage
of our inquiry, that the reader may not think it an oversight if
he should find that some of these have had no place assigned
them in our chronological arrangement.

These explanations being premised, it will serve a useful pur-
pose to point out the historical position of the most noteworthy
of those psalms of David whose date can be determined with
tolerable certainty.

It may be affirmed without hesitation that the Psalter contains
no psalm written by David before he was anointed at Bethlehem ;
indeed, it is very doubtful whether there is any psalm prior in
date to the victory over Goliath. The sorrows of David's life
began with the envy and jealousy consequent on the defeat of
the Philistian champion ; and his sanctified genius did not give
forth its perfect fragrance till it was bruised in God's chastening
hand. It was the storm of affliction that awoke the full harmonies
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of David’s harp. We know for certain that a very considerable
number of the psalms were written in the course of the ten
years, or thereby, that Saul's persecution lasted—not fewer
than ten, perhaps as many as sixteen. The character of these
is remarkable. They often take the form of complaint. ““ IHow
long wilt Thou forget nmie ? Shall it be for ever? Why standest
Thou afar off, O Lord ?  'Why hidest Thou Thyself in times of
trouble ?”  Thisis not surprising. It may well be believed that
David found it difficult to hold fast his faith in God, when he
saw himself a fugitive and an outlaw on account of the jealousics
awakened by honours which he had never grasped at, which the
providence of God had thrust on him unsought. It is to Le
remembered, moreover, that David was conscious not only of
sincerity towards God, but of the most perfect rectitude, both of
intention and conduct, towards Saul and the royal house.
Accordingly we find that the psalms belonging to this period are
not of the penitential order. On the contrary, they abound in
protestations of rectitude, and appeals to God to bear witness of
that rectitude. Indications, indeed, are not wanting, even here,
that the psalmist was sensible of his unworthiness before God,
that he knew very well that he was not clean in God's sight. The
leaven of the Pharisees is nowhere found in the Psalter. But in
the passages now under consideration, the thing principally insisted
upon is the fact, that in relation to the men who sought his life,
the psalmist was blameless and could therefore, without mis-
giving, appeal from their unrighteous judgment to the judgment
of the Most [igh, and could even venture humbly to remonstrate
with Him for so unaccountably exposing His servant to the fury of
their malice.  This is well exemplified in the Seventh Psalm :—

1. O LorD my God, in Thee do I put my trust:
Save me from all them that pursue me, and deliver me.
2. Lest he tear my soul like a lion,
Rending it in pieces, while there is none to deliver.
3. O LorDp my God, if T have done this;
If there be iniquity in my hands ;
4. If I have rewarded evil unto him that was at peace with me;
(Yea, I have delivered him that without cause was mine
adversary :)
5. Let the enemy pursue my soul, and overtake it;
Yea, let him tread my life down to the carth,
And lay my glory in the dust.
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6. Arise, O LORD, in Thine anger,
Lift up Thyself against the rage of mine adversaries,
And awake for me; Thou hast commanded judgment.
7. And let the congregation of the peoples compass Thee about:
And over them return Thou on high.
8. The LORD ministereth judgment to the peoples:
Judge me, O LoRD, according to my righteousness, and to
mine integrity that is in me.

The Fifty-seventh Psalm may be referred to as exemplifying
a somewhat different aspect of the Psalmist’s exercise of soul
during these years of peril and unrest. We hear in it also a
cry for mercy and an appeal to the just judgment of God, but
the thing that principally strikes a thoughtful reader is the
unwavering confidence expressed in the Divine faithfulness.
David's faith, soaring above the clouds and tempest, bathes
itself in the light of God's countenance :—

1. Be merciful unto me, O God, be merciful unto me;

For my soul taketh refuge in Thee:
Yea, in the shadow of Thy wings will I take refuge,

Until these calamities be overpast.

2. 1 will ery unto God Most High ;
Unto God that performeth all things for me.

3. He shall send from heaven and save me;
When he that would swallow me up reproacheth ;
God shall send forth His mercy and His truth.

. My heart is fixed, O God, my heart is fixed :
I will sing, yea, I will sing praises.
8. Awake up, my glory; awake, psaltery and harp:
I myself will awake right early.
9. I will give thanks unto Thee, O Lord, among the peoples:
I will sing praises unto Thee among the nations.
10. For Thy mercy is great unto the heavens,
And Thy truth unto the skies.
11. Be Thou exalted, O God, above the heavens;
Let Thy glory be above all the carth.

~I

“Twill give thanks unto Thee among the peoples : I will sing
praises unto Thee among the nations.” These are remarkable
words. They show that David, from his early days, was filled
with the presentiment that he was inditing songs in which not
Israel only, but the Gentiles far and near, would one day praise
the God of Abraham. How remarkably has the anticipation
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been fulfilled! David now “sings praises to God among the
nations,” in this very psalm which so many nations have already
learnt to use.

It is not likely that David's muse went to sleep when the
death of Saul at Gilboa opened his way to the throne, or that
it produced nothing but such comparatively secular songs as
the Lament for Saul and Jonathan.* It is rather remarkable,
however, that therc is not a single psalm of which one can
affirm with confidence that it was written during the scven
years and a half that David reigned at llebron over the tribe
of Judah. If Hebron was the birthplace of psalms, they must
have belonged to the class formerly described as containing no
trace of the circumstances of their origin, a class that, includ-
ing such psalms as the llundred-and-third and Twenty-third,
are in sonie respects the most honourable and precious of all.
It is a pleasing thought that some of these golden songs may
have been first heard in the ancient frontier city, where the
ashes of the patriarchs await in hope the resurrection of the
just.  An exception to this general remark about the IHebron
psalms may perhaps be found in the HuNpriED-AND-THIRTY-
FIrsT, the brief song which, teaching us to “bLecome as little
children,”"” and breathing the very spirit of little children, has
always been such a favourite in the nursery. If it was not
written during this period of the royal prophet’s life, it certainly
expresses the feelings which were then predominant in his
heart :(—

1. LOrRD, my heart is not haughty, nor mine cyes lofty;
Neither do | exercise myself in great matters,
Or in things too wonderful for me.
2. Surely 1 have stilled and quieted my soul ;
Like a weaned child with his mother,
My soul is with me like a weaned child.

3. O Isracl, hope in the LOrD
I‘rom this time forth and for evermore.

This very pleasant ode, I may remark, is in the title ascribed
to David, and furnishes one of the instances in which the testi-
mony of the titles is summarily rejected by many rccent critics.
Having, first of all, made up their minds that there are no
psalms of David so far on in the Psalter, they either, like Dr.

* 2 Sam. i. 17.
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Hupfeld, set aside the testimony of the title, as “ unworthy of
refutation,” or at best they take it to mean no more than that
this is a psalm written “after David’s manner.” This latter
explanation is adopted by Dr. Delitzsch, who, however, admits
that the sentiments of the psalm agree perfectly with all we know
of David. The truth is, that the grounds on which the testi-
mony of the inscription has, in this instance, been set aside,
are fitted to confirm the impression that the scepticism with
which these have come to be regarded cannot be justified. Dr.
Delitzsch is undoubtedly in the right when he says that *“ David
was a pattern of the sentiment expressed in this psalm,” and
that ¢ resignation to God’s guidance, submission to His dis-
pensations, contentment with whatsoever He was pleased to
mete out, were among the essential features of his noble charac-
ter.” By some of his many critics, the royal prophet has been
accused of ambition; and it is by no means unlikely that his
youth showed some blossomings of that proud flower, the
“last infirmity of noble minds.” The sharpness with which his
brothers accused him of pride, when they saw his valour roused
by the disdainful challenge of the Philistine, would seem to
indicate that the family at Bethlehem had observed in him
abilities and aspirations which looked beyond the tending of
Jesse’s flocks. But if ambitious thoughts found entrance into
his mind, they were not cherished, or permitted to betray him
into the measures characteristic of ambitious men. In all the
brilliant company of gifted men who have risen from a low rank
to sit amongst the mighty, the Princes, Statesmen, Warriors of
the world, it would be hard to point out a single individual
who could have sung the Hundred-and-thirty-first Psalm with
such perfect truth and fitness as the son of Jesse. His exalta-
tion was of God’s doing rather than his own. Samuel’s call
found him among the sheep; it was the king’s commandment
that introduced him to the court; it was what men call a mere
chance that brought him to the battle-field where Goliath fell
by his sling; and if, after that victory, he obtained the hand of
Michal and so reached the steps of the throne, it was the king
who pressed on him the alliance. 'When Saul was in his power,
he refused to deal the blow that would have ended his wander-
ings and put the crown on his brow. Even after Saul and
Jonathan were taken out of the way by the sword of the
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Philistines, he quietly suffered Ishbosheth to set up his throne
at Mahanaim, and was content to wait long years, till, without
word or deed from him, the Lord moved all the tribes to offer
him their allegiance.

When the whole house of Israel chose David for their king,
and the throne was established at Jerusalem, the new capital,
he lost no time in bringing up the ark from Kirjath-jearim, and
restoring the tabernacle service with more than its ancient
splendour. And these great events were accompanied with a
gush of sacred melody. They constituted the most memorable
epoch in the history of the Hebrew Church, between the Exodus
and the Incarnation. Accordingly, the songs belonging to this
period are of a peculiarly lofty and joyful character. How does
the psalmist exult in the reunion of the whole House of Israel,
in the FHUNDRED-AND-THIRTY-THIRD PsarLy, a song whieh has,
times without number, enabled God’s people to give fit utterance
to the grateful feelings of their hearts when “the Lord has built
up Jerusalem, and gathered together the dispersed of Israel.”

1. Behold, how good and how pleasant it is
For brethren to dwell together in unity !
2. It is like the precious oil upon the head,
That ran down upon the beard,
Even Aaron’s beard ;
That came down upon the skirt of his garments;
3. Like the dew of Hermon,
That cometh down upon the mountains of Zion:
For there the LORD commanded the blessing,
Even life for evermore.

The Prophet-King, when he found himself established in his
palace at Jerusalem, crowned with the uncontested sovereignty
over all Israel, did not forget that the increase of power and
honour was attended with an increase also of responsibility and
of danger. Accordingly, in at least one psalm, the ITuNDRED-
AxD-FIRST, we find him offering up to God vows appropriate to
his new circumstances, and prayers for that continual presence
of the Lord which would enable him to perform the duties of
his new station.

2. I will behave myself wisely in a perfect way:

Oh when wilt Thou come unto me?
I will walk within my house with a perfect heart.
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5. Whoso privily slandercth his neighbour, him will I destroy :
Him that hath an high look and a proud heart will I not
suffer.
6. Mine eyes shall be upon the faithful of the land, that they may
dwell with me:
He that walketh in a perfect way, he shall minister unto me.
7. He that worketh deceit shall not dwell within my house:
He that speaketh falsehood shall not be established tefore
mine eyes.
8. Morning by morning will I destroy all the wicked of the land;
To cut off all the workers of iniquity from the city of the
LoRrbD.

This is the psalm which the old expositors used to designate
““The Mirror for Magistrates;” and an excellent mirror it is.
If magistrates could only be persuaded to dress themselves by
it every time they go forth to perform the functions of their
Godlike office, their administration would do much to hasten
forward the time when every nation shall be Christ’s posses-
sion, and every capital a city of the Lord. When Sir George
Villiers became the favourite and prime minister of King James,
Lord Bacon, in a beautiful Letter of Advice, counselled him to
take this psalm for his rule in the promotion of courtiers. “In
these the choice had need be of honest and faithful servants, as
well as of comely outsides who can bow the knee and kiss the
hand. King David (Ps. ci. 6, 7) propounded a rule to him-
self for the choice of his courtiers. He was a wise and a good
king : and a wise and a good king shall do well to follow such
a good example ; and if he find any to be faulty, which perhaps
cannot suddenly be discovered, let him take on him this resolu-
tion as King David did, TVere shall no deceitful person dwell in
my house.” 1t would have been well, both for the Philosopher
and the Favourite, if they had been careful to walk by this rule.

The Twentieth and Twenty-first Psalms belong to the same
class as the one just mentioned, and may be very probably
referred to the same time; also the Thirtieth, which, as we
learn from the title, expresses the exercises of David’s heart
when he took up his residence in the house he had built
for himself in Jerusalem. To these I am inclined to add
the Hundred-and-forty-fourth, which concludes with such a
pleasant picture of national felicity—the felicity of the people
whose God is the Lord.

e,
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It was observed before, that David's ruling passion was zeal
for the house and worship of God. He could take no pleasure
in his palace so long as the ark lay neglected at Kirjath-jearim.
I believe, therefore, that if he had been asked avhat were the
brightest days in his life, he would have named among the first
the day that saw the representatives of the twelve tribes bear-
ing the Ark of God in solemn procession from Obed-edom's
house, and depositing it in the new tabernacle erected in
Jerusalem, —the day when the Lord of hosts, with the ark of
His strength, came within the gates of Sion, and Sion became
the City of the Great King. No one can read the Twenty-
fourth Psalm without perceiving that it must have been com-
posed for the purpose of being sung at this great solemnity.
The Fifteenth Psalm also appears to have been written on the
same occasion.

No sooner was the Ark established in the city, than David
resolved to rear on the rocky summit of Moriah a temple whose
magnificence might worthily express his reverent love of the
Lord, his zeal for the Lord’s worship and glory. ‘It came to
pass, when the king dwelt in his house, and the Lord had given
him rest from all his enemies round about, that the king said
unto Nathan the prophet, See now, I dwell in an house of
cedar, but the Ark of God dwelleth within curtains” (2 Sam.
vil. 1, 2). We may well imagine that the king was disappointed
when he learned from Nathan the next day, that the approbation
which the prophet had expressed was recalled, and that the pro-
ject on which his heart was set must be abandoned. He had
shed much blood, and must therefore relinquish the hope of
building the sanctuary, in which the typical glory of the Old
Testament Church was to be manifested in its utmost splen-
dour. The honour he so much coveted was to be reserved for
another generation. But if this was a disappointment, it was
more than counterbalanced by the oracle which followed.
Nathan was commissioned to let the king know that it was well
that his heart had been so occupied with projects for the honour
of God's name. The Lord whom he had thought to honour had
prepared honour for him, and for his house after him. When
his days should be fulfilled, and he should sleep with his
fathers, his throne was not to perish, as Saul's had done. He
was to be the founder of a stable dynasty, a dynasty that

4
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should continue as long as the sun. “Thine house and thy
kingdom shall be made sure for ever before thee; thy throne
shall be established for ever.” These were astonishing dis-
closures, and David did not fail to perceive and appreciate
their drift. He connected them with former promises made to
the fathers. He saw that the promise of redemption by the
Seed of the woman which first kindled hope in Adam’s heart,
the promise whose accomplishment Abraham was afterwards
taught to expect in connection with his seed, and which was
at a later time linked to the tribe of Judah, was now linked to
his own house and lineage. He perceived that his Lord, the
Star of Jacob, the Anointed One, the Christ of God, was to be
his Son, the Heir of his throne, and that He would extend its
dominion over all the nations and establish it in perpetuity.
The king was deeply moved. The prayer in which he
poured out his heart before God on the occasion expresses just
those feelings which were to be looked for in such a man, on
hearing disclosures so far-reaching and so glorious. He is not
jubilant, as when he welcomed the ark into Sion. It is not
exactly gladness that possesses his mind. Rather it is awe,
adoring reverence, an overwhelming and almost oppressive
sense of his unworthiness, his nothingness, in the presence of
God. “Who am I, O Lord God? And now, O Lord God,
the word that Thou hast spoken concerning Thy servant, and
concerning his house, confirm Thou it for ever, and do as Thou
hast spoken. For Thou, O Lord of hosts, hast revealed to Thy
servant, saying, I will build Thee an house: therefore hath Thy
servant found in his heart to pray this prayer unto Thee.” It
would seem that David’s feelings were too much oppressed to
find vent in song. No psalm can be traced to the day of this
oracle, although it was the Psalmist’s brightest day. It marks,
nevertheless, an epoch in the history of the psalms. From this
time forward there are new strings audible in David’s harp.
Henceforth there is continual articulate mention of Christ, the
divine King and Hope of Israel. The reader will recall the
Twenty-second Psalm, where the prophet celebrates Messiah’s
Cross and Crown, ‘“the sufferings of Christ and the glories
that should follow them.” He will recall also the Hundred-
and-tenth, the psalm which furnished our Lord with the
dilemma that silenced the Pharisees, and which holds forth
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David’s Son as David’s Lord, a Priest on His throne like Mel-
chizedek. Even had those psalms not borne David's name, we
might confidently have attributed them to his pen. And
internal evidence, as well as the place it occupies in the Psaltcr,
warrants us to add to them the Second also, which tells how
Christ establishes His throne in the midst of His enemies.
These are the most prominent examples of a class—the Messi-
anic Psalms of David—to which it may be impossible to affix
exact dates, but in which we undoubtedly hear the echo of
Nathan's oracle.

The delivery of this great predictive oracle marks the highest
noon of David’s felicity. Thenceforward its sun declined. It
was not long afterwards that the king fell into the sin which
darkened all his sky. After what was said before regarding
that great transgression and the manner in which it was over-
ruled by God for the enrichment of the treasury of penitential
song, nothing need be added, except that it is to this period
that we owe the Thirty-second and the IHundred-and-forty-
third Psalms as well as the Fifty-first—three which (along with
the Fundred-and-thirticth, from a later pen) Luther loved to
describe as the Pauline Psalnis.

Another fruitful occasion of psalms in the same middle period
of David's reign was found in those great foreign wars with
the nations to the east and north, in the course of which the
fate of the throne, and cven of the nation, seemed more than
once to tremble in the balance. The superscription of the
Sixtieth Psalm connects it with one of these wars; and one
of the most beautiful of the Songs of Degrees, the Hundred-
and-twenty-fourth Psalm, seems to have becn composed at
the restoration of peace. This happy event called for a
solemn national thanksgiving, and there is ground for the
conjecture that it was on the occasion of some such solemnity
that the king delivered into the hands of the Levites and con-
gregation the Sixty-eighth Psalm. This is the carliest in date
of the great historical odes, and is in every respect remarkable
even among David’s writings. It is a magnificent triumphal
anthem, sparkling with gems from the earlier scriptures, and is
by many critics esteemed the loftiest effusion of David’'s muse.

The rebellion of Absalom was in David’s pilgrimage a valley
of the shadow of death. But if the sorrows it brought him
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were dark and chilling, God gave him “ songs in the night,” in-
somuch that the Psalter owes to this period some of its most
precious treasures, To it we owe, among others, the Third
and the Fourth Psalms, the Morning and Evening Hymns of
the Church. From the midst of it proceeded also those expres-
sions of unquenchable thirst for God which have made the
Sixty-third Psalm so dear to the hearts of God’s people that its
echo rings through all Christian literature and devotion.

1. O God, Thou art my God, early will I seek Thee :
My soul thirsteth for Thee, my flesh longeth for Thee,
In a dry and weary land, where no water is.
2. So have I looked upon Thee in the sanctuary,
To see Thy power and Thy glory.
3. For Thy loving-kindness is better than life ;
My lips shall praise Thee.

The able and unscrupulous men who participated in Absalom’s
revolt were moved to do so, in part, by hostility to the cause
of religion, of which David was the main representative and
bulwark. Accordingly, it is in the psalms belonging to this
period—the Fifty-fifth, for example, and the Sixty-ninth—that
we meet with those denunciations of God's judgments on the
enemies of the king of which a handle has so often been made
to depreciate the morality of the Old Testament Scriptures.
‘Without anticipating what is to be afterwards urged by way of
vindicating them from the imputation of vengefulness and
cruelty, I will only say this, that sober and devout readers will
think twice before they brand, as full of hatred and cursing,
Bible songs which were written by a man whose unrevenging,
placable spirit was as remarkable as his genius, and which the
Lord Jesus sanctified by making them His own.

The Eighteenth Psalm was written by David in celebration of
the Lord’s goodness in delivering him from all his enemies ;
and the Seventy-first, from which citations have been already
given, was the plaintive song he uttered on his harp in his old
age, when his sun was setting amidst clouds. The immediate
occasion of the Sixteenth and Seventeenth Psalms is unknown.
They are both from David's pen, and may be named here, in the
last place, on account of the expression they give to the faith

with which the royal saint contemplated the approach of the
king of terrors.
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xvi. 9. Therefore my heart is glad and my glory rejoiceth :
My flesh also shall dwell confidently.
10. For Thou wilt not leave my soul to Sheol:
Neither wilt Thou suffer Thine holy one to see corruption.
11. Thou wilt show me the path of life :
In Thy presence is fulness of joy ;
In Thy right hand there are pleasures for evermore.

xvii. 15. As for me, I shall behold Thy face in righteousness:
I shall be satistied, when I awake, with Thy likeness.

NOTE TO CHAPTER III.
THE SUPERSCRIPTIONS OF THE PSALMS.

A FULL discussion of this subject would lead into details appropriate
only in a Critical Commentary. But it may be possible to present in a
short note the points of principal importance.

The superscriptions are designed to serve a variety of purposes.

1. They sometimes indicate THE WRITERS of the respective psalms.
The psalmists thus named in them are Moses, David and Asaph, Solo-
mon, the sons of Korah, and the Ezrahites. Itis remarkable that while,
inthe case of other psalmists, the custom is to set down the name without
any farther intimation of the occasion on which the psalm was written,
the mention of Dawvid’s name is in many instances accompanied with a
historical notice indicating the particular occasion in his life to which
the psalin relates. Thus Psalms vii., lix , Ivi., xxxiv., lii., vii., exlii., liv.
are assigned to the period of persecution under Saul’s reign; Psalms iii.
and Ixiii. to the time of Absalom’s rebellion; Ps. xxx. to the solemnity
of the dedication of David’s house; Ps. li. to the time of his great
transgression; Ps. Ix. to the year of the Syrian war.

2. Sometimes they indicate THE CHARACTER of the Psalms. One
is entitled, *“ A (psalm of) Praise; " others “ A Song,”” or ‘“A Psalm
and Song;’’ very many ‘“A Psalm;’ a considerable number ‘A
Masc/eil,”’ or Instruction. AMickéam and Shiggaion are understood
to be words of the same order; but their meaning has not been quite
ascertained.

3. Sometimes they convey DIRECTIONS REGARDING THE MUSIC.
Thus ‘07 NelilotZ (Ps. v.) denotes the accompaniment of ‘‘flutes””
orother ‘“ wind instruments ; ** ““ 02z NVeginot/e’’ (Psalmsiv., vi., 1iv., Iv.,
Ixvii., Ixxvi.; also Ps. Ixi.), the accompaniment of ¢ stringed instru-
ments.”” Other terms indicate the tone : thus ““ o2 Alamot/’’ (Ps. xlvi.),
‘“in the manner of the virgins,”’” denotes the treble; ““on Skeminiti”’
(Psalms vi. and xii.), which is rendered literally in the Geneva version “on
the eight (tune),” denotes the bass. The exceedingly obscure sentences
which occur in a considerable number of superscriptions, and are left
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untranslated in our version, such as Azjelets hash-shahar, literally,
‘“ the hind of the morning >’ (Ps. xxii.), are most probably the opening
words of certain Hebrew songs, the melodies of which were to be used
in singing the Psalms to which they are prefixed.

Although it is a little out of place, I may here notice the word Se/a’,
inasmuch as it also would secm to be of musical import. It is found
only in the Psalter and the Prayer of Habakkuk: in the latter it
occurs thrice, in the former seventy-one times, usually in Psalms in-
scribed *‘for the Chief Musician.”” The meaning is quite uncertain ;
the most likely conjecture being that it is an instruction with regard to
the instrumental accompaniment.

4. Several superscriptions relate to the sort of use for which the
Psalms were designed. Thus fifty-five are inscribed ‘for the Chief
Musician,”” and in three of these the name of Jeduthun is added, who
was one of the three leaders of the song in David’s time. Fifteen are
entitled ‘“ Songs of Degrees’’ or “ of Ascents,”’ being appropriated to
the use of the people in their annual goings up to Jerusalem to the
feasts. The Ninety-second Psalm is entitled *“ A Psalm or Song for the
Sabbath-day,”” and is thus marked as the one which was constantly
sung in the temple on that day.

So much for the Contents of the superscriptions; their Origin and
Authority must next be noticed. The older interpreters received them
without misgiving, as having been prefixed either by the psalmists
themselves or, at the latest, by the person who finally edited the Old
Testament Canon, and as, in either case, reliable and authoritative.
Latterly, and especially since the middle of last century, their authority
has been much contested, the rationalist critics in particular treating
them with contempt. Even Mr. Cheyne * is so far infected with this
sceptical feeling about them as to aver that ‘“in most cases a little
common sense will dissolve them into thin air.”’ Enough has been said
above to show that the facts of the case will not accommodate them-
selves to this low estimate of the titles; and other arguments in favour
of their value are not wanting.

For one thing, they are undoubtedly very ancient. The authors of
the Septuagint found them in the Hebrew text from which they made
their translation. Unfortunately the date at which the Zsalfer was
translated cannot be made out with the same certainty with which we
can assign the date of the translation of the Zaw. The latter is known
to have been executed in the beginning of the third century before
Christ ; the former, although by a different hand, and presumably of
later date, cannot reasonably be thrust down more than a century later.
In the Prologue to the Wisdom of Sirach, mention is made of the Law
and the Prophets and the rest (of the books) in such a way as, in the
opinion of Bleek,t implies that the Hagiographa, or the principal
books in the collection so named, were in circulation in Greek by the

* Book of Psalms, Introd. p. xi.
t Linleitung in das A. Test., 3rd Ed. p. 576.

9



The Superscriptions. 55

year 130 B.C. And indeed, apart from any external testimony, we may
well believe that the same causes which led to the translation of the
Pentateuch into Greek about the year 270 B.C. would ere long lead to
the translation of the Psalms also. Next to the L.aw, the Psalter would
be in constant demand among the Greek-speaking Jews. The unse of
the Septuagint in the New Testament is such as to show that it had
been long in circulation among the Jews in all the countries of their
dispersion, and this remark applies to the Psalter as much as to any
other part. This datum also points to the earlier half of the second
century before Christ as the latest period to which the Greek translation
of the Psalms can be assigned. As the superscriptions are found in the
LXX. along with their respective psalms, they must have formed part
of the Hebrew original from which the translation was made.

When we examine the renderings which the LXX. give of the super-
scriptions we are carried back yet another step, and along one.  When
the student, puzzled with the enigmatic terms which meet his eye in
the titles as they appear in the English Bible, betakes himself to his
Septuagint for farther light, he finds that the Alexandrian Jews were
quite as much in the dark as the English translators. Even in their
time, the superseriptions were so ancient that the true sense of a great
part of them was irrecoverably lost, and the attempts to render them
into Greek have all the appearance of guess-work. In regard to the
musical notes, for example, which constitute so considerable a part
of the titles, Professor Reuss hardly exaggerates when he remarks : —
“The Alexandrian translators, notwithstanding that they were them-
selves Jews, find themselves already in the utmost perplexity in view of
these notes, and in the greater number of instances their attempts at
interpretation either tell us nothing or are fitted to lead us farther
astray.”” *

What a curicsity, by the way, is this remark of the Strassburg divine !
According to Dr. Reuss the age of the Maccabees was the Augustan
age of Hebrew psalmody. The psalms belong, not to David’s century,
but to the middle of the second century before Christ! Yet here, in
presence of the phenomena presented by the LXX.| he so far forgets his
theory as torecord the opinion that the Alexandrian translators, writing
(be it remembered) not later than the middle of the sccond century—
probably a generation or two earlier—not only find the superscriptions
in existenee, but find them already so old that they are unable to make
out what they mean! The truth is that when men commit themselves
to a paradox like this of the Maccabean origin of the psalms, they lay
for themselves a trap into which not even such learning and ability as
Professor Reuss’s will save them from falling.

But to return from this digression. Reuss may have exaggerated the

* Le Psautier : Introd.p. 38. *“Déja les traducteurs alexandrins, qui pourtant
étaient juifs eux-mémes, se sont trouvés dans le plus grand embarras en face de
ces notes, et dans la plupart des cas leurs essais d’interprétation ou bien ne nous
apprennent rien ou sont plutdt de nature a nous égarer davantage.”
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perplexity of the LXX. in presence of the superscriptions; but perplexed
they certainly are, and Professor Delitzsch mentions that the oldest
traditions of the Synagogue betray the same perplexity. All this points
to a date for the superscriptions prior to the making up of the Canon
in the age of Ezra. The circumstance that the superscriptions abound
most in the earliest psalms points to the same conclusion. They are
found almost exclusively in the psalms which were written either by
David and his contemporaries, or by members of the Levitical choirs
founded by him. Not one post-exilian psalmist is so much as named
in them,

It is alleged, indeed, that in many cases the contents of the psalms
contradict the account of the authorship and date given in the super-
scriptions. Without entering into details which belong to the Com-
mentator, I can only say that I have not found this conclusively
established in a single instance; whereas there is often such harmony
between the superscriptions and the contents as cannot well be
accounted for except on the supposition that the former embody an
early and authentict radition. I do not refer merely to such instances
as the Fifty-first Psalm, where the contents are irresistibly suggestive of
David and his great offence; for in thesc it might be argued that the
titles are the fruit of easy conjecture. I refer chiefly to instances of a
harmony so covert as to have only very recently attracted notice. The
fact, brought out for the first time by Delitzsch, that the ‘‘ Asaph
psalms ’’ constitute a group the members of which are distinguished by
certain well-defined features common to them all, is a case in point,
The same may be affirmed of the eleven (or twelve) psalms ascribed to
‘“the sons of Korah,” viz., Psalms xlii.—xlix., Ixxxiv., lxxxv., Ixxxvii.,
Ixxxviii. These, it will be observed, do not all occurin one place ; yet the
unity of authorship asserted in the titles is well sustained by the tone
and substance of the contents. For proof I may refer to Delitzsch’s note
on Ps. xlii. and to Dean Plumptre’s essay on ‘* the Psalms of the Sons of
Korah’’ in his Biblical Studies in the Old Zestament. One may doubt
whether the latter critic has succeeded in his attempt to refer all the
Korahite psalms to the age of Hezekiah ; but at least he has established
this, that these psalms are so far of a piece as to make it hard to
believe that their common title is a mere freak of conjecture. ¢ If,”
writes Dean Plumptre, ¢ the final editing of the book of Psalms was, as
is probable in itself, and as the Jewish tradition reports, the work of a
priest or Levite, we are, I believe, as free from the chance of error as
the case admits of in ascribing the superscriptions of these psalms to
an authentic tradition”’ (p. 152).

Besides, there are instances in which the contents of a title are of such
a kind as to agree best with the supposition that it is contemporaneous,
or nearly so, with the psalmist. The Seventh Psalm, for example, is
entitled, ¢ Shiggaion of David, which he sang unto the LORD, concern-
ing the words of Cush, a Benjamite.” On this Professor Richm, who is
by no means partial to the authority of the titles, remarks that *‘the
mention here made of a person and event otherwise totally unknown
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to us shows that the superscriptions originated in an age when men
were in possession of other sources of information regarding the history
of David than those now extant in the Old Testament.”’

On the whole, then, it may be confidently affirmed that, whether the
superscriptions were written by the psalmists themselves or were prefixed
by the persons who first began to make collections of psalms, their
testimony regarding the origin of the respective psalms comes to us
from a time so ancient as to invest it with great weight. Taking a
general survey of the facts bearing on the case, we seem shut up to the
belief that the men who finally made up the Old Testament Canon
found the titles already prefixed to the psalms. At any rate, the very
lowest view which can reasonably be taken is that which sees in them
an embodiment of the current tradition of the Hebrew Church about
the time when the Canon was completed, and which, if not always
bowing to them as a final and conclusive authority, regards them as
establishing, at least, a strong presumption that the psalms come to us
from the writers and the occasions specified in them.



CHAPTER IV.
DAVID'S ORDINANCES FOR THE SERVICE Of SONG.

LTHOUGH the psalms we owe to David are so numerous,
it would be doing injustice to his memory if we did
not look beyond them in estimating the whole amount of the
contribution he was honoured to make to the hymnology of the
Church. His services were not of one kind only, but manifold,
insomuch that it would not be going too far were we to affirm
that, if the son of Jesse had not written a single psalm, he
would still have deserved to be held in everlasting remembrance
as one of the principal instruments by whom Gol taught the
Church to sing His praise. It has been already remarked that
he was a Prophet, not a whit behind the very chiefest of the
prophets. In this character he was commissioned by the Lord
to introduce into Israel ordinances or institutions which ex-
ercised an immense influence on psalmody in many ways,
especially in forming the minds of the succession of psalmists
who took part in the composition of new songs, both in his own
time and in the generations that followed, down to the cessation
of prophecy and the close of the canon.

David's ordinances were twofold. In the first place, being
called by the providence of God and moved by His Spirit to
rearrange the whole Levitical ministrations, he introduced into
the House of the Lord a Service of Song, and set apart a numer-
ous company, selected from the three principal families of the
sacred tribe, to minister continually in this new office. In the
second place, he formed in Jerusalem a School of Psalmody in
connection with the sanctuary. The elucidation of these very
interesting Ordinances of David is the more necessary inasmuch
as the facts relating to them have received comparatively little
attention, and will be new to many readers.
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It is remarkable that the Law of Moses made no provision
for a stated SErvVICE oF Soxg in the tabernacle. It is not to
be imagined, indeed, that till David's reign the Church was
utterly unfurnished with such a service; that the saints who
lived under Moses and the Judges had no divine songs to cheer
their pilgrimage. On the contrary, as it has been already re-
marked, the Song of Moses lived in the memories of the people,
and was sung everywhere in their dwellings. They possessed,
moreover, the Song of the Red Sea, the Ninetieth Psalm, and
latterly, the songs of Deborah and Hannah. And there were
other lyrics partaking more or less of the same sacred character.
To judge from the lines quoted in Num. xxi. from the Book of the
Wars of the Lord, this Book would seem to have been a Collec-
tion of national songs commemorative of certain stirring passages
in the early history of [sracl. If the Song of the Bow is a fair
sample of the contents of the Book of Jashar, it also must have
been a lyrical collection.* It is very evident that there was no
lack of songin the School of the Prophets at Ramah. Respect-
ing the uses to which the divine songs were put by the body of
the people, it is impossible to speak particularly. The informa-
tion we possess is scanty. Ilowever, it does not scem likely
that their use was confined to the family circle and the School
of Ramah. I am much inclined to think that when the New
Moons and the Sabbaths came round, they would be sung like-
wise in more public religious assemblies, resembling those we are
familiar with in the synagogues of a later age.t However, it is
certain that there was no psalmody in the original Tabernacle
Service. With the single exception of the Aaronic benediction,
prescribed in the sixth chapter of Numbers, the ordinances which
the Law of Moses appointed for the Tabernacle were purely cere-
monial, the shadow of good things to come. It was not the
least of the honours put on the man after God's own heart, that
he was commissioned to enrich the Levitical ministrations with
such a spiritual heavenly Ordinance as the Service of Song.
This, taken in connection with the erection of the Temple
(which may be said also to have been David's work, since
Solomon found the plan and the materials lying ready to his
hand), constituted the only considerable alteration in the

* See, in the Revised Version, Num. xxi. 14-18, 27-30, and 2 Sam. i. 18-27.
1 Comp. Delitzsch, 1. 563.
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service of the sanctuary during the continuance of the Old
Testament dispensation. ‘“ God by David perfected the Jewish
worship, and added to it several new institutions. The law
was given by Moses, but yet all the institutions of the Jewish
worship were not given by Moses; some were added by divine
direction. So this greatest of all personal types of Christ
did not only perfect Joshua's work, in giving Israel the pos-
s:ssion of the promised land, but he also finished Moses’ work
in perfecting the instituted worship of Israel. . . . Thus David
as well as Moses was made like to Christ, the Son of David, in
this respect, that by him God gave a new ecclesiastical establish-
ment and new ordinances of worship.”*

This great reformation in the worship of the Hebrew Church
was not accomplished all at once, like the introduction of the
Levitical system. It was brought in by a succession of
measures, distributed over many years. Detailed information
respecting these can be gathered from a series of contemporary
documents which have been carefully engrossed in the first book
of The Chronicles. As they possess much interest, and shed not
a little light on the subject at present in hand, a brief notice of
them here will not be out of place.

There is reason to believe that the prophet Samuel, among his
other measures for the reformation of religion in Israel, had it
in his heart to introduce some new arrangement of the Levitical
ministrations, in room of that which Moses had set up and
which altered circumstances had now rendered obsolete. And
it would seem that, before his death, he communicated his
thoughts on the subject to David—the man who, as God's
anointed king and prophet, would one day be able to carry them
out. Hence the remarkable collocation of the names of “ David
and Samuel the seer ” in 1 Chron. ix. 22. They were the joint
authors of the new distribution of service amongst the families
of the sacred tribe. However, nothing was done in the matter
till David's throne was established in Jerusalem, and he was
able to give effect to his long-cherished desire to bring forth the
ark of the Lord from the obscurity in which it lay at Kirjath-
jearim, and establish it in his own city. To this epoch we can
trace the first of his Ordinances for the Service of Song. We

* Edwards’s /istory of Redemption, Period II. Part .
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have already seen that David's harp awoke to ecstasy at this
time, and that among other psalms which date from it, there is
one that was evidently composed for the purpose of being
sung at the solemn removal of the ark. I do not know that
there is sufficient ground for affirming, with many critics, that
the psalm in question—the Twenty-fourth—was sung in respon-
sive choirs by the congregation. DBut whatever opinion may be
formed on that point, there can be no doubt that the psalm is
one which demanded no little musical skill on the part of those
who sang it, as they marched on that High Day, bearing the

ark of the Lord of hosts within the ancient gates of the city of
Melchizedek.

1. The earth is the LorD’S, and the fulness thereof;
The world, and they that dwell therein.

2. For He hath founded it upon the seas,
And established it upon the floods.

3. Who shall ascend into the hill of the LORD?
And who shall stand in His holy place ?
4. He that hath clean hands and a pure heart;
Who hath not lifted up his soul unto vanity,
And hath not sworn deceitfully.
5. He shall receive a blessing from the LLORD,
And righteousness from the God of his salvation.
6. This is the generation of them that seek after Him,
That seek Thy face, O God of Jacob.

7. Lift up your heads, O ye gates;
And be ye lift up, ye everiasting doors :
And the King of glory shall come in.
8. Who is the King of glory ?
The LoRrD strong and mighty,
The LorD mighty in battle.
9. Lift up your heads, O ye gates;
Yea, lift them up, ye everlasting doors :
And the King of glory shall come in.
10. Who is this King of glory ?
The Lorb of hosts,
He is the King of glory.

No one who studies this psalin with attention will doubt that
David, when he composed it to be sung in a solemn national
assembly, knew he could reckon on the services of a numerous
body of thoroughly trained musicians. Where were these
found? The answer to that question is furnished by the chapter
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in The Chronicles which narrates at great length the arrange-
ments made for the solemnity. Among other things, we are
told that “David spake to the chief of the Levites to appoint
their brethren the singers, with instruments of music, psalteries
and harps and cymbals, sounding aloud and lifting up the
voice with joy;” and that, being thus admonished, the Levites
appointed Heman, Asaph, and Ethan, with fourteen others “of
the second degree.” And it is added that “Chenaniah, the
chief of the Levites, was over the song; he instructed about
the song, because he was skilful”* From all this it is evi-
dent that, although under the law of Moses there was nothing
in the ministrations assigned to the Levites that obliged them
to pay special attention to music and song, some leading men
in the tribe had been led to do so, and had attained great pro-
ficieney. It is instructive, in this connection, to remark that
the prophet Samuel was himself a Levite, that he was the son
of a prophetess skilled in minstrelsy, and that Heman, one of
the three Levitical masters of song, was his grandson. This
reminds us of the fact we took notice of before, that in Samuel’s
school at Ramah sacred music and song were among the most
prominent studies in which the prophets were exercised. We
may well suppose that Heman would not be the only member
of the sacred tribe who profited by the studies of his grand-
father’'s School, and that it was by those studies that the
Levites were prepared for the honourable office which God
had in store for them in His House. It is worthy of notice
that, all along, there was great intimacy between David and
certain families of the Levites. Among the valiant men who
joined him at Ziklag were a band of the sons of Korah, t for the
Levites of that age were quite as much at home in the camp as
in the sanctuary; and we may well believe that the psalms
which, like so many constellations, beautified and cheered the
long night of his early sufferings, would often be sung by
his men. When the ark was to be brought up, David put
himself into communication with the Levites. - He let them
know that it was his heart’s desire that there should be a
solemn procession, and that the ark should be welcomed with
psalmody into the place he had prepared for it. He put into

* 1 Chron. xv. 16-22. 1 1 Chron. xii. 6.
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their hands the Twenty-fourth Psalin, and enjoined them to
make arrangements among themselves for having it chanted to
an appropriate tune, not without a grand instrumental accom-
paniment. “So the singers, Heman, Asaph, and Ethan, were
appointed with cymbals of brass to sound aloud,” in order
that with these clear-toned instruments they might effectually
sustain and guide the voices of the multitude of singers. Eight
other Levites were appointed to accompany the song with
psalteries, and six with harps. In all these arrangements the
king took the deepest personal interest. He was himself an
enthusiastic and accomplished musician. Long after, when
the prophet Amos launched his invective against the dilettanti
of degenerate lsrael—men who spent their days in music for
the mere carnal delight—he described them as * devising for
themselves instruments of music, like David.”*  Among the
instruments used at the bringing home of the ark, there would
doubtless be, thercfore, some of the king's own invention.
Nothing which the musical science of the age could supply was
wanting on the occasion. The sacred historian relates that,
when the High Day arrived, the king threw oft the convention-
alities of royal state, arrayed himself in a linen robe and ephod,
and danced and played before the Lord in the solemn proces-
sion.

The next step David took was to arrange for the continuance
of this Levitical Service of Song, as a perpetual Ordinance before
the Lord. The narrative of this comes immediately after that
of the bringing up of the ark into the City of David. Among
other things, we are informed that the king ‘appointed certain
of the Levites to minister before the ark of the Lorp, and to
celebrate, and to thank and praise the Lorp, the God of lsrael;”
and it is added, ““ So he left there, before the ark of the cove-
nant of the Lorp, Asaph and his brethren, to minister before
the ark continually, as every day’s work required.”t It will be
remembered that, when the ark was deposited in the new tent
prepared for it in David's city, no attempt was made to remove
the Tabernacle of the wanderings, or the great altar of burnt
sacrifice, from the station they had long occupied on the high
place at Gibeon. It was there, and not at Jerusalem, that the

* Amos vi. §; comp. 1 Chron. xxiii. 5. 1 1 Chron. xvi. 4, 37.
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sons of Aaron offered the burnt-offerings for all Israel till the
temple of Solomon was finished. David, therefore, was careful
to provide for a service of song at both sanctuaries. While
Asaph and his brethren were appointed to minister before the
ark in Jerusalem, Heman and Jeduthun, with their brethren,
were appointed to minister under Zadok the priest, at Gibeon,
singing and playing on musical instruments when the morning
and evening oblations were offered, “giving thanks to the
Lorp, because His mercy endureth for ever.” *

What were the particular psalms appointed to be sung, day
by day, by these Levitical choirs, we are not informed.. Itis
known with tolerable certainty that proper psalms were ap-
pointed for every day of the week in the Second Temple ; and
a cycle 'of psalms, beginning with the Hundred-and-thirteenth
—the “Hallel” as it is called—was regularly sung at the
passover and the other solemn feasts.t It may be presumed
that some arrangement of the kind would be made by David
from the first. But on this the sacred history is silent. There
is a passage, indeed, in the chapter which relates David’s
appointment of the continual service of praise before the
Lord, which might seem to intimate that the Hymn which
fills the greater part of the chapter was, on that occasion,
delivered by the royal psalmist into the hand of the Levites.
This is evidently the light in which our old translators regarded
the passage ; for they render it thus, “Then on that day David
delivered first #iis psalm to thank the Lorp, into the hand of
Asaph and his brethren: Give thanks unto the Lorp, call
upon His name, make known His deeds among the people,” }
etc. But, as thus rendered, the statement is erroneous. The
hymn which the chronicler has set down, and which it is
impossible to read without perceiving its singular appropriate-
ness for the temple service, is a kind of lyrical mosaic. It
is a composition made up of portions of Psalms cv., xcvi.,, and
cvi. Now it is certain that these were not, and could not be,
delivered by David into the hand of Asaph. One of them bears
evident marks of having been written during the Babylonish
captivity ; and it is next to certain that none of them is of an

* 1 Chron. xvi. 39-41 ; comp. chap. vi. 31, 32.
1 Lightfoot « Zemple Service, vii. 2, xii. 5. See below, Book III. c. 1.
+ 1 Chron. xvi. 7, 8.
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earlier date than the reign of Jehoshaphat or Hezekiah. 1t will
be observed that the words #his psalm are printed in italics, to
intimate that they are wanting in the Hebrew, and were sup-
plied by the translators to complete what they took to be the
sense of the historian. The verse is more correctly rendered
in the Revised Version thus, ‘“ Then on that day did David first
ordain to give thanks unto the Lord, by the hand of Asaph and
his brethren.,” This, it may be added, is the sense assigned
by almost all the translators, ancient and modern, from the
Seventy to Luther and De WWette.® Bishop Patrick’s note
brings out the meaning quite correctly: “ 7his David ap-
pointed or ordamed in the first place at that time, namely, that
God should be praised by Asaph and his colleagues in the
manner following. Which solemn service began on the day
when he brought up the ark, and ever after was continued.”
What the historian meant to state was simply that this was
the first occasion on which David gave charge to Asaph to
minister before the lLord in the service of praise. Ilaving
made this statement, he inserts in his narrative, at this point,
those portions of the Psalter which, in his time, had come into
daily use in the temple service. There is, of course, a prolepsis
in the insertion of the composition in connection with David's
ordinances ; but it is just such a prolepsis as is of frequent
occurrence in The Chronicles, and cannot justly be censured
as involving either error or oversight.t

David having thus established the continual service of song
in the hands of Asaph, Ileman, and Jeduthun, with their
brethren, nothing more was done in the matter till near the
close of his life. Meanwhile, the Lord had, by Nathan, signi-
fied His approval of the king's project of crecting a temple in
the room of the ambulatory Tabernacle. It was plain that the
old distribution of duty among the members of the sacred tribe,
according to which certain Levitical families were set apart to
the business of carrying the sacred vessels and the several
parts of the tabernacle, when the sanctuary removed from

* Thus the Geneva Bible:— ‘‘Then at that time David did appoint at the
beginning to give thanks to the Lord by the hand of Asaph and his brethren.”
By some oversight, Mr. Cheyne speaks of ‘‘the psalm ascribed to David in
1 Chron. xvi. 7-36 " (Book of Psalms: Introd. p. xvi.).

T Hengstenberg, Commentar IV, i. 168.
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place to place, was no longer appropriate and might with
advantage be set aside. The royal prophet, accordingly, a
short time before his death, made a new distribution of service :
“For David said, The Lord, the God of Israel, hath given rest
unto His people; and He dwelleth in Jerusalem for ever; and
also the Levites shall no more have need to carry the Tabernacle
and all the vessels of it for the service thereof.”* The particu-
lars of the redistribution are given in the twenty-third and
twenty-fifth chapters of the first book of Chronicles. The
only points we are concerned to take notice of at present
being those relating to psalmody, it is sufficient to observe,
that of the Levites, no fewer than four thousand were
appointed for song, “to stand every morning to thank and
praise the Lord, and likewise at even.” These singers were
divided into four-and-twenty courses, of which fourteen were
presided over by the fourteen sons of Heman the Korahite,
four by the four sons of Asaph, and six by the six sons of
Ethan.

Before passing from the consideration of these ordinances of
David for the Levitical service of song, I am anxious to put in
a caveat against a possible misapprehension of their design. It
would certainly be a mistake to imagine that the singing of the
psalms by the Levitical choirs, with the accompaniment of in-
strumental music, was either the principal or the most honourable
use for which they were designed by the Holy Spirit. No doubt
the service was a very magnificent and imposing one; and
we have already pointed out that there was in it a larger
infusion of the spiritual element than was found in the original
Levitical ordinances. Yet, after all, the psalmody of the Temple
was a part of the ceremonial worship of the old covenant,
inferior therefore in real honour, because inferior in spirituality
and truth, to the service of praise that ascended to God day by
day from the dwellings of the godly in the land. An attentive
consideration of the Psalms of David leaves on one’s mind the
impression that, although perhaps none of them was absolutely
unfit for use in the Levitical service, the greater number were
much better adapted for the simpler worship offered in families,
and in such religious assemblies as gathered round the prophets

* 1 Chron. xxiii. 25, 26.
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on New Moons and Sabbaths, to hear the word of God.* It
was to this kind of worship, rather than to the stately cere-
monial of the Temple, that they most naturally lent themselves;
and for it they were principally designed from the first. The
Psalter has sometimes been styled the Hymnal of the Temple,
and I will not impugn the accuracy of the title; but if the
psalms were meant for the Temple, they were more obviously
and emphatically meant, as they were more perfectly fitted, for
the Family, the Synagogue, and the Catholic Church.

David, we have said, besides introducing a Levitical service
of song, founded at Jerusalem a SchnooL oF PsaLmopy. This
institution derives extraordinary importance from the fact that,
with one or two doubtful exceptions, all the psalms which are ex-
pressly ascribed to other pens than those of Moses and David
are ascribed to men who were educated in, or owed their impulse
to, this school at Jerusalem. A statement of the facts that have
been ascertained in relation to the institution will throw light,
therefore, on all the subsequent history of Bible psalmody.

That David founded in Jerusalem a school of sacred music
needs no proof. It was implied in the dedication of four
thousand Levites, with their children after them, to the service
of song. That something more than music, however, was to be
taught in the school might have been surmised from the
circumstance, that the presidents of the families of singers
were something more than musicians. Let the reader turn to
the twenty-fifth chapter of first Chronicles, and mark the terms
there applied to Asaph, Jeduthun, and Heman. First, we are
told that the function of all three was to “ prophesy with harps,
with psalteries, and with cymbals ;" then Asaph is described as
one who ““ prophesied after the crder of the king;” Jeduthun
as one ‘‘who prophesied in giving thanks and praising the
Lord;” and Heman is styled *“the king's seer in the words
of God.” These terms are significant, and ought not to be
passed lightly over. They show that the presidents of the
Levitical families were not mere arfistes, mere musical per-
formers. They were men to whom God was wont to vouch-
safe those supernatural motions of the Spirit which were
witnessed in the Seventy Elders whom Moses ordained in the

* See 2 Kings iv. 23, and comp. Ezek. viil. I.
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wilderness, and which attested the gracious presence of God in
Samuel’s school at Ramah. In regard to some of them, we have
warrant to go further. It may perhaps be doubted whether the
Heman and Ethan-Jeduthun, whose names occur in the super-
scriptions of the Eighty-eighth and Eighty-ninth Psalms, are to
be identified with the famous singers who bore those names in
David's reign ; but it is certain that the Asaph of David's reign
was a writer of psalms. It is certain also that, whether Heman
was a psalmist or not, his brethren the sons of Korah, over
whom he presided, enjoyed that honour. These Levites,
therefore, were ‘“men who spake from God, as they were
moved by the Holy Ghost.”* Harving, like David himself, been
trained in poetry and song, they, like him, enjoyed the super-
natural inspiration of the Spirit, that they might be qualified to
bring gifts into the treasury of divine praise. The school
which had such men for presidents was something more than a
musical academy.

I am much inclined to think that what David did in this
matter was, in effect, the transplantation to Jerusalem, or the
reproduction there, of the School of the prophets, which Samuel
so long taught at Ramah and to which David had been so
much indebted in his youth. Let such facts as the following
be carefully weighed, and 1 believe they will be found to
sustain this conjecture. First of all, let it be remembered that
Samuel’s School at Ramah had proved itself exceedingly useful
in promoting the comprehensive scheme of reformation which
it was the aim of Samuel to accomplish. The more the
Israclitish history is investigated, the more clearly does it
appear that, whether regard is had to the diffusion of the
knowledge of the divine law and of the history of the chosen
people, or to the revival of living religion, or to the cultivation
of spiritual gifts, Samuel’'s School exerted a greater influence
than any other institution in the country. This was so well
known, that when Elijah and Elisha, some generations after-
wards, were moved to attempt, in the kingdom of the Ten
Tribes, a reformation similar to that which Samuel had
accomplished in the undivided nation, they took a lesson from
his example and set up Prophetical Schools at Gilgal, at Jericho,

* 2 Pet. 1. 21.
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and at Bethel. These homes of ‘‘the sons of the prophets,” it
will be observed, all lay within the Ten Tribes. After Samuel's
death, we do not meet with a single notice of such an institution
in the kingdom of Judah. How is this to be explained? Is it
to be supposed that Judah was less favoured in this matter
than her sister Samaria ? that while the kingdom which had
broken away from the throne of David and the House of the
Lord had colleges in which her young men were taught in the
Law and trained in the exercises of piety under holy prophets,
the more faithful kingdom was restricted to the carnal ordinances
of the Levitical system? Above all, can it be believed that
a prince like David, who knew so well the value of Samuel's
institution, would suffer it to go down without setting up some
similar School to continue its work? These are questions
which admit of only one reply. We cannot doubt that, when
David chose Jerusalem for the capital of the kingdom and
learned that the Lord had chosen it for His dwelling-place, the
seat of the ark and the solemn worship, and when he gathered
to it the heads of the sacred tribe, he not only founded a School
of sacred music, but made it, in effect, a Prophetical School
also,—an institution in which the sons of Levi might be trained
in the knowledge of the Law, and in which, especially, the
families of Heman, Asaph, and Jeduthun might receive such
instruction in music and song as would fit them for giving voice
to the feelings of the Church in new songs, if God by His Spirit
should ever call them to that honourable duty. The Korahites
were Samuel’s kinsmen,—for he was a Levite of the family of
Korah,—and Heman was the old prophet's descendant. It
would have been strange indeed if David had allowed the grace,
the spiritual gifts, the cultivated taste of these seers, to be
exercised only in personal services, which would, for the most
part, die with themselves. Our conjecture is, that David's
School of Sacred Song was, in effect, the reproduction at
Jerusalem of Samuel's Prophetical School, in closer connection
than ever with the Levitical tribe. It agrees with this that
Heman, the grandson of Samuel, is always represented as the
chief of David's Levitical seers, having Asaph on his right
hand, and Ethan-Jeduthun on his left.* The conjecture derives

* 1 Chron. vi. 39, 44.
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confirmation from the fact that when Jehoshaphat, in the
beginning of his reign, commiserating the ignorance and
spiritual destitution of the people, sent chosen men in circuit
through the whole kingdom, to teach in the cities of Judah the
law of the Lord, it was in the tribe of Levi that the neczssary
learning was found ; * from which it may be reasonably inferred
that there existed in Jerusalem some such Levitical School as
we have supposed David to have founded.

The importance of the service which David thus rendered to
the cause of Bible psalmody is best illustrated by referring to
the extent and value of the contributions made to the Psalter
by the Levites who presided over his institution, or were trained
within its walls. Interesting facts bearing on this will come
before us when we reach the times of the later kings, the Cap-
tivity, and the Return. For the present, it will suffice to call
attention to the psalmists who were David’s contemporaries.
Without a single exception, they were Levites, and belonged to
the families which were dedicated to the service of song.

A word or two must be said at this point on a question relating
to certain of the superscriptions. Every reader knows, that
while some of these, as they stand in our Authorised English
Version, declare who were the wrifers of the respective psalms,
running thus,—“a psalm of David,” “a psalm of Asaph,” “a
prayer of Moses the man of God,” others declare rather the
persons for whose benefit they were designed, or the singers
_who were entrusted with the musical delivery of them in the
sanctuary. Thus, one psalm is entitled ‘““a psalm for Solomon ;"
and several are stated to be “for the sons of Korah.” In the
Hebrew it is the same preposition that is used in all these
cases ; and a glance at the margin will show that our translators
were by no means confident that they had done well to vary
the rendering in English. In every instance in which they use
Jor in the text, they have set down of in the margin. I think
it would not be difficult to assign the reason which deterred
them from adopting a uniform rendering. They were haunted
with the feeling that David was the real author of the psalms
which bear the names of Solomon and the sons of Korah in
their titles; that the Forty-second and Forty-third, for example,

* 2 Chron. xvii. 7-9.
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were written by him when he fled beyond the Jordan before
the face of Absalom. A touch of the same feeling shows itself
in some of our best modern critics. Dr. Hengstenberg is so
strongly moved by it, that he has betaken himself to the very
unlikely hypothesis, that although the sons of Korah were the
writers of the two psalms referred to, they wrote in the king’s
name, and it was the feelings and exercises of his heart, rather
than their own, that they uttered in song. Dr. Hupfeld, again,
thinks these psalms are without doubt from David's pen, and
summarily rejects the titles for naming the sons of Korah as
the writers. 1 mention these opinions simply as an act of
justice to our venerable translators; for they show this at
least, that the rendering of the superscriptions was not varied
through caprice or carelessness. However, there can be no
doubt that the rendering they gave in the margin, and which
has been adopted by our Revisers, is the better of the two.
The design of the preposition is to indicate the authorship.*

One other preliminary remark. Among the psalms ascribed
in the titles to Asaph and the sons of Korah are some which
cannot have been written before the reign of Jehoshaphat. In
the case of the Korahite psalms this need occasion no difficulty,
for the sons of Korah continued to officiate as singers in the
temple down to the fall of the monarchy. And the case of the
Asaph-psalms may well be explained on the same principle.
The posterity of the great Asaph, the contemporary and prophet-
psalmist of King David, were singers till long after the Captivity ;
and it is a reasonable conjecture that the psalmists raised up
from among them may have superscribed their psalms with their
great ancestor’s name.

These observations premised, let us take note of the psalmists
who were David’s contemporaries, and the contributions they
were honoured to make to the Psalter. The circumstance that,
without exception, they were Levitical singers, and that they
did not begin to write till the ark was established on Zion, is
exceedingly significant, as an indication of the predominant
influence exercised by David in the domain of psalmody. They
all shared in the remarkable relation to David denoted by the

* Comp. Isa. xxxviii. 9, and Hab.iii. 1, where the same preposition is employed
in superscriptions, to declare the authorship of the *‘writing” or ¢ prayer”
that follows,
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title given to Heman in particular, “the king's seer in the
words of God” (1 Chron. xxv. 5).

We have had occasion* already to remark that twelve psalms
are, in the titles, ascribed to the sons oF KoraH. The persons
so designated were a Levitical family of the line of Kohath, and
derived their name from their ancestor Korah—the same whose
name is commemorated with infamy in the history of the
wanderings. Both by the original Mosaic ordinance and by
the ordinance of “David and Samuel the seer,” ‘“the over-
sight of the gates of the house of the Lord ” was committed to
themf—a circumstance that sheds new interest on the sentiment
expressed by them in the Eighty-fourth Psalm: “1 had rather
be a door-keeper in the house of my God, than to dwell in the
tents of wickedness.” When it became known that the Lord
had rejected Saul and anointed David to the kingdom by the
hand of their kinsman Samuel, certain martial Korahites were
among the first to cast in their lot with the youthful hope of
Israel, as his helpers in war.i In the person of Heman, the
grandson of Samuel, the family furnished David with one of his
three prophet-psalmists; and of the twenty-four courses of
'singcrs, fourteen were presided over by Heman's sons. ‘All
these were under the hands of their father for song in the house
of the Lorp, with cymbals, psalteries, and harps, for the service
of the house of God.” § As Singers, the Korahites are men-
tioned as late as the reign of Jehoshaphat;| as Porters, they
are mentioned as serving in the second temple.Y How many of
the Korahite psalms were written by David’'s contemporaries is
quite uncertain. The Forty-fourth is generally believed to have
been written in the crisis of David’s Syrian and Edomite wars,
when destruction seemed impending over the kingdom ; although
some of the best critics favour a much later date. The Forty-
second and Forty-third (which go together) were almost certainly
written by the Korahites who accompanied David in his flight
beyond the Jordan during Absalom’s rebellion.

xlii. 1. As the hart panteth after the water-brooks,
So panteth my soul after Thee, O God.

* In the note regarding the superscriptions, appended to the foregoing chapter.
t 1 Chron. ix. 23. § 1 Chron. xxv. 6, € Neh. xi. 19.

+ 1 Chron. xii, 1-6. || 2 Chron. xx. 19.
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6. O my God, my soul is cast down within me :
Therefore do I remember Thee from the land of Jordan,
And the Hermons, from the hill Mizar.

11. Why art thou cast down, O my soul?
And why art thou disquieted within me?
Hope thou in God: for I shall yet praise Him,
Who is the health of my countenance, and my God.

To the same occasion we may refer also the Eighty-fourth
Psalm. It everywhere breathes the same fervent thirst for
that communion with the living God which is enjoyed by the
faithful when they resort to the sanctuary.

1. How amiable are Thy tabernacles,
O LoORrD of hosts:

2. My soul longeth, yea, even fainteth for the courts of the LORD;
My heart and my flesh cry out unto the llvmg God.

4. Blcssed are thcy that d\\cll in Thy housc
They will be still praising Thee.

If David is, without controversy, the prince of the psalmists,
AsapH stands next to him in honour. The psalms in which the
Levites sang praise to the Lord in the days of Hezekiah are
called ““the words of David and of Asaph the secer” (2 Chron.
xxix. 30). The emphatic manner in which the prophetic title
is here annexed to Asaph’s name suggests that he was favoured
with a larger measure of the prophetic spirit than any of the
Levitical prophets who were his contemporaries. The facts
known respecting him are few. He was a Levite, of the family
of Gershon. e was one of the three presidents of the Levi-
tical singers, standing at Heman's right hand, as Ethan-
Jeduthun did at his left. His four sons presided, under him,
over four companies. Their descendants continued to minister
in the service of song so long as the first temple stood, and are
mentioned in this connection in the histories of Jehoshaphat
and Hezekiah.* ‘They mustered, to the number of one hun-
dred and twenty-eight, among the exiles who returned to
Jerusalem with Zerubbabel, and are found ministering in the
second temple, before the cessation of prophecy. When Zerub-
babel and Jeshua laid the foundation of the house, amidst the

* 2 Chron. xx. I4; xxix. 13.
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tears and shoutings of the remnant who had returned, it was
the sons of Asaph who praised the Lord with cymbals, ‘“after
the order of David king of Israel.” And we are told that “they
sang one to another in praising and giving thanks unto the
Lord, saying, For He is good, for His mercy endureth for ever
toward Israel.”*

There appear to have been several members of this family who
inherited at once their father’s name and his gift of minstrelsy ;
for of the twelve Asaph-psalms, several are of a date long
subsequent to David's reign. It deserves to be noticed, how-
ever, as confirmatory of the testimony of the superscriptions in
prefixing the name to all the twelve, that they constitute a
class by themselves. They are the following: Psalm 1. and
Psalms Ixxiii. to lxxxiii. inclusive. Dr. Delitzsch, who was
the first to call attention to the peculiarities which charac-
terise them, remarks, among other things, that ¢ they are
distinguished from the Korahite psalms by their prophetical
and judicial character. Like the prophetical books, they fre-
quently introduce God as the speaker. After the manner of
the prophets, they contain lengthened representations of God
as the Judge of all, as well as somewhat lengthened discourses
spoken by Him in that character (Psalms 1, lxxv, lxxxii.).
Besides their predictive aspect, the Asaph-psalms present a
historical aspect also, frequently commemorating facts pertaining
to the ancient times; and one of them, the Seventy-eighth, is
altogether devoted to holding forth the ancient history of the
nation as a mirror for the present generation to look into.
The consecutive perusal of the twelve Asaph-psalms brings to
light this other curious peculiarity, that Joseph and the tribes
descended from him are mentioned more frequently in them
than in any other.” The reader may easily verify this last
remark by turning to Psalms Ixxvii. 15; Ixxviii. 9, 67;
Ixxx. 1, 2; lxxxi. §.

Of the Asaph-psalms which there is some reason to suppose
were written by David's illustrious contemporary himself, three
may be named as worthy of special notice. The SevenTY-
EIGHTH is one of the earliest, as it is the most remarkable, of
the great historical odes. It recapitulates the history of the

* Ezra iii. 10, 11 ; comp. Nch. xi. 22,
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chosen people from the Exodus to the reign of David; and it
comes behind no psalm of its class for depth of insight into the
treasures of instruction which the Spirit of God has stored up
in the sacred history for the edification of all genecrations.*
The SEvENTY-THIRD Psalm is another of Asaph’s; and it is one
for which God's people will always honour his name. It is a
kind of lyrical epitome of the argument expanded in the book
of Job. It delineates the trial and triumph of grace in a
believer, whose faith, after staggering at the sight of prosperous
wickedness, recovers on observing the sudden destruction of
the ungodly, and especially on recollecting (what he feels he
ought never to have forgotten) that the chief end and felicity
of man is, after all, to be found in God, not in worldly pros-
perity but in the participation of God’s favour.

The Firrietn Psalm is from the same pen. It is remarkable
for this, that although written at the time when the Levitical
ritual was celebrated with its utmost splendour, and by a
Levite, whose office called him to act a principal part in some
of its most splendid services, it contains as energetic a protest
as the apostle Paul himself ever uttered against the imagination
that ceremonies are intrinsically well-pleasing to God. It
preaches, from the midst of the ritual magnificence of the age
of David and Solomon, the very doctrine which our blessed
Lord unfolded to the astonished woman of Samaria at Jacob's
well, that God is a Spirit and they that worship [lim must
worship Him in spirit and in truth. What could be plainer or
bolder than these words ?—

7. Hear, O My people, and I will speak;

O Israel, and I will testify unto thee:

I am God, even thy God.

8. I will not reprove thee for thy sacrifices;

And thy burnt-offerings are continually before Me.
9. I will take no bullock out of thy house,

Nor he-goats out of thy folds.
10. For every beast of the forest is Mine,

And the cattle upon a thousand hills.
11. 1 know all the fowls of the mountains :

And the wild beasts of the field are Mine.
12. If T were hungry, 1 would not tell thee:

For the world is Mine, and the fulness thereof.

* It will be noticed again in another connection (Book II. chap. 8).
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13. Will I eat the flesh of bulls,
Or drink the blood of goats?

14. OFFER UNTO GOD THE SACRIFICE OF THANKSGIVING ;
AND PAY THY VOWS UNTO THE MosST HIGH :

15. AND CALL UPON ME IN THE DAY OF TROUBLE;
I WILL DELIVER THEE, AND THOU SHALT GLORIFY ME,

These last are golden sentences! The hecatombs that Solomon
and the congregation offered at the dedication of the House
were, doubtless, acceptable in God’s sight ; but they owed their
acceptance to the joyful faith and thankfulness that animated
the offerers,—to their humble reverence and unreserved devo-
tion to the God of Israel. And there is nota poor troubled one
on earth this day, there is not a soul crushed beneath a load of
sorrow, in whom, if he will but importunately call on God,
“making known to Him his requests with thanksgiving,”* God
will not take a higher delight than He did in the costly and
magnificent offering of the king.

* Phil. iv. 6




CHAPTER V.

PSALIODY UNDER SOLOMON AND THE LATER
KINGS.

HE river of sacred song which gladdened the reign of David

dwindled into a brook when the great psalmist died. Of
the Iundred-and-fifty psalms, not more than four can be traccd
to the age of Solomon. This is certainly a much smaller
number than might have been expected, considering the intel-
lectual brilliance of the age, and especially considering that the
wise king and his contemporarics had been nurtured amongst
the songs of Zion. In cxplanation of this, it has been well
observed by Dr. Dclitzsch, that the age of Solomon was one
rather of reflective study than of direct and deep feeling, that
the yearning aftcr higher things, which marked the preceding
generation, had given place tc the lust of present enjoyment,
and that if, of the Thousand-and-five songs which the king
wrote, all have perished save two or three, the reason is to be
found in the fact that he spake of all things, from the cedar to
the hyssop, directing his studies rather to the arcana of
nature than to the mysteries of grace. An additional ex-
planation may perhaps be found in another direction. We
know that the function of the Psalms was not so much to set
forth new revelations, as to aid the Church in appropriating and
responding to the revelations already given.  May it not be that
the material of which psalms are woven,—the prior revelations
of divine truth,—had been so far exhausted by David and his
contemporaries, that a long time had to clapse,—the Church’s
stock of knowledge had to be enlarged by new revelations and
new experiences,—before there could be a copious flow of new
songs ? Certain it is, as we shall afterwards see, that the only
period which was very fruitful of psalmody after the reign of
David was preceded by that marvellous disclosure of God's
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purposes regarding the Church and the world which took
place by the ministry of Isaiah and the other prophets who
lived about the same time.

Two psalms bear SoLoMox’s name in their titles. One of

these is the HUNDRED-AND-TWENTY-SEVENTH, entitled, 4 Song
of Ascents; of Solomon.

1. Except the LORD build the house,
They labour in vain that build it:
Except the LORD keep the city,
The watchman waketh but in vain.

2. It is vain for you that ye rise up early, and so late take
rest,
And eat the bread of toil:
For so He giveth unto His beloved sleep.
3. Lo, children are an heritage of the LORD:
And the fruit of the womb is His reward.
4. As arrows in the hand of a mighty man,
So are the children of youth.

5. Happy is the man that hath his quiver full of them:
They shall not be ashamed,

When they speak with their enemies in the gate.

Some recent critics throw doubt, here also, on the trust-
worthiness of the superscription. But there is certainly nothing
in the psalm itself shutting us up to a later date ; and we agree
with Luther, Calvin, and the generality of the older commenta-
tors, in thinking that it is so exactly in the manner of the wise
author of the Proverbs, that one need not hesitate to attribute
it to his pen. It is the lyrical expression of thoughts which
run through the sayings of that book. The first part of it, for
instance, is a beautiful reproduction of Prov. x. 22: “The
blessing of the Lord, it maketh rich, and He addeth no sorrow
therewith ;" and the correspondence will be still closer if we
translate the latter clause, as in the margin of the Revised
Version, “And toil addeth nothing thereto.” Familiar as the
Proverb has become in the speech of every Christian nation, the
Psalm is yet more familiar. From it the pious builders of
a former generation borrowed the Nist Dominus FRusTra,
which may be read on the lintels of houses in our older streets ;
an admirable confession of faith to be made by any man who is
called to be a builder in Church or Commonwealth ! It is the
Lord’s blessing that builds the House and keeps the Town ;
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that fills the House with the stir of children, and peoples the
Town with valiant sons, who, with unabashed brow, will speak
with the enemies in the gate.

Solomon’s other psalm is the SEVENTY-sEcoND, and here also
the traces of his pen are unequivocal. A mistaken interpreta-
tion of the note appended to it, “ The prayers of David, the
son of Jesse, are ended,” led most of the older commentators
to attribute the psalm to David, and to suppose that it was a
prayer offered in his old age ‘for Solomon,” as the peaceful prince
who was to succeed him on the throne. The note in question
is now on all hands understood to refer to the whole of the
preceding portion of the Psalter; and there can be no doubt that
the title can only be translated “of Solomon.” Calvin (whose
sagacity in this kind of criticism has neverbeen excelled), although
he thought himself obiiged, by the note at the end of the psalm,
to attribute the substance of it to David, felt Solomon’s touch
so sensibly, that he threw out the conjecture that the prayer
was the father's, but that it was afterwards thrown into the
lyrical form by the son. The Messianic interpretation of this
psalm will call for notice in a subsequent chapter; for the pre-
sent it will be enough to remark that, properly speaking, it
is not ‘“for Solomon " atall. If it refers to him and his peaceful
reign, it does so only in so far as they were types of the person
and kingdom of the Prince of Peace. The psalm, from be-
ginning to end, is not only capable of being applied to Christ,
but great part is incapable of being fairly applied to any other.

The Forty-rirtu is another Messianic psalm belonging to this
period. It was not written by Solomon, but by ‘the sons of
Korah,”—the same Levitical family who had made such precious
contributions to the Psalter in the preceding reign. Its theme,
—1 venture to say, its primary and proper theme,—is the glory
of the Lord Christ and the Church’'s marriage to Him ; and this
is celebrated with gorgeous imagery, everywhere reminding us
of the reign of King Solomon. The King's house is an ivory
palace, fragrant with myrrh and aloes and cassia. The Queen
is arrayed in gold of Ophir, and the daughter of Tyre brings
in her hand the wealth of the nations for a wedding gift. The
parallel between the Song of Solomon and the Psalm cannot
escape any reader, and we may very confidently attribute them
both to the brilliant age of the son of David.
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The great event of Solomon’s reign was the building of the
Temple. It was a high day in Israel when, at the close of the
great prayer which was offered at the consecration of the House,
the fire came down from heaven upon the altar of burnt-offering,
and the cloud of the divine glory filled the sanctuary. Did the
harp of inspired song hang silent on the wall that day ? On the
contrary, we can with much probability trace to this time one of
the greater Messianic psalms. As the Twenty-fourth was
composed by David to be sung at the bringing up of the ark to
the Tabernacle on Mount Zion, so the HUNDRED-AND-THIRTY-
sEcoND appears to have been composed by Solomon, or by
some Levitical psalmist in concert with him, to be sung when the
ark was borne into its final resting-place within the golden
chamber of the Temple. Solomon's prayer on the occasion, as
it is reported in the Chronicles, concludes with petitions which
constitute the burden of the psalm, “Now therefore arise, O
Lorp God, into Thy resting-place, Thou, and the ark of Thy
strength : let Thy priests, O Lorp God, be clothed with salvation,
and let Thy saints rejoice in goodness. O Lorp God, turn not
away the face of Thine anointed : remember the mercies of David
Thy servant.”* 1 do not forget that some, like our old translators,
judge the psalm to have been written by David for a “ prayer at
the removing of the ark,” and suppose that it is he who here
“commendeth unto God the religious care he had for the ark ;”
nor do I forget that other critics connect the psalm with the
consecration of the second temple. But neither supposition
corresponds perfectly to the tenor of the psalm. God did not
say of David’s new Tabernacle, “ This is My rest forever ; here
will I dwell:” and as for the second temple, we know indeed that
its builders might well have prayed, like Solomon, “ Arise, O
Lorp, into Thy rest,” but they could not have added, ‘ Thou and
the ark of Thy strength ;” for the ark never entered that second
House. Morcover, is it not most natural to suppose that it was
Solomon and the Levites his contemporaries, the men who had
been eye-witnesses of the late king’s solicitude about the
erection of a fit dwelling-place for the God of Jacob, who gave
utterance to the affectionate reminiscence with which the psalm
opens ?

* 2 Chron, vi. 41, 42.
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1. LorD, remember for David
All his affliction ;
2. How he sware unto the LLORD,
And vowed unto the Mighty One of Jacob:
3. Surely I will not come into the tabernacle of my house,
Nor go up into my bed ;
4. I will not give sleep to mine eyes,
Or slumber to mine eyelids ;
5. Until I find out a place for the LORD,
A tabernacle for the Mighty One of Jacob.

The historian of Solomon’s reign has preserved the names of
some of the sages who graced his court, and who may have
stood related to him in his studies in much the same way as
Asaph and the other Levitical seers to David. The list occurs
in the encomium on tne wisdom of Solomon, which tells how
“he was wiser than all men (that is to say, wiser than all the
men of his own age and country); than Ethan the Ezrahite,
and Heman, and Calcol, and Darda, the sons of Mahol ; and his
fame was in all the nations round about” (1 Kings iv. 31).
Questions not a few have been raised respecting the sages here
enumerated—the wise satellites who revolved around the wisest
king. Were they of the tribe of Judah, the king’s own tribe, as
the insertion of their names in 1 Chron. ii. 6 has been thought
to imply ?  Or were they not rather Levites, registered among
the families of Judah, because their lot had fallen to them within
the inheritance of that tribe ? These questions must remain
unanswered here. 1 quote the list .at present simply to call
attention to the fact that two of the names that oceur in it are
found also in the superscriptions of the EicHTY-EIGHTH and
Eicury-yintan Psalms.  The former has the singular peculiarity

of possessing two superscriptions, for it is entitled both “A
song, a psalm of the sons of Korah,” and a * Maschil of Heman
the Lzrahite” : the latter is entitled, ““Maschil of Lthan the
Ezralute” s the coincidence of these names with those of
Solomon's sages a mcre accident ? or are the Heman and Ethan
of the superscriptions to be identified with the Heman and Ethan
of the history ? We are not in a condition to determine the
point with certainty. The superscriptions are obscure; and it
must be admitted that neither the authorship nor the date of the
psalms has yet been established with certainty. Without going
into any of the discussions that have been raised, 1 can only

6
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say that I think Calvin hit the truth when he conjectured that
the Eighty-ninth Psalm was written by some prophet of
Solomon’s time, who lived on into the disastrous reign of
Rehoboam ; and that it was written to give expression to the
sorrow with which the godly in Judah had witnessed the dis-
ruption of the kingdom and the collapse of the short-lived glory
of David’s house. We know that it was not the sentiment of
patriotism merely, but the deepest religious feelings of the
people, that were wounded, when the Ten Tribes fell away from
the house of David. The glories reserved for Israel in the
latter days had been announced in connection with the promise
to David that his seed and throne should be established for
ever. The calamity that had befallen the monarchy seemed
therefore to involve a breach of covenant with the Lord’s,
anointed and with the Church. Hence the complaint in Psalm
Ixxxix. 38, 39:—
Thou hast been wroth with Thine anointed :

Thou hast abhorred the covenant of Thy servant:
Thou hast profaned his crown even to the ground.

The faith of the people was wounded quite as much as their
patriotism, when the monarchy which had been the subject of
so many great and far-reaching promises, and from which such
great things had been hoped, was despoiled of its glory ere the
reign of the third king had well begun. The days of its youth
were shortened ; it was covered with shame. With regard to
the Eighty-cighth Psalm, one must speak with more hesitation.
Neither author nor date is at all certain. It is a tearful song,
standing alone in the Psalter, in this respect, that no ray of
light breaks the gloom of the suppliant. Were it not that he
calls upon God, in the opening verse, as “the Lorp, the God of
his salvation,” the whole might Lave seemed the cry of despair,
rather than of struggling faith. Dr. Hengstenberg, and some
other commentators of note, arc of opinion that the two psalms
go together. If so, it may be possible to identify the Heman
the Izrahite of the one superscription, and the Ethan the
Ezrahite of the other, with the Heman and Ethan of Solomon’s
time. Some go further, and identify them with Heman and
Ethan-Jeduthun, the Levitical seers and psalmists whom David
appointed, along with Asaph their kinsman, to preside over the
service of song. It is just possible they may be the same ; but
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in that case they must have lived to extreme old age. The
forty years of Solomon’s reign, in addition to some of the last
years of David's, intervened between the establishment of the
Levitical choirs and the disruption of the kingdom. However
this may be, since the Eighty-ninth Psalm is a voice from the
calamitous reign of Rehoboam, the cireumstances of its origin
must ever invest it with a certain melancholy interest, as being
the last utterance of the Holy Spirit, in this kind, for a long
time,—the last pulsation of the mighty tide of inspired psalmody
which commeneed to flow when David was anointed at Beth-
lehem.

Between the death of Solomon and the cessation of prophecy,
there intervened about 5235 years. This period is parted by the
Captivity into two unequal divisions, The former, embracing
nearly four centuries, extends from B.c. 973, the date of Reho-
boam's accession and Jeroboam's revolt, to B.c. 588, when
Jerusalem was burnt by the Chaldeans and Judah earried into
captivity ; the latter extends from the captivity of Judah to
the time of Malachi's prophesying,—a period of rather more
than a century and a half.* Fixing our attention, for the
present, on the former period,—the four centuries during
which the family of David reigned over the llouse of Judab,
—what are the outstanding features that strike the eye? It
was an eventful time. The years were crowded with incident,
and that of a kind which the Spirit of inspiration judged
worthy of being commemorated in Scripture, in a double
narrative, for the instruction of sueeceding times. There were
times of apostasy and times of revival; reigns in which the
people sat every man under his vine and his fig tree, and reigns
in which the feet of hostile armies traversed the land.  There
are two names, however, which tower above the rest, as the
names of kings who were a signal blessing to the nation and
Church. Jenosuaruar came first. e was the fourth in the
succession from Solomon, and came to the throne sixty-one
years after that king’s death. !rzexian inherited the crown
about two hundred years later, when the monarchy was obvi-
ously declining to its fall. Both kings were God-fearing men ;

* 1 have followed the chronology of Ussher, which is adopted by Prideaux,
Winer, and Kurtz.
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both walked in the ways of David their father, and were
honoured to do eminent service to Church and commonwealth
in their generations; in behalf of both, God, in an astonishing
way, put invading armies to flight, making bare His arm for the
defence of His people ; best of all, the reigns of both were times
in which special efforts were made for the religious instruction
of the people, and in which there was a genuine revival of
religion.

These chronological notices are not a digression from our
subject. The reader will remember the connection formerly
pointed out between times of revival and the production of new
psalms. It is a remarkable fact, that the two reigns upon
which the sacred history, especially in the Chronicles, expatiates
with marked affection, as seasons of religious awakening in
Judah,—the reigns of Jehoshaphat and Hezekiah,—and after
them the period of the Captivity and return, were just the
periods in which psalmody revived. So far as success has
attended the effort to trace to their origin the forty or fifty
songs of the later psalmists, they are found to belong mainly to
the three periods of quickened religious life.

The psalms we owe to the reign of JEHOSHAPHAT are not many.
Of only fwo are we quite certain ; there may be, perhaps, four
or five. Some think the Forty-sixth and Forty-seventh,—both
of them Korahite psalms—belong to the period. Certainly
we owe to it the Forty-eighth and the Eighty-third,—the former
a Korahite psalm, the latter “a song and psalm of Asaph.”
The character of these odes reminds us that it was the pressure
of a public danger that at this epoch awoke for a short time
the harps of the Levitical seers. They make mention of an
invasion which, as we learn from the historical books, for a
time threatened to sweep away Jehoshaphat’s throne, and even
to annihilate the kingdom. The nations bordering on Judah to
the east and south, Moab, Ammon, Edom, entered into a coali-
tion against it, and secured the alliance of several more distant
powers. They invaded the land from the south, and marched
without check till they reached the wilderness of Tekoa, within
ten miles of Jerusalem, whence, looking northwards, they could
descry the battlements of the city and the glittering pinnacles of
the temple. In this extremity of danger, Jehoshaphat and the
people betook themselves to prayer. Having received, through
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one of the prophets, the promise of deliverance, king and
reople sallied forth in a solemn procession, in the van of which
there marched a band of Levites, singing and praising the
Lord. When they came in sight of the enemy, they found
that God had sown mutual suspicions in the motley host, so
that they had turned their swords against each other and were
utterly discomfited. It deserves to be remarked in connection
with our subject, that the prophet by whom God’s comfortable
message was delivered to the king was Jahaziel, the son of
Zcchariah, “a Levite of the sons of Asaph;” and that among
the Levites who sang praise to the Lord, mention is made of
a band ‘“of the children of the Korahites.” * [t is an interest-
ing and significant coincidence, that of the two psalms known
to date from this epoch, one is marked in the superscription
as an Asaph-psalm, and the other is assigned to the sons of
Korah. The Asaph-psalm is the EicHry-thirp, and is the
prayer of the congregation when the danger was at its height.
It speaks of a confederation of ‘“the tents of Edom and the
Ishmaelites ; of Moab, and the IHagarenes ; Gebal, and Ammon
and Amalek ;” and, among the more distant allies, mention is
made of Tyre, and of Assyria itself. Their cry is, “Come, ana
let us cut them off from being a nation ; that the name of Israel
may be no more in remembrance.” The cry of Judah, in
response, is toward heaven: “ O my God, make them like the
whirling dust,” or, as Milton translates the prayer,—

‘““My God, oh make them as a wheel,
No quiet let them find ;
Giddy and restless let them reel,
Like stubble from the wind.

As when an aged wood takes fire,
Which on a sudden strays,

The greedy flame runs higher and higher,
‘till all the mountains blaze;

So with Thy whirlwind them pursue,
And with Thy tempest chase.”

Such was the prayer. The answer which God gave, in the
flame of discord that consumed the confederate host, is cele-
brated by the sons of Korah in the Forty-EicutH Psalm.

* 2 Chron. xx. 14, 19.
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1. Great is the LORD, and highly to be praised,
In the city of our God, in His holy mountain.
2. Beautiful in elevation, the joy of the whole earth,
Is Mount Zion, on the sides of the north,
The City of the Great King.

3. God hath made Himself known in her palaces for a refuge.
4. For, lo, the kings assembled themselves,
They passed by together.
5. They saw it; then were they amazed;
They were dismayed, they hasted away.
6. Trembling took hold of them there;
Pain, as of a woman in travail.

7. With the east wind
Thou breakest the ships of Tarshish.

8. As we have heard, so have we seen,
In the city of the LORD of hosts, in the city of our God.
God will establish it for ever.

9. We have thought on Thy loving-kindness, O God,
In the midst of Thy temple.

10. As is Thy name, O God,
So is Thy praise unto the ends of the earth:
Thy right hand is full of righteousness.

11. Let Mount Zion be glad,
Let the daughters of Judah rejoice,
Because of Thy judgments.

12. Walk about Zion, and go round about her:
Tell the towers thereof.
13. Mark ye well her bulwarks,
Consider her palaces ;
That ye may tell it to the generation following.

14. FOR THIsS GOD IS OUR GOD FOR EVER AND EVER:
HE WILL BE OUR GUIDE EVEN UNTO DEATH.

Some expositors have found a difficulty in the last verse,
deeming such a profession of personal faith an inappro-
priate termination for a national song. Even Dr. Delitzsch, a
wise and devout interpreter, shares in this notion; going,
indeed, so far as to throw out the surmise, that some word
must have been lost from the Hebrew text. To me it seems
that the verse, as it stands, is admirably in harmony with the
song, and is its crowning beauty. When the Lord does great
things for Church or nation, He means that all the faithful,
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however humble their station, should take eourage from it,
should repose in Him fresh eonfidence, and eling to Iim with
a firmer hope, and say, “ This God shall be our God for ever;
IHe will guide us even unto death.”

A century and a half elapsed between the death of Jehosha-
phat and the accession of Hezekian. This long tract of years
was anything but devoid of interest. But it made no addition
to the Psalter, or none that can now be identified with any
certainty. Perhaps the Eighty-second—the short but striking
psalm which has for its theme the judgment of the gods by the
God of gods—may have come from this time. The Ninety-
fourth may also be assigned to it with much probability. Both
psalms bear the marks of having been written under one of
those disastroas reigns in which the persons of the wicked
found acceptance in high places and the foundations of the
earth were out of course.

At length there eame a glorious outburst of holy song. God
having raised up, in [lezekiah, a king every way worthy to sit
on David’s throne, and granted a time of clear shining to cheer
His people, the harp of psalmody awoke from its long sleep and
poured forth strains so rich and various, that it seemed as if
the golden time of David had come again.

The psalms of this epoch may be distributed into three
classes, corresponding to the three characteristic features of the
time.

1. The reign of Hezekiah was a time of REUNION IN THE
CuurcH. It witnessed the resumption of the long-interrupted
ecclesiastical communion between Judah and the Ten Tribes.
It will be remembered that when Jeroboam cast off his allegiance
to the house of David and founded the kingdom of Israel, he
erected an idolatrous wership at Dan and Bethel and forbade
the people to resort to the feasts of the Lord at Jerusalem.
The defection was a grave one and sufficiently calamitous ; but
to imagine, as many do, that the Ten Tribes ceased thence-
forward to beleng to the eommonwealth of [sracl and the
Church of the Living God, is eertainly a mistake. The Lord
did not cast off the house of Joseph. I[le withdrew from
them neither the ministry of His Word nor the saving grace of
the Spirit. Generation after generation, He gathered to Himself]
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out of the Ten Tribes, a remnant according to the election of
grace. Even in the dark days of Ahab and Jezebel, when the
Sidonian idolatry became the state religion, He testified that He
had reserved to Himself seven thousand in Israel who had not
bowed the knee to Baal; and the ruler of Ahab’s own house
was one of them. Prophets, too, were raised up. Elijah and
Elisha ministered within the northern kingdom. Obadiah
concealed a hundred prophets at once in a time of persecution.
It is certain, therefore, that God did not, during all those two
hundred-and-fifty years, unchurch the Ten Tribes. Neverthe-
less, during all that time, there was an entire cessation of Church-
fellowship between the house of Judah and the house of Joseph.
Never once did they resort together to the solemn feasts. In-
dividuals occasionally, as at the accession of Jeroboam and in
the reign of Asa, left their homes in the North and cast in their
lot with Judah, because of the house of the Lord ;* but that was
all. At length a partial reunion gladdened the Church in the
first year of Hezekiah. The recent captivity of two tribes and
a half had weakened the northern kingdom ; and Hoshea, who
was Hezekiah's contemporary and the last of its kings, was led by
a sense of duty to break the evil custom which his predecessors
had inherited from Jeroboam the son of Nebat, “ who sinned,
and made Israel to sin.” He suspended the law against going
up to Jerusalem. Hezekiah’s posts were permitted to carry
to every part of the kingdom the invitation to unite again
with Judah in celebrating the Passover in the city which God
had chosen out of all the tribes of Israel.t The invitation,
scorned by many, was gladly accepted by some; and a Pass-
over was celebrated the like of which had not been seen in
Israel, since the days of Solomon and the undivided kingdom.
So happy a reunion—happy in itself, twice happy as the
pledge of the promised time when Ephraim should no more
envy Judah, and Judah no more vex Ephraim, but they should
be one stick in the Lord’s hand{—could not fail to call forth
new songs. There is, [ think, sufficient ground to attribute to
it the Eiguty-rirst Psalm. It is, obviously and by universal
consent, a Festal song. The reference to the exodus from
Egypt shows that, although framed to suit all the three Feasts,

* 2 Chron. xi. 13, 14; xv. 9. T2 Chron; xxix.
1 Isa. xi. 13; Ezek. xxxvii. 17.
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it had a special connection with the Passover; and the
emphatic reminder that the feast had been ordained in Joseph
for a testimony—especially when this is taken in connection
with the terms of the reference to Joseph in the psalm next to
be noticed—may be fairly interpreted as pointing to an occasion
when Ephraim and Manasseh, the sons of Joseph, participated
with Judah in the solemn rite. There is an undertone of
sadness towards the end which reminds us that the desolation
of the northern kingdom was at hand ; but it opens as with a
blast of trumpets :—

1. Sing aloud unto God our Strength ;
Make a joyful noise unto the God of Jacob.

2. Take up the psalm and bring hither the timbrel,
The pleasant harp with the psaltery.

3. Blow up the trumpet in the new moon;
At the full moon, on our solemn feast-day.

4. For it is a statute for Israel,
An ordinance of the God of Jacob.

. He appointed it in Joseph for a testimony,
When He went out against the land of Egypt:
Where I heard a language that I knew not.

n

There were circumstances in the condition of the Ten Tribes
in the age of Hezekiah which were fitted, as indeed they
were designed, to blow into a flame the ancient brotherly
affection of Judah and Joseph. Fourteen years before his acces-
sion, the northern kingdom was bereft of the Transjordanic
tribes by the first of the great Assyrian invasions. A second
invasion under Shalmanezer, five years after Hezekiah’s acces-
sion, brought Hoshea's reign to an end and completed the
captivity of the kingdom. This was B.c. 721, eight years
before Sennacherib’s attempt against Judah. Bearing these
dates in mind, they will be found to shed an interesting light
on a song of complaint which is set down in the Psalter by the
side of the Festal hymn we have just noticed. That that
hymn was first sung at Hezekiah's passover, 1 have stated
merely as a probable conjecture. That its sister psalm, the
EieutieTH, belongs to that age, may be asserted as something
more than a conjecture. It is a lament over the devastations
that were now being wrought by the heathen among the tribes
of the Lord, and the reference to the northern tribes is reiter-
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ated and express. It may interest the reader to see the whole
psalm printed so as to exhibit the strophic arrangement :—

1.

Give ear, O Shepherd of Israel,
Thou that leadest Joseph like a flock ;
Thou that sittest upon the Cherubim, shine forth.

. Before Ephraim and Benjamin and Manasseh, stir up Thy

might,
And come to save us.

. TURN US AGgaIN, O GoD,

AXD CAUSE THY FACE TO SHINE, AND WE SHALL BE SAVED.

. O LorD God of hosts,

How long wilt Thou be angry against the prayer of Thy
people ?

. Thou hast fed them with the bread of tears,

And given them tears to drink in large measure.

. Thou makest us a strife unto our neighbours;

And our enemies laugh among themselves.

. TURN Us AGAIN, O GOD OF HOSTS;

AND CAUSE THY FACE TO SHINE, AND WE SHALL BE SAVED.

. Thou broughtest a vine out of Egypt:

Thou didst drive out the nations, and plantedst it.

. Thou preparedst room before it;

And it took deep root, and filled the land.

. The mountains were covered with the shadow of it,

And the boughs thereof were like cedars of God.

. She sent out her branches unto the sea,

And her shoots unto the River.

. Why hast Thou broken down her fences,

So that all they which pass by the way do pluck her?

. The boar out of the wood doth ravage it,

And the wild beasts of the field feed on it.

. TURN AGAIN, WE BESEECH THEE, O GOD OF HOSTS.

Look down from heaven, and behold, and visit this vine ;

. And the stock which Thy right hand hath planted,

And the branch that Thou madest strong for Thyself.

. It is burnt with fire, it is cut down:

They perish at the rebuke of Thy countenance.

. Let Thy hand be upon the man of Thy right hand;

Upon the son of man whom Thou madest strong for Thyself.

. So shall we not go back from Thee;

Quicken Thou us, and we will call upon Thy name.

. TURN US AGAIN, O LORD GOD OF HOSTS :

CAUSE THY FACE 10 SHINE, AND WE SHALL BE SAVED.
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It has long been felt that this psalm must have been written
with reference to the gradual desolation of the Ten Tribes.
This was pointed out by Calvin, and he has been followed by
the best subsequent expositors. The reference to the Ten
Tribes being evident, the psalm, according to Calvin, is a prayer
of Judah for her afflicted sister. There was a time when,
as the Lord complains by the prophet Amos,* the people of
Judah, being “at ease in Zion,” were ‘“not grieved for the
affliction of Joseph ;” there was a time when they would have
taken pleasure in the captivity of the northern kingdom,
looking upon it as the removal of their rival. But they have
been brought to a better mind, and have learned to pray for
their brethren. That this represents the general drift of the
psalm is unquestionable. DBut it would require to be taken
with some modification.  Those who, like Dr. [lengstenberg,
adhere to the letter of Calvin’s view, are obliged to maintain
that Benjamin, which is named along with Ephraim and
Manassch, belonged to Isracl, not to Judah. If the psalm is
a prayer for Ephraim, it is a prayer for Benjamin also. We
get rid of all this difficulty if we look on the psalm as the
joint prayer of all the tribes, the prayer in which the house of
Josepl and the louse of Judah, so long estranged from one
another, unite again in calling on the God of Abraham, and
Isaac, and Jacob. The psalm has Asapl’s name in the super-
scription, and is inscribed * for the Chief Musician.” [t is
therefore a Song of the Temple. What more likely than that
it was first sung in the Temple in those ecarly years. of
Hezekiah's reign when Benjamin found himself once more
associated with Ephraim and Manasseh, his mother's sons,
in the solemn worship of the Lord; that it is the prayer in
which the whole sced of Jacob, now happily restored to
complete religious fellowship, united in spreading before the
Lord the calamities of the nation, and prayed Him to restore
them again and cause His face to shine?

2. The reign of [lezekiah witnessed just such another
iNvasioN and DELIVERANCE as had been seen in Jehoshaphat's
time. The facts already noticed remind us that this was the
age in which the Assyrian monarchy had attained the highest

* Amos vi. 6.
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noon of its splendour. The Assyrian kings were rearing at
Nineveh those great palaces whose sculptured slabs have
lately lent a new attraction to the museums of Europe. Shal-
manezer, who carried the Ten Tribes into captivity, had been
succeeded by Sennacherib, and the new monarch was resolved
to measure his strength with the King of Egypt. That he
might leave no hostile fortress to threaten his rear, he deter-
mined to capture Jerusalem and remove the people to share
the captivity of their brethren. The sacred writers have nar-
rated in great detail the history of this attempt : the impious
letter of the Assyrian king; the arrogant pride of Rabshakeh
his lieutenant ; Hezekiah’s prayer as he spread the letter before
the Lord in the Temple; the comfortable answer sent by
Isaiah ; the stroke of the angel of the Lord which laid low
180,000 men, the flower of Assyria, in one night; the flight
of Sennacherib in shame to his own land. As in Jehoshaphat’s
time, the danger and the deliverance are both celebrated in
psalms. It is certain that the SevenTy-sixtH Psalm cele-
brates the deliverance; and the SevVENTY-FIFTH bears traces
of having been written in the crisis of the danger. An un-
fortunate mistranslation in the second verse of the latter psalm
is apt to mislead the reader of the Authorised Version. The
verse, let it be observed, expresses God’s purpose, not the
purpose of the psalmist. ‘ When I shall find [or take] the set
time, I will judge uprightly:” * God may hide Himself long,
but when the fit time, the time of His own appointment, comes,
He will make bare His arm in the defence of the oppressed :—

7. But God is the Judge:
He putteth down one, and lifteth up another.
8. For in the hand of the LLORD there is a cup, and the wine
foameth ;
It is full of mixture, and He poureth out of the same:
Surely the dregs thereof, all the wicked of the earth shall wring
them out, and drink them.

The Seventy-sixth Psalm was evidently written in the first
flush of the grateful joy with which the marvellous discomfiture
of the Assyrians brightened every countenance in Jerusalem.

* So the Geneva Bible, ““ When I shall take a convenient time, I will judge
righteously.”
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It is rendered with exquisite skill and spirit in the English
Bible (and, I may add, in the Scots Metrical Version also),
and citation is unnccessary. Let the reader compare it with
the narrative given in Isaiah and the historical books, and
he will not marvel that the critics, divided as they are in
opinion regarding the origin of so many other psalms, are
almost unanimous in connecting this one with the mysterious
discomfiture of Sennacherib’s host.

To some it may scem that a psalm which originated in an
event so marvellous, and which bears such strongly-marked
traces of its origin, must be little adapted for the subsequent
use of God's people, and therefore must be out of place in the
Psalter of the Church catholic.  But facts refute such a notion.
Times without number the psalm has been sung, as furnishing
the fittest expression of the thoughts and feclings of God's
people in view of deliverances wrought for them. When the
Covenanters at Drumclog closed their ranks to meet the onset
of Claverhouse and his dragoons, they sang the opening verses,
to the tune of Martyrs :—

“In Judah’s land God is well known,

his name’s in Isr’el great:

In Salem is His tabernacle,
in Zion is His seat.

There arrows of the bow He brake,
the shield, the sword, the war.

More glorious Thou than hills of prey,
more excellent art far.

Those that were stout of heart are spoiled,
they slept their sleep outright ;
And none of those their hands did find
that were the men of might.”’

A century earlier, in 1588, when the first rumour of the dis-
comfiture of the Spanish Armada reached Edinburgh and the
citizens assembled to render thanks to God, Robert Bruce,
addressing them in the West Kirk, took this psalm for his text,
and the two noble sermons * he preached on the occasion were,
from beginning to end, little more than a running commentary
on the psalm. And every hearer must have felt that the whole

* Bruce’s Sermons, pp. 278-323.
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was as appropriate to the circumstances as if the psalm had
been written for the occasion.

3. The other feature of Hezekiah’s reign which remains to be
noticed, as affecting the complexion of the psalms of the period,
belongs to it in common with the times which followed, and
will be most fitly noticed in connection with the whole period
of the captivity and the return.



CHAPTER VI
THE PSALIMS OF THE CAPTIVITY AND THE RETURN.

N the reign of IHezekiah, the kingdom of Judah entered on a

period of its history which may be described as the eve
of the Babylonish Captivity. That terrible overthrow, it is
true, was still a great way off. Nearly a century intervened
between the death of Hezekiah and the first appearance of the
Chaldean armics on the frontier, and twenty years more elapsed
before the desolation of the kingdom was complete.  But during
all this period of four generations, the Captivity projected its
dark shadow on the devoted nation. All who had eyes to see
saw it coming on. Prophets had foretold it. Micah, who
prophesied in the days of Jotham, Ahaz, and lHezekiah, had
declared that Zion should be ploughed as a field, and Jerusalem
should become heaps ;* and there is evidence that the pre-
diction excited attention, and was remembered in the capital.t
Nor was this the first intimation of the Lord's purpose. So
early as the ycar that King Uzziah died, the approaching deso-
lation of the land had been signified in vision to Isaiah, who was
then entering on his protractcd and memorable ministry.f
Some ycars later, the prediction received an ominous confirma-
tion from the successive Assyrian invasions, which resulted in
the carrying away of the Ten Tribes. The tide of invasion,
indeed, was turned back from Zion and the house of David,
when the angel of the Lord smote the host of the Assyrians,
But thoughtful persons, who pondercd the word of prophecy
and marked how the clouds continued to gather on the northern
horizon, felt that the discomfiture of Sennacherib, marvellous
as it was, meant only respite, not deliverance, to the kingdom
of Judah; and their misgivings would be strengthened when

* Micah iii. 12. t Jer. xxvi. 18, 1 Isa. vi. 11, 12,
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they observed how Hezekiah “rendered not again according to
the benefit done unto him; for his heart was lifted up.”*
These facts are necessary to be remembered, if one would fully
understand either the age of Hezekiah or the psalms to which
it gave birth. It was not only a time of rekindled affection
between the two houses of Israel, and of signal deliverance for
Judah, but a time, moreover, in which the hearts ot God’s people
were chilled by the shadow of a great calamity which they saw
approaching.

This characteristic, also, of the period commencing with the
reign of Hezekiah, has left its mark on the Psalter. It has
done so in two kinds of psalms. There are some in which the
Church pours out penitent sorrow before the Lord. The
Eighty-first has been already commented upon—a Festal
Psalm, in which the whole people of Israel seem to have
praised the Lord during the four or five years that intervened
between the resumption of communion between Ephraim and
Judah and the captivity of the ncrthern kingdom. It is
impossible to read the latter part of the psalm without perceiv-
ing that the joy of those years was clouded by the anticipation
of the calamities that were coming on the whole nation :(—

8. Hear, O My people, and I will testify unto thee:
O Israel, if thou wouldst hearken unto Me!

9. There shall no strange god be in thee;
Neither shalt thou worship any strange god.

1. But My people hearkened not to My voice;

And Israel would none of Me,
12. So I let them go after the stubbornness of their heart,
That they might walk in their own counsels.

-t

It is plain that the generation which first sang thus had
ceased to hope that the predicted desolation of the country
might be averted. The SEevVENTY-SEVENTH,—another ‘‘ Psalm
of Asaph,”—may with all confidence be likewise referred to the
Eve of the Captivity. From the way in which the psalmist
gathers comfort by the recollection of the past, ‘“the days of
old, the years of ancient times,” ‘“the years of the right hand
of the Most High,” it is sufficiently plain that his sorrow was
not a private grief, but flowed from his sympathy with the

* 2 Chron. xxxii. 25.
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calamity of Zion. It is pleasant to note here also the continued
working of the brotherly love lately renewed between lsrael
and Judah. Joseph participated along with the other tribes in
the redemption from Egypt, and the psalmist calls that fact to
mind, that he may comfort himself with the hope that the children
of Joseph will be remembered when the Lord shall turn the
captivity of His people. ““Thou art the God that doest wonders :
Thou hast made known Thy strength among the peoples. Thou
hast with Thine arm redeemed Thy people, the sons of Jacob
and Joseph.”

The Eve of the Captivity was blessed with psalms of a more
cheerful order—psalms which take rank amongst the brightest
and the most joyous the Church ever sang. As the coming on
of night brings into view the far-off starry worlds, so God made
choice of the age when the temporal glories of David’s house
were sinking into darkness for disclosing to the faith of the
godly the higher glories He had in store for that house and for
His people. The century and a half which preceded the Cap-
tivity was a period wonderfully favoured in this respect, enjoy-
ing the ministry of such prophets as lsaiah and Jeremiah,
Hosea, Joel, Amos, Micah. This was the age in which the
joining of the Prophetical Books of the Old Testament was begun.
Prior to this time, indeed, God raised up a succession of prophets
in the Church, and since the days of Samuel, the succession had
been uninterrupted. By men like Gad and Nathan in Judah,
Elijah and Elisha in Israel, the Lord sent His word to the
people, generation after generation. But the function of these
carlier prophets was rather to stir up men’s minds by way
of remembrance than to invite them to expatiate upon the
future. They were preachers of righteousness, inculcating
the law of Moses, and bearing witness against the sins of
their times. The additions which some of them were moved
to make to the canon of Scripture took the historical rather
than the predictive form. The reign of Hezckiah may be said
to mark the commencement of a new order of things—tne
commencement of the ministry of the ‘writing prophets.”*
Henceforward one principal function of the holy men of God

* Edward’s Hist. of Redemption, Period L., Part V., Sect. 19. Oehler, in
Herzog's Encyclopediu, Art. *“ Prophetenthum d. A. Test,” vol. xii. p. 224.
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was to be the opening up of the future. The decline of the
temporal grandeur of the nation was fitted, as it was no doubt
intended, to wean God's people from that transitory glory, and
to prepare them for listening to the announcement of something
more excellent. It was at this epoch, accordingly, that the
divine purposes rzgarding the Church and the world in the
latter days, began to be fully opened up by the prophets, and
especially by Isaiah. Assuming that the predicted captivity
would certainly come to pass, they spoke of a happy return to
Zion ; and with their announcement of that return were mingled
intimations regarding the advent of the Messiah, His sufferings
and the glories that were to follow, the mission of the Comforter,
the calling of the Gentiles, the establishment of the kingdom of
God in all the earth. Occasionally, as in the twelfth chapter of
Isaiah, the predictions of the prophets blossom into song. It
would have been strange if, at such a time, the stock of psalmody
in actual use had not been enriched with an increment of new
psalms,—anthems in which the Church might express her faith
in the disclosures God had made, and the gladness with which
they filled her heart.

There are discoverable several psalms of the character
anticipated.  The middle of the Psalter derives a peculiar
brightness from a constellation of them, the decade, I mean,
which closes with the Hundredth Psalm. With perhaps one or
two exceptions, all the ten belong to the prophetic order.
They are Messianic in the sense of celebrating the &/ngdom of
Christ, although not Messianic in the narrower sense of cele-
brating His person. They soar far above the general level of
the Old Testament economy, bearing the mind forward and up-
ward to a state of things such as even the apostolic age never
saw. Dr. Delitzsch has, with much felicity, entitled them
apocalyptic psalms,; some of them I should prefer to call ke
Songs of the Millennm. The HunpreptH Psalm, for in-
stance, how grandly does it anticipate the Millennial time, and

summon all the nations to unite in the high praises of the
Lord!

ALL PEOPLE THAT ON EARTH DO DWELL,
sing to the Lord with cheerful voice ;

Him serve with mirth, His praise forth tell,
come ye before Him and rejoice.
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Know that the Lord is God indeed;
without our aid He did us make:
We are His flock, He doth us feed,
and for His sheep He doth us take.*

The NiNery-TuirDp, another star in this constellation, may be
cited entire. The drift of it cannot be better expressed than in
the two words with which it opens, JEHovad REIGNETH. Itis a
kind of proclamation, in which God’s people are invited to
declare before men and angels that the Lord is King, He and He
only. It is the response of the Church to the preaching of the
gospel, so rapturously hailed in Isaiah +—the preaching of the
messenger ‘‘that bringeth good tidings, that publisheth peace ;
that bringeth good tidings of good, that publisheth salvation ;
that saith unto Zion, Thy God reigneth !'”

1. The LoRrRD reigneth; He is apparelled with majesty;
The LOrD is apparelled, He hath girded Himself with
strength :
The world also is stablished, that it eannot be moved.
2. Thy throne is established of old:
Thou art from everlasting.
3. The floods have lifted up, O LORD,
The floods have lifted up their voice;
The floods lift up their waves.
4. Above the voices of many waters,
The mighty breakers of the sea,
The LorD on high is mighty.
5. Thy testimonies are very sure:
Holiness becometh Thine house,
O LoRD, for evermore.

What has been said regarding this psalm applies to the
NiNETY-SEVENTH also. It is quoted in the Epistle to the Hebrews

* This noble version, O/ Hundred, is. I believe, the most ancient metrical
psalm now in common use in our language. It is certainly one of the very best,
faithful to the criginal, and yet full of grace and strength. It was first printed in
the Psalm-book published for the English exiles at Geneva in 1561 ; and is
believed 1o have been written by William Kethe, a native of Scotland, who joined
the exiles at Geneva in 1556. Sce the Third of the learned and valuable Dis-
sertations by the Rev. Neil Livingstone, prefixed to his sumptuous reprint of
The Scottish Metrical Fsalter of 1635 (Glasgow, 1864). From an allusion in
Shakespeare (Merry Wives of Windsor 11. 1), the psalm in this version and the
well-known melody named after it would appear to have been as great favourites
in Queen Elizabeth’s time as they are among ourselves.

+ Isa. lii. 7.



100 The Eve of the Captivity.

as having just such a reference as we have explained to the
second advent of Christ and the Church’s future prosperity
under His reign. “ When He again bringeth in the First-born
into the world, He saith, And let all the angels of God worship
Him.”* The quotation is from the seventh verse of the psalm
(“worship Him, all ye gods”), according to the translation
of the LXX. The meaning is that Christ being the First-
born and Heir, “ He shall be brought again into the world of
men and installed into His inheritance; and then shall all the
angels worship Him.”{

How many of these Psalms of the Kingdom come down to
us from the Eve of the Captivity cannot be determined with
any certainty. Dr. Hengstenberg very confidently sets down
the whole of the decade already mentioned as having been
written during the reign of Hezekiah, but on insufficient
grounds. Some of them may very well have been written
after the return from DBabylon. Nevertheless, the present
seemed on several accounts the fittest place at which to take
note of them as a class. In the first place, they stand related,
in a close and vital manner, to the heart-stirring word of pro-
phecy which, as we have seen, constitutes the peculiar glory of
the hundred-and-fifty years preceding the Captivity. Let any
one who doubts this compare the Ninety-sixth or Ninety-eighth
Psalm with the prophecies of Isaiah. The connection cannot be
mistaken. The one voice is a clear articulate echo of the other.
Moreover, some of the psalms in question contain allusions
which warrant us to attribute them either to the reign of
Hezekiah or the period immediately after it. The Eicary-
SEVENTH 1s an instance in point. It celebrates the Church’s
latter-day glory in modes of representation borrowed from the
age which listened to the predictions of Isaiah and Micah. 1
name these two prophets because the psalm takes up, and
makes answer to, a prediction which was delivered by them in
common. ‘“It shall come to pass in the latter days, that the
mountain of the Lorp’s house shall be established in the top of
the mountains, and shall be exalted above the hills; and all
nations shall flow unto it. And many peoples shall go and

* Heb. i. 6.
t Epistle to the Hebrews, with Introd. and Notes, by A. B, Davidson, LL.D.,
P 48.
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say, Come ye, and let us go up to the mountain of the Lord, to
the house of the God of Jacob : . . . for out of Zion shall go forth
the law, and the word of the Lorp from Jerusalem.”* The
ineorporation of the Gentiles with God’s Israel, which the pro-
phets here so boldly announee, is precisely the theme of the
psalm. And how wonderfully it is celebrated! Not content
with representing the great Gentile nations as eoming up to
Zion, year by year, to seck the Lord and rejoice with the glad-
ness of His nation, the psalmist, waxing bolder, announces the
advent of a time when the Lord will enrol them among the
native citizens of Jerusalem.

This remarkable ode presents considerable difficulty to the
translator,—differing, in this respeet, from the ordinary style of
the later psalmists, which is easy and perspicuous. The struc-
ture and scope are so well brought out in Hupfeld's German
version that a useful purpose may be served by reproducing it
here in an English dress. 1 have a special reason, in the
present instance, for making use of this eminent critie's assist-
ance. His bias is all to the rationalist side; and it has
occurred to me that many readers may feel a eertain satisfaction
1n pereciving that the prophetical glory of the psalm is not due
to the evangelical fecling of our English translators, but is

inherent in the Hebrew and shines out in any faithful transla-
tion.

1. His foundation on the holy mountains Jehovah loveth,
Even the gates of Zion before all dwellings of Jacob.
2. Glorious things are spoken [promised] concerning thee,
O city of God. (Selah.)
3- I will name Rahab [Egypt] and Babel as confessors of Me:
Behold Palashet and Tsor, with Cush:
C“This man was born there.”’
4. And of Zion it shall be said, ‘“One and all are born in hei,
And He will stablish her, even the Most High.”
5. Jehovah shall count, at the enrolment of the peoples,
“ This man was born there.” (Selah.)
6. And they sing and skip for joy
All who dwell in thee.

The reader will mark the names that occur in this catalogue
of the nations which are one day to be enrolled among the

* Isa. ii. 2, 3; Micahiv. 1, 2.
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citizens, the born citizens, of Zion. Egypt and Babylon,
Philistia and Tyre, with far-off Ethiopia ; these are precisely
the nations which had proved formidable to Israel in the ages
preceding the Babylonish captivity, precisely those which would
have arrested the attention of a psalmist of the reign of Heze-
kiah or Josiah, who, taking his stand in imagination on a
pinnacle of the temple, had thence surveyed the panorama of the
world. We hold oursclves warranted, therefore, to assign the
Eighty-seventh Psalm to the Eve of the Captivity; and if this
bright millennial star cheered the deepening gloom of that period,
we may be sure that others of the class belong to it also.

The Psarms or tHE Capmivity, strictly so called, fall under
three heads, according as they were written in the first anguish
of the carrying away, or after the exiles had settled down in
their new abodes in Mesopotamia, or when the time fixed for
the return drew near.

To the first class belong the SEVENTY-FOURTH and SEVENTY-
NINTH.  In reading them we seem to hear the cry of the people
rising to heaven as the Chaldeans scale the wall, and fire the
city, and desecrate the sanctuary. They are both entitled
Psalms of Asaph; and the vividness with which they describe
the desolations wrought by the Chaldeans, with sword and with
fire, leaves the impression that they must have come from the
pen of Levites who were eye-witnesses of the dismal scene. In
the former of the two, the godly complain, ‘ There is no more
any prophet ; neither is there among us any that knoweth how
long.” This has led some commentators to think that, whatever
may be the true date of the psalm, it cannot refer to the
Chaldean invasion; for it is certain that at that epoch the
congregation enjoyed the ministry of distinguished prophets,
and Jeremiah, who was one of them, foretold how long the
Captivity was to last. The occurrence of the complaint is indeed,
by some, deemed sufficient to show that the psalm belongs to the
age of the Maccabees, and has reference to the sufferings inflicted
on the Jews by Antiochus Epiphanes. This subject of Maccabean
psalms will come up again; meanwhile it is enough to say that
the one before us cannot well have beenwritten after the Captivity,
inasmuch as the Second Temple was never consumed with fire
till its final destruction by the Romans. The truth is, that
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complaints uttered in the first pressure of sore affliction are not
to be interpreted too literally. The eye dimmed with sudden
tears sees only the dark side of things, and is unable, for a
while, to do justice to the rays of light which mitigate the
darkness of its affliction. That the psalmist’s words must be
taken with some qualification is apparent from the fact, that
the same complaint which he utters is found in the Lamenta-
tions of Jeremiah himself. He was certainly a prophet, and
never ceased to see the visions of God ; yet he exclaims, ‘“The
Lord hath cast off llis altar : He hath purposed to destroy
the wall of the daughter of Zion : yea, her prophets find no
vision from the Lord” (Lam. ii. 7-9). Let us hear the
Psalmist :—

1. O God, why hast Thou cast us off for ever?
Why doth Thine anger smoke against the sheep of Thy pas-
ture?
2. Remember Thy congregation, which Thou hast purchased of old,
Which Thou hast redeemed to be the tribe of Thine inheritance,
And Mount Zion, wherein Thou hast dwelt.

. . . . . .

4. Thine adversaries have roared in the midst of Thine assembly;
They have set up their ensigns for signs.
. They seemed as men that lifted up
Axes upon a thicket of trees.
6. And now all the carved work thereof together
They break down with hatchet and hammers.
7. They have set Thy sanctuary on fire;
They have profaned the dwelling-place of Thy name even to
the ground.
8. They said in their heart, Let us make havoc of them altogether:
They have burnt up all the synagogues of God in the land.
9. We see not our signs:
There is no more any prophet:
Neither is there among us any that knoweth how long.
10. How long, O God, shall the adversary reproach ?
Shall the enemy blaspheme Thy name for ever?

wn

Such is the former half of the psalm. The latter half is of a
more cheerful tenor. The Church remembers God’s mighty
works in nature and in grace, and her grief is assuaged. With
recovered faith she betakes herself again to prayer: “ Have
respect unto the covenant; for the dark places of the earth are
full of the habitations of violence.”
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So much for the psalms that date from the great overthrow.
The condition of the exiles in their new abode was attended
with much less of hardship than the mention of captivity might
suggest. It is a mistake to think of them as in a state of
slavery, like their fathers in Egypt. They were transporied
beyond the Euphrates, not to be made slaves of, but that they
might help to replenish the central parts of the Babylonish
empire with an industrious population. They were subjected
to no crushing disabilities ; and in fact great numbers of them
rose rapidly to wealth and political distinction. Hence they
soon got rooted in the new soil ;—so deeply rooted, that only a
small remnant could ever after be persuaded to return to the
place of their fathers’ sepulchres. In a worldly point of view,
the exiles were better off in Babylon than they could hope to
be, for many a day, at Jerusalem. These facts will afford
assistance in appreciating the true design of the HUNDRED-AND-
THIRTY-SEVENTH Psalm, which is a voice out of the midst of
the Captivity. The recent commentators seem, with one con-
sent, to regard it as a reminiscence of the Captivity, on the
part of the remnant who returned. For myself, while not in-
sensible to the force of the considerations they adduce, I am
disposed to hold by the opinion, that the psalm was actually
written by some captive Levite, dwelling among his brethren
by the Ulai and the Chebar :—

1. By the rivers of Babylon,
There we sat down, yea, we wept,
When we remembered Zion,
2. Upon the willows, in the midst thereof,
We hanged up our harps.
. For there they that led us captive required of us songs,
And they that wasted us required of us mirth, saying,
Sing us one of the songs of Zion.

4. How shall we sing the LORD’S song
In a strange land?
. If I forget thee, O Jerusalem,
Let my right hand forget her cunning.
6. Let my tongue cleave to the roof of my mouth,
If I remember thee not;
If 1 prefer not Jerusalem
Above my chief joy.
7. Remember, O LorD, against the children of Edom
The day of Jerusalem;

(%)
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Who said, Rase it, rase it,
Even to the foundation thereof.
8. O daughter of Babylon, that art to be destroyed ;
Happy shall he be that rewardeth thee
As thou hast served us.
9. Happy shall he be, that taketh and dasheth thy little ones
Against the rock.

The air of pensive melancholy which imparts such a charm
to this ode may seem hardly consistent with what has been
said regarding the advantageous condition of the exiles. But
it is to be remembered that their very prosperity was pregnant
with danger to their highest good, and therefore might well
cause painful concern to a man like the psalmist—a man who
set Jerusalem above his chief joy. The ordinances God had
appointed for the Old Testament Church, and which were such
a well-spring of blessing whilst the Levitical dispensation
lasted, were unalterably bound to the land of promise; they
could only be celebrated in the city which the Lord had chosen
to place llis name there. So long as the Captivity lasted, they
ceascd. Hence the tears of tender regret with which the
psalmist remembers Zion ; hence his determination to regard
the place of his present abode as “a strange land,” and to
reserve for the Temple the Temple Songs. The design of the
psalmist is to guard the pcople against allowing their affections
to settle in the place of their sojourn. With this view he
labours to strengthen within their hearts the affectionate re-
membrance of Jerusalem, the hope and desire to return in
God’s good time, and the assured expectation that the haters
and oppressors of Zion shall be overthrown.

The Hu~xprEp-axp-seconp Psalm brings before us the Cap-
tivity in its third phase. The Lord had, by Jeremiah, an-
nounced a return after seventy years. This was done in express
terms. We are not surprised therefore to find that, as the
years wore away, the fearers of God among the exiles began to
look out for the fulfitment of the prediction. Daniel had come
to understand ““by the books the number of the years, whereof
the word of the Lorp came to Jercmiah the prophet, for the
accomplishing of the desolations of Jerusalem, even seventy
years.” He knew more. He knew that when God promises
blessings, He desires to be inquired of by IHis Israel with re-
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spect to them. Accordingly, he “set his face unto the Lord
God, to seek by prayer and supplications, with fasting ;” and
the burden of his prayer was that the Lord would at length
turn the captivity of His people. “ O our God, cause Thy face
to shine upon Thy sanctuary that is desolate, for the Lord’s
sake.”* I refer to these exercises of the man greatly beloved
because I am persuaded that the chapter which relates them
furnishes the best and most apposite commentary on the
Hundred-and-second Psalm. I do not suppose that the psalm
is Daniel's; yet it certainly gives expression to the very thoughts
and feelings which filled his soul as the time fixed for the
return drew near.

13. Thou shalt arise and have mercy upon Zion:
Foritis time to have pity upon her; yea, the set time is come.
14. For Thy servants take pleasure in her stones,
And have pity upon her dust.
15. So the nations shall fear the name of the LLORD,
And all the kings of the earth Thy glory.
16. For the LorD hath built up Zion,
He hath appeared in His glory.
17. He hath regarded the prayer of the destitute,
And hath not despised their prayer.
18. This shall be written for the generation to come:
And a people which shall be created shall praise the LORD.

The change which passed upon the Jewish Church during
the Captivity can scarcely be exaggerated. It was great, and it
has been permanent. In one of the prophecies of Ezekiel
announcing the return, there was coupled with that announce-
ment the promise of a deep and abiding religious reformation.
“I will take you from among the nations, and gather you out
of all the countries, and will bring you into your own land.
And 1 will sprinkle clean water upon you, and ye shall be
clean: from all your filthiness and from all your idols will
I cleanse you. A new heart also will I give yout The
promise did not fall to the ground. The people received a
new heart, and were cleansed from their idols. Since the
Babylonish captivity the Jews have never once bowed the knee
to graven images; and this decisive and final abandonment
of idolatry may be taken as the index of a genuine religious

* Dan. ix. 2, 3, 17. 1 Ezek. xxxvi. 24-26.
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awakening at the time of the return. Bearing in mind the
connection we have traced all along between seasons of
quickened life in the Church and the production of new psalms,
we are prepared to find that the century which followed the
return was more fruitful of inspired psalmody than any other
period, with the single exception of the age of David.

The Rerurx has itself left its mark on the Psalter. The
Eighty-fifth Psalm may, with great probability, be ascribed to
this time. ““ The sons of Korah” are named in the superscrip-
tion (it is the last occurrence of their name), whence we may
infer that it was written by one of those Levitical singers, of
the family of Korah, who, when the edict of Cyrus brought
liberty, gladly took down their harps from the willows, and
returned to resume the Lord’s song in Zion.* The Hu~DRED-
AND-TWENTY-sIXTH is still more evidently a song of the exiles
who came back. In common with the Eighty-fifth, it reminds
us of the intermingled weeping and shouting at the laying of
the foundation of the temple.t Laughter and tears chase each
other on the cheek of the daughter of Zion; she rejoices to
find herself in her own land again, but a touch of sadness
checks her joy as she marks her impaired strength and
beauty :—

1. When the LORD turned again the captivity of Zion,
We were like unto them that dream.
2. Then was our mouth filled with laughter,
And our tongue with singing:
Then said they among the nations,
The LorD hath done great things for them.
. The LorD hath done great things for us,
Whereof we are glad.
4. Turn again our captivity, O LORD,
As the streams in the South.
5. They that sow in tears shall reap in joy.
6. Though he goeth on his way weeping, bearing forth the seed ;
He shall come again with joy, bringing his sheaves with him.

[#%}

The first care of the people, after their arrival in the holy
city, was to rear again the altar of burnt-offering and resume
the daily sacrifice. Their second care was to set forward the

* The Korahites are named among those who dwelt at Jerusalem after the
return (1 Chron. ix. 19-31).
1 Ezraiii. 12, 13.
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rebuilding of the temple. Their hands were greatly strength-
ened in this work by the prophesying of Haggai and Zechariah ;
and the same Spirit who moved those prophets to speak to the
people moved psalmists to cheer them with new songs. Who
these psalmists were we do not know. We cannot name one
of them. We cannot even determine with certainty the tribes
from which they sprang. In the absence of any hint to the
contrary, we can only conjecture that, like the greater number
of the psalmists after David, they belonged to the Levitical
families whose inheritance was the service of song in the
temple. We know from the history that, when the Levitical
singers were carried to Babylon, they neither abandoned the
honourable office transmitted to them from their fathers nor
suffered their right hand to forget its cunning. And they
mustered strong in the remnant who returned.* The sons of
Asaph, in particular, who had so pathetically lamented the deso-
lation of the sanctuary, in the Seventy-fourth and Seventy-ninth
Psalms, are mentioned as having officiated in song when the
foundation of the Second Temple was laid. They were set, on
that high day, “with cymbals, to praise the Lorp, after the
order of David king of Israel: and they sang one to another in
praising and giving thanks unto the Lorp, saying, For He is
good, for His mercy endureth for ever toward Israel.”t What
more likely than that these Levites, like their brethren the sons
of Korah, were employed by the Spirit in the composition of
new psalms—that they were psalmists as well as singers ?

Of the psalms written after the Return, a large proportion
were primarily designed for use in the Temple Service. So
strongly marked is this design, that, if they were collected into
one book, it might be entitled, “ The Songs of the Second
Temple.” Some of them are very short—the HuNDRED-AND-
THIRTY-FOURTH, for example :—

1. Behold, bless ye the LoRD, all ye servants of the LORD,
Which by night stand in the house of the LORD.

2. Lift up your hands to the sanctuary,
And bless ye the LLORD.

3. The LORD bless thee out of Zion,
Even He that made heaven and earth.

The HUNDRED-AND-SEVENTEENTH belongs also to this time. It

*

1 Chron. ix. 33 ; Ezra ii. 41. T Ezra iii. 10, 11
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is the shortest of all the psalms; the shortest, but not the least
weighty. It is cited in the epistle to the Romans * as cele-
brating beforehand the calling of the Gentiles. It invites the
nations to unite with God’s ancient people in worshipping Hin.
Since the invitation is addressed to all the nations, we may
look upon it as truly a millennial song. Overleaping the inter-
vening centurics, it anticipates the happy time when the fulness
of the Gentiles shall be brought in :—

1. O praise the LORrD, all ye nations ;
Laud Him, all ye peoples.
2. For His mercy is great toward us;
And the truth of the LORD endureth for ever.
Hallelujah !

These Temple Songs are not all short. Some of them are
among the longest in the Psalter. The HuNxpRrED-AND-EIGHT-
EENTH may be named as a beautiful example. 1t is evidently
a Temple Song; and the critics, with great unanimity, ascribe
it to the century after the Return. The precise occasion on
which it was written is a point on which opinions differ ; some
of the critics, like Ewald, holding that it was composed to be
sung at the Feast of Tabernacles, when the remnant who
returned commenced to offer again the daily sacrifice; others,
with Hengstenberg, connecting it with the laying of the foun-
dation of the house ; while others, again, with Delitzsch, connect
it with the solemnity of the dedication.f The truth seems to
be that it is simply a Festal Psalm of the Second Temple, which
may well have been sung on any or all of the occasions named
by the critics, but is not to be restricted to any one in particular.
It breathes a spirit of jubilant trust in the Lord, in the midst of
infinite difficulties and perils. Its trumpet tones made it one
of Luther’s favourites. In the midsummer of 1530, when
Melancthon was deputed to present the Confession of the
Protestant Churches at Germany to the Diet of Augsburg,
Luther was advised to abstain from any public appearance.
Looking out from his retirement on the perils of the time, with
“the sea and the waves roaring, and men’s hearts failing them
from fear,” he found in the Hundred-and-eighteenth Psalm a
word in season, and set his pen to work on an exposition of it.

* Chap. xv. I1. t Ezraiii. 1-6, 8-13; vi. 15-22,
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In the dedication, which is dated “ex Eremo, the first of July
MDXZXX.,” he gives characteristic expression to his love for
this portion of the Divine word. ‘ Since I am obliged to sit
here idle in the desert, and, moreover, must sometimes spare
my head, and give it a rest and holiday from my great task of
translating all the Prophets, I have gone back to my mine of
wealth, my treasure. I have taken in hand my precious psalm,
the Confiteinini, and put on paper my meditations upon it. For
it is my own psalm; which I delight in. For although the
whole Psalter and the Holy Scripture is dear to me, my proper
comfort and life, I have taken so to this psalm in particular
that I must call it my own. Many a service has it done me;
out of many great perils has it helped me, when help I had
none, either from emperor, or king, or saint, or wise and
prudent. [ would not give it in exchange for the honour,
wealth, and power of all the world, Pope, Turk, and Emperor.
In calling the psalm mine own, I rob no man of it. Christ is
mine, nevertheless He is the same Christ to all the saints that
He is to me. Would God that all the world would challenge
the psalm for their own as I do; it would be such friendly
contention as scarce any unity or love could compare with.
Alas, that there should be so few, even among those who might
well do it, who will once say to the Holy Scriptures, or to
some particular psalm, Thou art my book ; thou shalt be mine
own psalm!”* [ make no apology for this extract. The work
from which it is taken is inaccessible to the English reader ;
and besides, there are few things better fitted to make us feel
what a treasure God has given us in the Psalms, than being
put in mind of the strength and encouragement that have been
ministered to saints in critical times by some of them which
a person dwelling at ease might pass by.

The HuNDRED-AND-THIRTY-FIFTH and HUNDRED-AND-THIRTY-
sixTH Psalms belong evidently to the same class and period as
Luther's favourite. One of them is a Hallelujah psalm; the
other is remarkable for the recurrence, in every verse, of the
refrain which makes itself heard so often in the songs of the
Second Temple, ““ for His mercy endureth for ever.” - Along with
these we may class the five with which the Psalter ends. All

* Luther's Saemtliche Schriften, Walch’s edition, Vol. V. p. 1704.
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the five are Hallelujah psalms, that is to say, each of them
begins and ends with the summons to praise the Lord.

Eighty years after the first band of exiles returned under
Zerubbabel and Joshua, the remnant at Jerusalem had their
hands strengthened by the advent of a fresh band, under
the leadership of Ezra the priest. The title by which this dis-
tinguished man is constantly designated is the Shopher, or
Scribe.  When his name is first mentioned in Scripture, he is
introduced to the reader as ‘‘a ready scribe in the law of
Moses,” who “had set his heart to seek the law of the Lord,
and to do it, and to teach in Israel statutes and judgments.”*
He is the first well-defined example of an order of men who
have never since ceased in the Church, men of sacred erudition,
who devote their lives to the study of the Holy Scriptures, in
order that they may be qualified to interpret them for the
instruction and edification of the Church. 1t is significant that
the carliest mention of #he pulpit oceurs in the history of Ezra's
ministry. Ile was much more of a Teacher than a Priest. We
learn from the account of his labours in the book of Nehemiah,
that he was careful to have the whole pcople instructed in the
law of Moses; and there is no reason to reject the constant
tradition of the Jews, which connects his name with the collect-
ing and editing of the Old Testament canon.tf The final
completion of the canon may have been—it probably was—the
work of a later generation; but IZzra scems to have put it
pretty much into the shape in which it is still found in the
Hebrew Bible.  When it is added that the complete organisa-
tion of the Synagogue dates from this period, it will be seen
that the age was emphatically one of biblical study.

Of this also traces have been left on the Psalter. We see
these in certain /ustorical and biblical psalms. The age of
LEzra, it is true, was not the first to be furnished with HisroricaL
Psalms. The Sixty-cighth and Seventy-eighth were written,
the former by David, the latter by Asaph the Seer. But the
longest of this class of compositions are undoubtedly to be
traced to the century after the return. The HuNpRED-AND-FIFTH
and HUNDRED-AND-siXTH Psalms—those beautiful abridgments

* Ezra vii. 6-10.
t Comp. Westcott's article CANON in Smith's Duct. of Bible (p. 251, B).
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in verse of the history of the chosen people—go together, and
the latter is wound up with the prayer,

47. Save us, O LORD our God,
And gather us from among the nations,
To give thanks unto Thy holy name,
And to triumph in Thy praise.

Of the Dipactic psalms we may, with much confidence,
attribute the ITUNDRED-AND-NINETEENTH to the time of Ezra. It
is throughout a meditation on the law of the Lord, the written
word. It also is formed on a Davidic model; for the royal
psalmist showed the way in every mode of psalmody. The
Hundred-and-nineteenth may be regarded as an expansion of
the latter part of the Nineteenth, which is David’s eulogy of the
written word.

We have followed the stream of inspired Psalmody in Israel
from Moses to Ezra, through a complete Millennium. Did it
cease when Ezra and Malachi were gathered to their fathers?
Or does the Psalter contain productions of the age of the
Maccabees ?  This is still a moot point among the critics. The
question is one of very narrow dimensions, relating to not more
than three or four psalms at the utmost. There are, no doubt,
a few critics who maintain that half the Psalter and more was
written in the Maccabean period ; but an opinion so violently
paradoxical needs no refutation here. It would be unbecoming
indeed to reject so summarily the wlole theory of Maccabean
psalms ; for to the limited extent just indicated, it has commended
itself to critics of the highest order, including Calvin himself.
That prince of commentators is inclined to refer the Forty-fourth,
the Seventy-fourth, and perhaps one or two more, to the persecut-
ing reign of Antiochus Epiphanes. However, it is being more and
more felt that the grounds alleged for this are insufficient. We
have already seen, for example, that even the Seventy-fourth (the
crucial instance) can hardly have been written after the Captivity.
And, on the other hand, there is much evidence to show that
the canon of the Old Testament must have been completed
soon after the death of Malachi.* So strong is the presumption
on this ground against the existence of Maccabean psalms, that

* See the following Chapter.
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nothing but positive and unequivocal proof of the existence of
such psalms can countervail it; and no such proof has been
adduced. We hold ourselves entitled, therefore, to conclude
that the cessation of inspired Psalmody was contemporaneous
with the cessation of prophecy, a coincidence in itself ex-
ceedingly probable.* When the Spirit of the Lord ceased to
communicate new revelations to the Church, the harp of inspired
psalmody ceased to sound. And, in this instance, the cessation
was final. After an interval of four centuries, the Spirit of
inspiration spoke again by the evangelists and apostles; but no
Psalmist was raised up in the apostolical Church. The New
Testament contains books of history, of doctrine, and of
prophecy ; but it contains no book of Psalms.

* The hypothesis of Maccabean psalms was maintained, after Calvin, by
Venema, and more recently by Rosenmiiller and De Wette. It was strongly
opposed by Gesenius in 1816, on the ground of objections deduced from the
history of the Old Testament Canon ; and he has been followed not only by
Hengstenberg and Keil, but by Ewald, Hupfeld, Dillmann, and others. In a
much exaggerated form the hypothesis has been urged anew by IHitzig, Reuss,
Wellhausen, and Kuenen, the three last-named being driven to it by the
exigences of their favourite doctrine of the post-exilian origin of the Law of Mosts.
Comp. Steiner in Schenkel's Bibe/ Lexicon, Art. PsaLMEN.  There is a good
resumé of the arguments pro and cor in the Speaker's Commentary, vol. IV.

p. 157.



CIHHAPTER VIL

THE PSALTER AS A WHOLE, WITH I7S FIVE
BOOKS.

HE reader who has followed with attention our sketch of

the History of Bible Psalmody can hardly fail to have

been struck with the length of the period over which the
history extends. The production of the psalms commenced
with Moses, and did not cease till the final cessation of Old
Testament prophecy—more than a thousand years after Moses
laid down his pen. This is a very wonderful fact, and one that
has scarcely received the attention it deserves. The harmony
of doctrine and sentiment from first to last is so perfect, that
one is apt to forget that the Psalms range over a space of time
not less than that which separates this year of our Lord 1886
from the year in which King Alfred set himself to translate the
Psalter out of the Iatin into the vernacular of the young
English kingdom. The earlier half of the period, it is true,
made but a slender contribution. The Ninetieth Psalm was the
only one composed during the eenturies between the exodus and
the anointing of David. But if we leave those centuries out of
view, there still remain other six centuries, every one of which
has left its impress on the Psalter in new songs,—a period as
long as that which separates the Europe of to-day from the
Europe of Thomas Aquinas and the Crusades-—a full century
longer than the time that has elapsed since John Wyclif first set
forth the Word of God in the English tongue. ““Old Hundred”
is about the oldest piece of Inglish devotional poetry now in
use, yet the Ninetieth Psalm was more than three times as old
before the last of the psalmists fell asleep. This brings strik-
ingly into view a feature which distinguishes the psalms from all
the other Scriptures.  We call them the Book of Psalms, but it
is evident that they do not constitute a Book in the ordinary
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sense of the word. They are rather a Treasury or Magazine,
into which was gathered a whole literature. The Psalter is the
authorised Collection of the Divine Songs of the Hebrew
Church.* And how suggestive, let us note in passing, is the
circumstance that, although the Psalms are the offspring of so
many minds dispersed over so many centuries, there is not a
jarring note in them. There is endless variety, but there is no
contradiction. The feelings they utter and the views of truth
that underlie them are in perfect harmony from beginning to
end. This may well be taken as one proof of their divine and
supernatural inspiration. In no other literature extending over
centuries is so perfect a harmony found; and it would have
been impossible in this, if the Psalmists had not been “ men
who spake from God, being moved by the Holy Ghost.” 1

From what has been said it is plain that, if the Psalms had
been engrossed, in the order of their date, on the margin of the
long roll of the Old Testament Scriptures, they would have been
seen to run parallel with the rest of those Scriptures, all along,
from the Pentatcuch to the books of the three minor prophets
who ministered in the Persian period. Some uscful purposes
would be served if the psalms whose dates are known were occa-
sionally exhibited after this fashion, in juxtaposition with the
contemporary annals and prophecies.  An arrangcment of this
kind might do for the Old Testament history what the Gospel
IHarmonies have done for the life of our Lord. One thing it
would make apparent to every eye. It would show that the
chronological order has not been followed in arranging the
Psalter. The ‘““Prayer of Moses,” which, according to the
arrangement suggested, would have stood first, isin fact inserted
near the middle of the collection ; whereas a group of psalms
which, having been written by David, would have come in
among the first, are not inserted till near the end.  This is a
feature of the Psalter that can hardly have escaped the notice of
any careful reader. It suggests the inquiry, Have the Psalms
been arranged on any discoverable plan? If so, what is the plan ?
When were they arranged, and by whom ? In a word, what

* +The Psalter is not (as De Wette thought) a Lyrical Anthology of the
Hebrews. but the Hymn Book of the Hebrew Church, originally and primarily
designed for use in the Public Worship of God.”—Moll, Dcr Psalier, p. 2 (1869

1 2 Pet. i. 21.
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have the critics ascertained regarding the collection as a whole ?
The subject which these queries bring up presents many features
of general interest, and I propose accordingly to devote to it the
present chapter. Having formerly passed in review the principal
facts that have been ascertained regarding the composition of
the several psalms, I propose now to state as briefly as possible
the facts relating to the Psalter as a whole.

The first fact that claims notice is the DivisioN oF THE
PsaLter inTo Five Booxs. This division has now at length
been made patent to all, in the Revised Version. The gain is
so obvious that one can only marvel that our older translators
(and indeed translators generally) should have failed so long to
bring it into view. They could not be ignorant of its existence,
for it has all along been noticed by the critics, both Jewish and
Christian. The ancient rabbins saw in the Five Books of the
Psalter the image of the Five Books of the Law. This way of
looking on the Psalms as a second Pentateuch, the echo of the
first, passed over from the rabbins into the Christian Church
and found favour with the early fathers. It has commended
itself of late also to the acceptance of good expositors. Thus
Dr. Delitzsch calls the Psalter “the congregation’s five-fold
word to the Lord, even as the 7/ora is the Lord’s five-fold
word to the congregation.”* The notion is anything but a
mere fancy; and its existence from ancient times shows that
the five-fold division attracted early notice. Probably the
neglect of it by the older translators was due to an impression
that it was of no importance. The characteristics of the several
books which will come before us immediately will show that
in that case they were mistaken. Anyhow it is certain that
the psalms are really distributed into Five Books; and the
fact can be verified from any translation. The arrangement
is as follows :—

Book First, Psalms i. to xli. inclusive.
Book Second, Psalms xlii. to Ixxii.
Book Third, Psalms Ixxiii. to Ixxxix.
Book Fourth, Psalms xc. to cvi.
Book Fifth, Psalms cvii. to cl.
We shall have to notice afterwards some more recondite

* Comment, 11. 382.
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features of distinction among the subordinate collections. For
the present, it will be a sufficient voucher for the five-fold
division to point out that the compiler of the Psalter—Ezra,
or whoever he was—has appended to cach book a bricf
doxology, and has in this way denoted, as by a landmark, the
point at which one book begins and another ends. Thus, at
the end of the First Book (Ps. xli. 13) we find the following :—

Blessed be the TLOrRD, the God of Israel,
From everlasting and to everlasting ;
Amen, and Amen.

The close of the Second Book (Ps. Ixxii. 18-20), besides being
distinguished by a note of another kind, is adorned with the
longest and most beautiful of these doxologics :—

Blessed be the LLORD God, the God of Israel,
Who only doeth wondrous things:
And blessed be His glorious name for ever,
And let the whole earth be filled with His glory.
Amen, and Amen.

A similar ascription of praise, but much shorter (at Ps. lxxxix.
52), separates the Third Book from the Fourth :—

Blessed be the LorD for evermore.
Amen, and Amen.

It will, of course, be understood that it was not merely to scrve
the purpose of landmarks that these doxologies were set down
where we find them. They form an integral part of the
Psalter, and were intended for use in the public worship.
Possibly they were sung by themselves ; more probably they
were sung along with the several psalms, very much as the
Gloria Patri is chanted in the Churches that are accustomed to
chant the psalms. We are reminded of this by the terms of
the Fourth doxology (Ps. cvi. 48), where the people are invited
to take part in ascribing glory to the Lord :—

Blessed be the LLorD, the God of Israel,

From everlasting even to everlasting.
And let all the people say, Amen.
Hallelujal !

The Fifth Book is not furnished with a formal doxology, like
the other four, which may be due in part to the circumstance
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that there was no need of anything to mark the end of the last
book ; but it is still more satisfactorily accounted for by the
character of the Hundred-and-fiftieth Psalm. It is, in effect,
a doxology from beginning to end. For not only does it begin
and end with Hallelujah, but every one of the intermediate
lines is an exhortation to Praise the Lord.

It is no small loss that in the Metrical Versions, as in the
prose of the Authorised Version, the true character of these
beautiful formulas of praise has been so completely overlooked.
They have been translated as if they were part and parcel of
the particular psalms which happen to stand last in the respec-
tive books ; whereas they are not related to those psalms more
than to any of the rest. For instance, the doxology at Ps.
Ixxxix. 52 belongs alike to all the psalms of the Third Book,
and ought not to be treated as if it were merely the last verse
of the psalm to which it is adjoined. It ought to be set forth
in such a shape as would admit of its being sung as a separate
formula of praise, or in connection with any other psalm.

The question now presents itself, WHEN AND By wHOM
WERE THESE F1VE B0OOKS COLLECTED AND ARRANGED ?  Or, to
put the question in modern phrase, Who was the Editor, and
when was his work performed ? This is not a vain question.
It is one which the analogy of some other books of Scripture
encourages us to put. It is known, for example, that the Book
of Proverbs, although it is entitled 7he Proverbs of Solomon,
the Son of David, king of Isracl, was not put into its present
shape by Solomon, or for a long while after his death. Certain
chapters near the close are stated by the sacred editor to have
been collected and engrossed by “the men of Hezekiah king
of Judah”* Let us inquire, then, whether any similar in-
formation is forthcoming with regard to the collection and
arrangement of the Psalms. What has been ascertained or
reasonably conjectured on the subject ?

One thing is certain, that the Psalter must have been put
into its present shape about the time of the prophet Malachi,
four hundred years or thereby before the Christian Era. Let
such facts as the following be weighed. Our Lord and the

* Prov. xxv. I.
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Apostles were accustomed to speak of “the Book of Psalms,”
citing it by that title just as we do.* No well-informed person
can doubt that the book they had in their hands was just the
Psalter which has come down to modern times. To be sure,
it is likely enough that, if we could compare the copies then
in circulation with our own, there might be found some trifling
discrepancies. I'or instance, in those ancient copies what is
now the second psalm may have been marked the first, the
preceding psalm being treated as a kind of preface to the
whole collection.  According to the reading favoured by most
of the recent editors, the apostle’s quotation, in Acts xiii. 33,
from the Second Psalm is intreduced with the words, “ As it
1s also written in the /7rs/ Psalm.” This reading is rejected by
Westcott and Hort and by the Westminster Revisers; yet the
frequency of its occurrence in the Fathers secms to show that,
in their time, copies of the Psalter were in circulation in which
the numbering of the psalms began with the Second. Possibly
there might be other discrepancies of the same kind. In this
matter of enumeration, the ancient manuscripts and translations
differ, here and there, both from our printed Bibles and from one
another. But variations like these do not affect the substance
of the sacred text; and I repeat that the Psalter of the apostolic
age was just the Psalter we posscss. Even in the apostolic
age it bore the marks of antiquity. One proof of this, out of
many, is furnished by the history of the Septuagint. That
famous version of the Old Testament, executed at Alexandria
in the third and second centuries before Christ, presents
certain features which show that the Psalter, in its present
shape, must have been an old book cven in the days of the
learned Alexandrian Jews.t On this and similar grounds, a
large proportion of the ripest scholars of the present age,
including Ewald, Hupfeld, and Bleek, as well as Ilengstenberg
and Westcott, are strongly of opinion that the Psalter must
have been put into its present shape not later than the begin-
ning of the fourtlt century before Christ. On the other hand,
there are facts which forbid our going further back than the
date thus reached. There is, for instance, the decisive fact,
already ascertained, that a considerable number of psalms were

* Luke xx. 42; Actsi. 20. t See above, pp. 54 and 112.
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composed by the contemporaries of Ezra the scribe. The final
editing of the Psalter, then, may, with all confidence, be attri-
buted to the learned scribes who are known to have flourished
among the Jews about the time of the cessation of prophecy ;
and there is no reason to doubt the substantial truth of the
Jewish tradition which ascribes the work mainly to the learned
and pious industry of Ezra himselt. Among the many items
of evidence which might be cited in corroboration of this
long-accepted conclusion, I shall mention only one. The two
books of the Chronicles, which are the latest in date of the
historical books of the Old Testament, are understood to have
been compiled within a century or thereby of Ezra's time,—
possibly, indeed, by Ezra himself. Even the genealogical tables
come down no later than about the close of the Persian Empire.
Now, if the reader will compare 1 Chron. xvi. 35, 36, with
Ps. cvi. 47 and the doxology which follows, he will see that
the Fourth Book of the Psalter must have been in existence,
and the termination of it marked off, as it still is, by the
doxology, before the Chronicles were compiled. We hold our-
selves entitled then to date the editing of the Psalter from the
age of Ezra.*

This point ascertained, other questions crowd in upon us.
Did the psalms exist only in a dispersed condition till Ezra
collected them? Did he find them scattered up and down
among the people, like the Proverbs of Solomon which the men
of Hezekiah copied out? Or, is there not reason to think that
he found in the hands of the Levites and the Congregation
minor collections of an older date ? If so, can any of these be
identified with one or more of the Five Books, the final editing
of which was his work ? These are questions that cannot be

* See 2 Maccabees ii. 13, ‘““Nehemiah . . . founding a library [or forming
a collection of books], gathered together the writings concerning the kings, and
the writings of the prophets, and those of Dawvid, and the epistles of the kings
concerning the holy gifts.” (The passage being unintelligible in the old English
version, 1 translate from the Greek, with the aid of De Wette's German.) The
information deducible from the statement here made regarding Nehemiah’s biblical
labours does not amount to very much. However, the historical data available for
the period are so scanty, and wild conjecture has been so busy, that one is glad to
get hold of any scrap of direct testimony. One thing is plain. The writer looks
back to the age of Ezra as a time when the sacred Scriptures, including those of
Davil the king, were being diligently collected.” Comp. Hupfeld, I. 43 (2nd
Edition) ; Ewald, Dchter, 1. 264.

s
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answered with absolute certainty; nevertheless there are
materials for probable conjecture.

It will be convenient to begin with the First and Secoxp
Books. If we may affix an early date to any, it is certainly to
these ; for they consist, for the most part, of psalms we owe to
David and his eontemporarics, and contain more than three-
fourths of all that we owe to them. At this point welecome
assistance is afforded by the note at Psalm lxxii. 20, *“ 7he
prayers of David the son of Jesse are ended.)’ So long as the
five-fold division of the Psalter was neglected, this note gave
nothing but perplexity to the commentators. Augustine and his
master Ambrose of Milan, finding it standing in their Psalters
between the Seventy-second and Seventy-third Psalms, took it
for part of the title of the latter, and tortured their ingenuity
to divine its import. Calvin saw that the note is retrospective ;
but, not having observed its position at the end of a Book, he
thought it pertained exclusively to the psalm immediately
preceding, and took it to mean that that psalm embalms the
last prayers of the aged king. But he was at a loss to reconcile
this with the two obvious facts, that the title of the psalm
ascribes it to Solomon, and that quite a different poem is else-
where preserved as “the last words of David.”* This per-
plexity of the great Reformer is shared by the older Com-
mentators generally. We get rid of it at once, by simply
remarking the position of the note in question. It is set down
after a doxology which marks the end of the Seeond Book. It
has no special, or, at least, no exclusive reference to the Seventy-
seeond Psalm. It either refers to the Sccond Book, or, more
probably, to the First and Second together.

This point settled, the meaning of the note begins to appear.
It cannot mean that all David's psalms are contained in the
two first Books ; for the remaining Books eontain eighteen that
bear his name. Neither can it mean that the two first Books
contain none but David’s; for Asaph, Solomon, and the sons of
Korah are all represented. The true explanation is to be sought
in another direction. The circumstance that the psalms of David
and his contemporaries were written and given out to be publiely
sung in the worship of the Lord implies that there nmiust have

* 2 Sam. xxiii. I.
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been some collection of them made at an early time for the use
of the Levites and others.* A remarkable diversity in the use
of the divine names (presently to be adverted to) divided them
into two classes. The collection, accordingly, consisted of two
books. These are, substantially, the first two books of the pre-
sent Psalter; and the note under consideration means simply,
that with it the Collection of Diwine Songs ends. That they are
styled ‘“ the Prayers of David” ought not to seem strange to us,
who so constantly speak of the entire body of divine songs as
the Psalms of David. The proportion of psalms strictly David’s,
in the two first books, is certainly much larger than in the
complete Psalter. With regard to the place at which this note
is introduced, it is to be observed that the practice of the
ancients in affixing titles differed from ours.t To the Hebrews
it would not seem strange to find the title of their Psalm Book
at the end, in the shape of a retrospective note. The close of
Job's colloquy with his three friends, the close of the prophetical
discourses of Jeremiah, and the close of the Sacrificial Directory
which occupies the first seven chapters of Leviticus, are all
three distinguished by notes precisely similar.f This view of
the matter is corroborated by the circumstance that the First
and Second Bocks do not contain a single psalm that can
reasonably be dated after the reign of Hezekiah; the Forty-
fourth is the only one that is doubtful and, even in regard to
it, the weight of evidence is in favour of an early date.

Of the Forty-one psalms contained in the First Book all but
four are marked as David’s; the four which do not bear his
name § are all anonymous, and circumstances are not awanting
which suggest that some of them also may be from the royal
psalmist’'s pen. The Second Book is largely indebted to other
pens. Eight psalms are ascribed to the sons of Korah, one to
Asaph, one to Solomon ; but here also the major part is David’s.

* According to EWALD (Geschichte d. Volkes Israel, Vol. 111. 387), a collection,
of which traces are discernible in the Psalter, must have existed in Solomon’s
time,

t Our practice in this matter, it may be remarked, is quite modern. For
several generations after the invention of printing, much of the information which
it is now the custom to give on the #/-page was given in a ‘‘colophon” at the
end of the volume.

T See Job xxxi 40; Jer. li. 64 ; Lev. vii. 37, 38.

§ Psalms i, ii., x., xxxiii.
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Eighteen bear his name, and of the three that are anonymous,
it is probable that some are his. Respecting the #me when
this double collection was made, [ will not venture on any more
definite conjecture, than that it may have been under one of the
earlier kings of David’s house. In the history of Hezekiah's
reformation, it is retated that ““the king and the princes com-
manded the Levites to sing praises unto the LLorp with the words
of David, and of Asaph the seer)”* From this we gather that
there was a collection of psalms put into the hands of the
Levites. The “copying out” of such a volume is exactly the
kind of labour we should expect from “the men of Hezckiah.” f
This collection of “the words of David and of Asaph” has not
unnaturally been identified by some with the First and Second
Books of the Psalter. But considering the fact that these contain
only one Asaph-psalm, while the next Book begins with eleven
bearing that name, it is more probable that the men of Hezekiah
found ““the prayers of David” already collected, and that what
they did was to add to them some of the psalms which now
constitute the Third Book.

The distinctive features of the Tiirp Book can be described in
a sentence or two. It opens with a series of eleven ¢ psalms of
Asaph.”f Then come four Korahite psalms, with one of David’s
psalms § in the midst;—the only psalm bearing his name in
this Book. It closes with a psalm of Ethan the Ezrahite. The
Book contains several psalms that had come down from the
reign of David; but the greater number belong to the reigns
of the later kings or to the Captivity, and one, the Eighty-fifth,
seems to be a song of the exiles who returned. These facts
point to the period immediately succeeding the return from
Babylon as the date of the completion of this book.

As for the two remaining books, the Fourti and FirrH, it
seems evident that they were compiled contemporaneously, and
by the same person. They are not distinguished from each
other by those strongly marked features which separate them
from the other three, and those three from each other. So
much of a piece are they, that Ewald| thinks that, from the
Ninetieth Psalm to the end, there is but one book ; and it must

* 2 Chron. xxix. 30. T Psalms Ixxiii. to Ixxxiii.
T Prov. xxv. 1. § Ps. Ixxxvi
| Dichter, 1. 267.
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be admitted that the division into two is only justified by the
doxology between the Hundred-and-sixth and Hundred-and-
seventh Psalms. Here also we would